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Abstract 
Power vs Resistance, Domination vs Freedom have long been dichotomised in 
dystopian literature. A worst possible world, dystopia marks the reversal of utopian 
fantasy when the hope of secular salvation becomes a highway to infernal damnation. 
And in Chapter 1，Foucault refutes such dualistic approach on the grounds that subjection 
begins when 'humanbeings are made subjects' (SP) through the process of objectification 
(dividing practices) and subjectification (subject formation). In his 'analytic of power', 
he defies the macropolitical analysis of state power and reinstates the micro-strategic 
model of productive power and disseminative power. Eventually, power and resistance 
become symbiotic for the processing of power must engender resistances (‘Where there 
is power, there is resistances', HS1 95). In the end, Foucault's 'microphysics of power' 
champions heterogeneity, discontinuity, reversibility and specificity as the pathway 
towards resistances against the totalization of power, sexuality, and knowledge. 
Chapter 2 focuses on the question of power and governmentality in a dystopian 
society. In 1984, the totalitarian Ingsoc governance is accompanied by a number of 
historical processes. And through various demographic-economic, scientific, juridical-
political development, the division of population is maintained with the introduction of 
a new temporal-spatial order, namely, panopticism and surveillance, police function and 
hierarchical observation, normalizing judgement and emotion management, examination 
and punishment. In turn, free sex/pleasure becomes a wordless struggle against party 
governance for the re-erotization of body marks the failure of the totalizing Law. 
And Chapter 3 is an examination of the false freedom of free sex when normative 
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(hetero)sexuality is but the product of power, knowledge and truth. Eventually, Foucault 
proposes that the end of repression signifies the beginning of ‘normalization，when 
discourses define the economy of pleasure. In Brave New World, the modern deployment 
of sexuality culminates in the attainment of collective promiscuity through hypnopaedic 
discourses and conditioning. As a result, the two poles of bio-power help enhance the 
production ofdocile bodies, namely, through the governance ofbody (an anatomopolitics 
of the body) and the supervision of population (the biopolitics of the population). In the 
end, John Savage becomes the noble savage in attempt to subvert the regime of pleasure 
and establish the regime of ethics--an ‘aesthetics of existence，. 
The regime of ethics, in turn, becomes a regime of patriarchal theocracy in The 
Handmaid's Tale. And Chapter 4 reveals how the formation of truth/knowledge and the 
interpretation of history are closely related to power and patriarchy. With 
(phal)logocentrism, pastoral power and disciplinary power safeguard the subjection of 
wombs and human. To subvert the hierarchy of man/woman, grand history/ local 
memories, writing/speaking, Offred stages a strategic resistance and unveils the 
decentering of subjectivity, the discontinuity of history, and the indeterminacy of the text 
in attempt to fight against univocal concepts like Self, History and Author. 
Chapter 5 is an elaboration of Foucault's ideal resistant sites, i.e., the heterotopias. 
And heterotopias are disruptive and destabilizing with the multiple/random juxtaposition 
of sites that destroys hierarchy or totalizations. In the final analysis, Foucault has 
reformulated power and resistance when resistances are accessible to all through strategic 
and discursive struggles. With no definite goal in mind, Foucauldian resistance marks 
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the abandonment of positive freedom in favour of negative freedom, or what he calls ‘a 
minimum play of domination，. In such regard, the ultimate resistance is not an effort 
towards theorization--but a battle towards problematization. 
iii 
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CHAPTER ONE 
Introduction: Power and Resistance in Foucault 
The emergence ofdystopia is characterized by increasing domination and oppression, 
and the nature of domination and oppression reveals that power is inextricably linked to 
resistance. In contrast to the dualistic mode that antagonizes power against resistance, 
Foucault proposes a new model that upholds a symbiotic relationship between power and 
resistance: ‘Where there is power, there is resistance' (HS1 95). 
The re-definition of power and resistance is ground-breaking when antagonism is 
replaced by Foucault's ‘agonistic struggle，. First of all, Foucault characterizes the 
struggle of power and resistance as a process of 'permanent provocation，in which 
individuals can refuse the 'normalized' identity and communicate differences or 
otherness. Secondly, the relationship between power and resistance is ‘strictly relational， 
(HS1 95) so that ‘this resistance is never in a position of exteriority in relation to power， 
{ibid). In the Leibnizian lexicon, relations can be differentiated into ‘external relations' 
(of comparison or contradiction, hence accidental) and 'internal relations' (of interaction, 
hence essential). In such regard, the Foucauldian concept of power and resistance is 
definitely ‘an internal-essential relation of interaction, not an external-accidental relation 
of comparison' {Foucault's Strata andFields 130). Under such circumstances, power and 
resistance are on one hand complementary while on the other hand conflictual as action 
and counter-action openly acknowledge the permanent possibility of revolt. And this 
chapter aims to be an investigation of such ‘possibility of revolt，by unfolding (1) 
Foucault's theory of power, (2) his five 'methodological precautions', (3) his tripartite 
‘analytic of power，，and (4) the multiple ways of resistance. 
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From Precursors of Power to Foucault's Theory of Power According to Zygmunt 
Bauman (1987), the difference between Hobbes and Machiavelli is that of a ‘legislator， 
and an ‘interpreter，. While Hobbes upholds a strong unified sovereignty legislative 
power, Machiavelli interprets the Prince's contingent strategies of power. As an 
‘archetypal early modern theorist of power，{Frameworks ofPower 5), Hobbes originates 
the classical conception of power as a descending model (power diffuses from top to 
bottom) in the sense that power is necessarily formulated after the supremely sovereign 
will in which all agents yield. Through the centralization of the potentate will, the 
legislator legitimizes state power and, in tum, rationalizes the necessity of a hegemonic 
order. Gradually, power becomes a zero-sum game when the victory of one (king) causes 
the negation of the other. To Foucault, such power is prohibitory and repressive because 
everyone is constituted by and for such social formation (and to escape from this 
sovereignty power is impossible). However, Machiavelli's concern with power is 
drastically different as he merely wrote to interpret the Prince's strategies of power 
instead of the Hobbesian attempt to 'fix and serve power，{Frameworks of Power 45). 
His conception of power is contingent as he reveals the strategic, local and practical 
concern of the Prince to secure ‘an ordered totality of power in a scene characterized by 
a fIux, a vortex of polities' (p.6). Under such circumstances, Foucault's theory of power 
can be seen as a reaction against both traditions as, on one hand, he rejects the 
Hobbesian descending model; and on the other hand, Foucault problematizes 
Machiavelli's ‘ordered totalities' in order to question the possibility of the Prince's 
absolute dominance at institutional and discursive levels. By tracing and unravelling the 
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contingent networks and power strategies used in daily practices, Foucault problematizes 
the possibility of full-fledged totalizations. In short, from the traditional macro-analysis 
of power, Foucault switches to the micropolitical, exterior analytic of power to 
investigate the means and effects of the exercise of power (e.g. power in relation to 
economic development, sex relations, and knowledge formation). At the end, he 
concludes that power depends on the presence of ‘a multiplicity of points of resistance' 
and that 'plurality of resistances should not be reduced to a single locus of revolt or 
rebellion，(HS1 97). 
Various macropolitical ideas on power are rejected by Foucault on the grounds of 
reductionism. As the traditional juridical-discursive power (legal-economic model) 
reduces the whole problem of power to the old problem of sovereignty (i.e., the 
legitimate use of sovereign forces--agreed on contract and regulated by law versus the 
illegitimate use of the same force-breaching of contract, abuse of power), Foucault 
denies such ‘formal homogeneity’ of power when on one side, there is the legislative, 
sovereignty power while on the other, the powerless, subjected citizens. As Foucault 
thinks modern power operates on a heterogeneous, micro-disciplinary mechanism, C.G. 
Prado summarizes Foucault's four criticisms with regard to the four characteristics of 
juridical-discursive power (106-8). First of all, juridical-discursive power is prohibitive 
while the modern power is productive. Its prohibitory character is exemplified in the fact 
that ‘power can "do" nothing but say no to them [sex and pleasure]' (PK 83). And 
juridical-discursive power over sexuality is ‘exhausted by interdictions, exclusions, 
refusals and taboos' while the unprohibited sex activity is ignored or tolerated by default. 
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Secondly, juridical-discursive upholds the ‘insistence of the rule，in contrast to the 
modern power's insistence of the norm. And such 'insistence of the rule’ enhances the 
regulative function ofpower/the law through classification of various acts as licit or illicit 
when modem power dichotomizes acts as normal/abnormal. Thirdly, juridical-discursive 
power mobilizes the ‘logic of censorship’ instead of the modern logic of productive 
discourses (e.g. through pedagogy). Through censorship, juridical power hopes to 
achieve 'systematic' refusal of its existence and hide the possibility of its real beings. 
Thus Foucault says, in the classical paradigm, ‘[t]he logic of power exerted on sex is 
paradoxical...[in its] injunction of nonexistence, nonmanifestation, and silence，(PK 84). 
Fourthly, Foucault opposes the 'uniformity of apparatus' in juridical-discursive power 
i.e., universal laws across class and other societal distinctions. Instead of challenging the 
power-generated knowledge/truth, the juridical system simply naturalizes the law and 
neutralizes the court as an authoritative agent. If certain procedures are followed, people 
believe that the neutrality and truth of justice are safeguarded. In short, the juridical 
power/political governance has reduced power to the problem of law-making government 
to law-abiding citizens, overlooking power's disciplinary techniques with regard to the 
active production of norm, knowledge and subjects. 
Foucault also criticizes orthodox Marxism for viewing political power through its 
‘functional subordination to relations of economic exploitation between social classes，. 
And Marxism is also inadequate as it fails to link state power to the formation of 
disciplinary discourses that goes beyond class relations. Furthermore, Foucault argues 
that the elimination of power in the Marxist utopian ideal is impossible as power is 
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everywhere around us. According to Marxist theories, the reversal of power relations 
between the ruling class and the proletarian will bring forth the age of communism after 
a series of class struggle, a takeover of state apparatuses and the dictatorship of 
proletariat. Finally, communism will result in the disappearance of class and the state. 
However, Foucault maintains that the elimination of macro-power relations (i.e., the 
classless/stateless society) is useless if the micro-mechanism of power domination 
remains unchanged. When the micro-power relations are maintained and supported by 
the state bureaucracy, power transference is but the beginning of another vicious cycle. 
And the seizure of state power is necessarily self-defeating since it is but the 
appropriation of the very system which is supposed to have been destroyed. The pre-
Gorbachev Soviet state, self-proclaimed to be liberating, is thus named by Foucault as 
the ‘empirical non-correspondence between the level of discourses and the level of 
historical effects' (Foucault Effect 248). 
In turn, Foucault proposes a strategic model--‘a microphysics of power'--that 
particularizes power as a series of techniques, methods, procedures and strategies. Such 
microphysics of power reverses the descending mode of power (from top to bottom, from 
centre to periphery). And power is heterogeneous, self-(re)generating and divergent in 
nature. Gradually, Foucault's power deconstructs the dichotomy between legitimate and 
illegitimate power, between truth and falsehood, between knowledge and normalization 
(what Nancy Fraser calls Toucault's normative confusion') when these dichotomies are 
all generated by and within power's discursive control. And power, in Foucault's view, 
can be characterized as follows: 
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1. Power is nominalistic: As ‘power is not a commodity, not an institution, and not a 
structure' (HS1 93), power is not conceived as a property or possession of a dominant 
class, state, or sovereign. Power is valorized by Foucault as a nominalistic concept. 
Hence, power is not about ‘the histories of things but of 'terais, categories and 
techniques' (51) through which certain things at certain times become the focus of a 
whole configuration of discussion and procedure. While every strategic situation calls for 
a whole new field of responses, reactions, results and possible inventions, power is not 
a thing, ‘not a function of consent.. .not a transference of rights' (SP 788-9), but ‘the 
name that one attributes to a complex strategical situation in a particular society' (HS1 
93，emphasis mine). Given its complexity, Foucault's ‘analytic of power’ is forever 
plural, fragmentary, spatial-historically specific and can never be systematized into a 
unitary 'theory，. 
2. Power as an objectivizing and subjectivizing force: In ‘The Subject and Power', 
Foucault says, ‘I have studied the objectivizing of the subject in what I shall call 
'dividing practices'. The subject is either divided inside himself or divided from others. 
This process objectivizes him...Finally I have sought to study ...the way a human being 
turns him-or herself-into a subject，(SP 788). As power involves the transformation of 
individuals into docile bodies through disciplinary techniques, the process of 
individuation is but a means for objectivizing totalization as seen in the practice of 
confession. On the other hand, subjectivity becomes a process of subjugation as 
individuals internalize social norms. Thus Foucault demystifies three ways by which 
power objectifies human beings into subjects: 1. Through human science: in the realms 
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of medicine, psychiatry, or political-economy, individuals are isolated to become 
different 'objects' for examination, which, in turn, facilitates the process of obtaining 
knowledge about individuals and the reproduction of the norm; 2. Through divisions: 
individuals are typecasted into different categories such as ‘mad，or ‘sane，，‘normal’ or 
‘criminal，by disciplinary practices; 3. Through sexuality: i.e., sexuality is acquired 
through a mass produced sexual identification mobilized by discourses and practices that 
interlock with the production of power and truth. 
3. Power implies freedom. In contrast to what Frank Lentricchia called the ‘monolithic 
determinism' of Foucauldian power, Foucault insists that ‘power is exercised only over 
free subjects, and only insofar as they are free’ (SP 789-90). And slavery is just a 
‘physical relationship of constraint，for there is ‘no power relationship when man is in 
chains'. Thus freedom and power must not be mutually exclusive as freedom may well 
appear as the condition for the exercise of power. However, as there is no metaphysical 
or transcendental element in Foucault's concept of freedom, free subjects are but 
individuals ‘or collective subjects who are faced with a field of possibilities in which 
several ways of behaving, several reactions and diverse comportments, may be realized'. 
Instead of absolute freedom, it is necessarily a kind of ‘situated freedom' (Charles 
Taylor) as personal identity is not absolute for power and social situation can limit the 
boundaries of action. And Todd May, in his book Between Genealogy and Epistemology, 
outlines four theses that center around the Foucauldian concept of freedom (119-121). 
The first one is that freedom, for Foucault, is not a matter of liberation. As power is 
everywhere and there is no transcendental subjectivity, freedom is but ‘the openness and 
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contingency of the constraints imposed by power，. The second thesis upholds 
Foucauldian freedom as a ‘concrete struggle for situated values', while the third thesis 
suggests that freedom is a matter of 'historical contingency，. With the entire orientation 
of genealogy directed towards the re-discovery of the ‘Other history，，to be free from 
political domination is to be able to challenge reality/historical determinism and ‘re-trace’ 
the course of history in its accidental formation (hence historical contingency). And the 
last thesis is that freedom is non-teleological. When every relationship of power involves 
‘a strategy of confrontation，，power is always mobile. In this regard, I think Foucault's 
concept of freedom is but a kind of negative freedom that aims not at affirmative action, 
but at an escape from domination and subjugation—by fostering ‘enough historical 
suspicion to be watchful of them [the historical process] as they unfold，(LCMP 121). 
Five Methodological Precautions In attempt to avoid the pitfall of conceiving 
power in juridical-discursive terms of sovereignty, Foucault outlines five 'methodological 
precautions' concerning ‘the form, level, effect, direction and ideology of power，（PK 
92-108). 
First of all, analysis of power should be directed to the ‘form’ exercised in local and 
regional institutions instead of the unified and legitimate forms of power in global 
organizations. In Barry Smart's words, Foucault recommends a '"bracketing" of the 
regulated, legitimate and centralized forms of power and concern instead of "power at 
its extremities'" (93). As power is a network of relations that are more minute than its 
larger institutional structures, a micro-political approach is preferred to the macro-state 
level of analysis so as to observe ‘the free play of antagonistic strategy，in power 
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relations. 
Secondly, Foucault advances the study of ‘effective practices，of power. In contrast 
to the viewing of power as a matter of intentional action and a question of possession, 
Foucault thinks analysis should focus on ‘the exercise or practice of power, its field of 
application and its effects' (99). In order to reveal the technologies of disciplinary 
practices, Foucault avoids the problem of ‘origin，of power or explanation of action and 
looks directly at the way power 'work[s] at the level of on-going subjugation'. 
Thirdly, power should be conceptualized as circulatory through the social body but 
not as the property of an individual or of a class. Under such circumstances, the capillary 
network of power is ‘all pervasive, not delineable，，as ‘a set of actions upon other 
actions' (SP 791). And the relative autonomous individuality is but the 'effects' of power 
when subjectivity is constituted by ‘certain gestures, certain discourses, certain desires， 
(792). In Foucault's words, ‘individuals are the vehicles of power, not its points of 
application，(PK 98). 
Fourthly, power should be exercised in an ascending direction instead of a 
descending manner. When conventional concept of power works from top ('macro-
institutional level，）to bottom and from centre to the periphery, Foucault argues that in 
order to trace how the micro-powers work within individual mechanisms and histories 
so as to achieve global forms of domination, an ascending approach must be used. In 
other words, the analysis of power should focus on the most basic social level to witness 
how the tactics and techniques of power at the ‘complex strategic situation' help engender 
domination through the disciplinary 'technologies of the self. 
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Fifthly, Foucault warns about the close association between power and knowledge 
and states that the operation of power is usually complemented by the production of 
apparatuses of knowledge. Thus he says '[i]t is not possible for power to be exercised 
without knowledge [and] it is impossible for knowledge not to engender power’ (PK 52). 
And in Discipline and Punish, Foucault concludes that ‘power produces knowledge...[it 
is the] results of discourse and practice [as] there is no power relations without the 
correlative constitution of a field of knowledge, nor any knowledge that does not 
presuppose and constitute at the same time power relations' (DP 27). 
All in all, these five methodological rules aim at displacing the legal-economic theory 
of power in order to address specific mechanisms, techniques and procedures in modern 
power practices. In turn, this analysis helps pave the way to construct Foucault's 
disseminative and productive power. 
Disseminative Power and Productive Power In the early and middle phase of 
Foucault's work, power is still a negative force as the body is subject to repressive power 
relations. But the late Foucault has reformulated and re-conceptualized power as 
disseminative and productive due to its disseminative 'manoeuvres, tactics, functionings'; 
and secondly, power is productive and eventually, power produces reality, truth and 
subjectivity. 
According to Foucault, ‘power is everywhere', ‘power-relations permeate, 
characterise and constitute the social body，(HS1 93). As disseminative power operates 
strategically upon micro-political level or through ‘capillary’ network, this strategic 
power is omnipresent ‘not because it has the privilege of consolidating everything in its 
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invincible unity, but rather because it is produced from one moment to the next, 
at...every relation from one point to another...It comes from everywhere，（93). Under 
such circumstances, disseminative power and institution enjoy a ‘multiplicity of force 
relations，that must be understood firstly, as ‘immanent in the sphere in which they 
operate and which constitute their own organization'; secondly, ‘as the process which, 
through ceaseless struggles and confrontations, transforms, strengthens, or reverses' those 
organization; thirdly, as ‘the support which these force relations find in one another, thus 
forming a chain or a system'', and lastly, as ‘the strategies in which they take effect，(92-
3). While disseminative power enables the individual to redefine and reproduce power 
from one point to next, as a means of acquiring freedom and resistance; on the other 
hand, power can limit ‘the possibility of forms of individuality or positions which are not 
the exclusive "property" of the dominant ensemble of power relations’ (118). Thus 
Habermas criticizes Foucault's theory of power as highly conservative when 'socialized 
individuals can only be perceived as exemplars, as standardized products, of some 
discourse formation—as individual copies that are mechanically punched out，("Modernity 
versus Postmodernity" 13). 
But Foucault insists that power has enabling function as well. Thus he says 'We must 
cease once and for all to describe the effects of power in negative terms; it ‘excludes’， 
it ‘represses，，it 'censors', it 'abstracts', it ‘masks，，it ‘conceals，. In fact, power 
produces; it produces reality; it produces domains of objects and rituals of truth' (LCMP 
194). In short, the productive power produces what Foucault calls ‘the regime of truth， 
and regulates production, distribution, functioning and circulation of discourses. So each 
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society not only has certain ‘types of discourse which it accepts...as true,’ but also has 
'mechanisms.. .which enable one to distinguish true and false statements’ according to 
‘those who are charged with saying what counts as true' (PK 131). Foucault's relative 
notion of truth in turn problematizes the autonomous sanctity of truth. As a result, truth 
can only be perceived in relation to power and discourses in the guise of knowledge. In 
"The Order of Discourses" (1972), Foucault reveals three procedures in order to see how 
discursive rules are linked to the exercise of power. The first one is the ‘social’ 
procedures of exclusion, prohibition. The second is the ‘internal’ procedures of 
rarefaction, while the third is the determining conditions of discourse. According to 
Foucault, exclusion and prohibition are socially mediated techniques so as to differentiate 
‘tmth，from ‘falsehood’，‘rationality’ from ‘insanity’ and mould the formation of 
knowledge in society. In the name of truth, forbidden speeches (e.g. politics or sex) are 
repressed into silence. Control is further heightened with the internal depletion of 
meaning in discourses, i.e., discourses are regulated by and only through authorised 
agents 'such as the commentary, the author, the discipline，. By rarefaction, Foucault 
reverses the traditional concept that knowledge is accumulated through enrichment of 
interpretation; instead, disciplinary containment leads to an internal dwindling, growing 
scarcity of knowledge when only authoritative writings/interpretations/methodologies are 
endorsed. In addition, disciplinary control is tightened with the third procedure, i.e., the 
determining conditions for the application of discourses. ‘Neither exterior or interior to 
the discourse itself (49)，the determining conditions (e.g. restriction of membership or 
status of membership) are the invisible gatekeepers that can effectively control 
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knowledge. Thus Foucault thinks ‘any system of education is a political way of 
maintaining or modifying the appropriation of discourses, along with the power and 
• knowledge they carry'. 
In short, when power produces discourses, discourses engender knowledge, and 
discursive knowledge becomes the statement of truth through normalization and 
internalization. 
Disciplinary Power and Bio-power In an interview on ‘the ethic of care for the 
self as a practice of freedom，{Philosophy and Social Criticism), Michel Foucault says, 
‘my problem has always been, as I said in the beginning, the problem of the relationship 
between subject and truth' (EOC 9). As a result, his 'analytic of power’ is an 
investigation that aims at demystifying the correlation between truth and subject. And it 
is based upon two levels: i.e., 'the techniques of government, and the levels of 
domination' (19). 
And according to Foucault, disciplinary power (in contrast to sovereignty power) is 
an effective technique of government. Starting in the 17th century, a series of power 
techniques were used in order to ‘discipline，the body and soul of individuals. And 
discipline is conceived by Foucault as a strategic relationship between power and subject 
‘which provides procedures for training or for coercing individual and collective bodies' 
(DP 86). And the production of subjects is manipulated by governmental techniques such 
as control, observation, and assessment as used in business enterprises (c.f.the bodies in 
1984, Brave New World and The Handmaid's Tale). 
The levels of domination may vary from the physical level to the social or intemal 
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level as well. From physical supervision constructed through the 'eye of authority', (i.e., 
disciplinary gaze), individuals are subject to a series of ‘functional surveillance，which 
in turn transform the bodies into docile and productive machines. Such omnipresent 
observation is emotionally manipulative and physically incapacitating because the state 
can have full control of people's movement while resistance becomes difficult with this 
‘general visibility，(DP 32). At the social level, constant observation disciplines the body 
through normalized judgements. Through the process of labelling, the categorisation of 
subjects into healthy/ill, sane/mad, legal/delinquent can effectively divide up the 
population and mould them with beliefs and values that are 'politically correct，. And 
disciplinary power is exercised through ‘infra-penalty，and ‘extra-legal penalty' when ‘the 
workshop, the school, the army were subject to a whole micro-penalty of time...of 
activity...of behaviour...of speech...of the body...of sexuality' (DP 33). In addition, 
behavioral conformity is enforced not only through negative punishment, but also through 
affirmative awards and gratification. With a merit and demerit system (honours or 
condemnation), people are motivated to endorse totalizing values or identities with a false 
sense of individuality. However, such individuation is but another technique of de-
individualized domination that operates upon the internal level as disciplinary power is 
internalized to a form of self-surveillance--the goal of governmentality. As an overtly 
oppressive government is likely to meet die-hard resistance, covert self-surveillance 
becomes the aim of modern government because individual conduct would be moulded 
‘to the point of self-sustenance, without the need for intervention' ("Space, Knowledge 
and Power" 241). Thus, to Foucault, there is a kind of ‘double conditioning' (HS1 90) 
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that enhances the power mechanisms in the modern ‘carceral archipelago，(e.g hospital, 
school, army and factory). On orie hand, totalization of human subjects is guaranteed by 
the homogenization of human activities; on the other, false individuation is implemented 
in order to safeguard isolation and to demolish public/group power. 
This ‘double bind’ is further intensified through the functionings of political power 
as Foucault says, ‘The role of political power...is perpetually to reinscribe this relations 
through a form of unspoken warfare; to re-inscribe it in social institutions, in economic 
inequalities, in language, in the bodies themselves of each and every one of us' (PK 90). 
And an eminent form of political power is pastoral power, which, according to Foucault, 
‘is a form ofpower which makes individuals subjects: subject to someone else by control 
and dependence, and tied to his own identity by a conscience or self-knowledge. Both 
meanings suggest a form of power which subjugates and makes subject to，(SP 783). 
Through the manipulation of conscience, pastoral power aims at a governance of souls 
by the ‘sovereign pastor’ or the ‘shepherd，(e.g. O'Brien in 1984\ Mustapha Mond in 
Brave New World). For example, confession is ‘a ritual of discourse' that makes people 
subjects. When confession requires a partner who is an authority that 'prescribes, and 
appreciates it [confession], and intervenes in order tojudge, punish, forgive console, and 
reconcile，(HS1 61-2), the confessing man subjects himself to power's scrutiny and 
acquires self knowledge and reinforces the norm through disciplined confession. The 
indoctrination of salvific-conduct {t.g.The Handmaid's Tale) further helps control, 
preserve and restrain people to. full-fledged obedience on the ground of spiritually 
correctness, or promises of salvation. Under such circumstances, pastoral governance can 
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be a productive power as well as a repressive power in two ways. The first is the 
production of docile labour as the newly created pastoral population is forced into 
‘monasticization，by allocating them to different institutional confinement such as 
factories, hospitals, schools, barracks and office buildings. Secondly, pastoral power aids 
the production of subjects by effectively blocking off individuality. Henceforth, the 
‘technique of subjectivization' sustained in power relations is 'progressively 
governmentalized, that is to say, elaborated, rationalized, and centralized in the form of, 
or under the auspices of, state institutions' (SP 786). 
Ifdisciplinary power is the 'techniques of domination，，bio-power is the 'technologies 
of the self. And Foucault observes a change in history from treating the body as a 
machine to treating the body as a species. With his study on bio-power, he notices how 
the controlling of birth rate, death rate, life expectancy, epidemic and endemic diseases 
help justify the state's 'technology of self--through scientific examination and political 
intervention. This ‘double intervention' (scientific and political intrusion on privacy) 
gradually takes hold of the subject's body directly as power relations can materially 
penetrate the body in depth, without depending even on the knowledge of the subject. 
And Foucault observes the practice of power must first be ‘interiorised in people's 
consciousness，(SP 787). In such regard, the population has become a species to be 
mobilized by scientific analysis and political intervention. With this 'bio-politics of the 
human species', statistical, demographical, economic and sociological data are used to 
work on the issues of sex and sexuality for dual purposes: 1. to control the sexual 
behaviour of individuals; 2. to regulate the process of reproduction for the whole 
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population. In the first place, sexuality is important because it is the mediator between 
power and sex, ‘the means of harnessing human energies and human pleasures for the 
production of truth, (HS1 90), ‘ an instrument of domination, {Unruly Practices 60). If 
sex is a biological category, sexuality is a normative category to uphold the norm of 
heterosexuality through exclusion, inhibition, and taboo; eventually, natural sex becomes 
a medicalizable object liable to a bejudged by 'a technology ofhealth and sickness，. And 
two consequences result: when ‘the discursive regulation of sex begins to take place， 
("Variation on Sex and Gender: Beauvoir, Wittig and Foucault 513), sex, power and 
knowledge become the dynamic triad that justifies the political ordering of life (i.e., 
heterosexuality, family system, social-ethical order). Secondly, self-identity is but 
normative identity when 'self-identity, presumed to be immanent to sex itself, is precisely 
the trace of this installation of power, a trace that is simultaneously erased, covered over, 
by the posturing of power as that which is external to its object，（88). Thus in contrast 
to the classical episteme (the legal regime) where sexuality is defined under the category 
of licit or illicit sex out of an imposed code (Law), the modern episteme (norm-governed 
regime) defines sex and sexual behaviour according to 'naturalness' or social norms. And 
sex is categorised as either normal or abnormal. Where the 'deployment of alliance' in 
the classical episteme governs the construction of families with complex and explicit 
rules, the ‘deployment of sexuality' regulates every aspect of thought, discourses and 
behaviour through shaping of perceptions, desires and subjects. As a result, in the past 
there are only 'delinquents' and a large group of borderline cases (for sovereignty power 
tolerates sexual acts that are not illegal); on the other hand, there are 'perverted patients， 
17 
in modern society whose departure from the scientific norm is an intolerable and 
shameful aberration. Thus Foucault states that the deployment of sexuality aims ‘to define 
the regime of power-knowledge-pleasure that sustains the discourse on human sexuality， 
(PK 11). From deviancy to regulation by means of mental hospital or knowledge, there 
is a new distribution of pleasures, discourses, truths and power when first of all, subjects 
are classified into different types such as prostitutes, pimps, clients, psychiatrists, or the 
hysteric; secondly, bodies (especially women's) are subject to constant medicalization; 
thirdly, sex instincts must be ascertained by psychiatric identification; and fourthly, the 
study of sexual perversions can effectively regulate the reproduction of sex conduct of 
society. In other words, when the norm is internalized to become the natural 'Self , ‘the 
social truth’ of sexuality is ‘our tmth' in sexuality. And sex-as-knowledge is no longer 
a repressive power when bio-power produces scientific authority to justify its existence. 
Foucauldian Resistance According to Foucault, ‘There are no relations of power 
without resistances; the latter are all the more real and effective because they are formed 
right at the point where relations of power are exercised，(PK 142). As a result, the aim 
of resistance is not towards ‘anti-authority struggles' as it is not directed at an ‘institution 
of power, or group, or elite, or class，but rather at the 'techniques' of power (SP 781). 
In 'The Subject and Power', Foucault summarizes his six characteristics of resistance. 
First of all, they are ‘transversal，struggles. Instead of universal struggles, resistance 
becomes ‘transversal，as it is neither ‘limited to one country', one ‘political or economic 
form of government，nor a unifying movement in itself. Secondly, struggles are aimed 
against power effects or the techniques of government over people's souls and bodies. 
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Thirdly, they are ‘immediate，struggles. The first sense of immediacy is that they are 
local, strategic struggles. The second sense of immediacy is that they are ‘anarchistic 
struggles' as resistance should not be theorized or teleological (e.g. revolutions, class 
struggle). As Foucault is deeply skeptical of anything universal, unifying, globalizing, 
totalizing or teleological, Foucauldian struggles are not expected ‘to find a solution to 
their problem at a future date' (780). Fourthly, these struggles are directed against the 
self i.e., when subjects are 'individualized' in order to be separated and controlled more 
effectively. And Foucault is against this 'government of individualization' (781). Fifthly, 
these struggles are directed against the ‘privileges of knowledge' that uphold a self-
evident ‘autonomy，of truth. Instead, truth is produced and mediated through a power-
sex complex. Sixthly, these struggles all revolve around the question of self-identity i.e., 
‘Who are we?’ In short, Foucauldian resistances revive the potency of strategic analysis 
to problematize power and lead one away from domination. 
As ‘a society without power relations can only be an abstraction，(SP 791), in 
contrast to Habermasian resistance which idealizes the communicative rationality of 
public sphere, Foucauldian resistance is not ‘trying to dissolve them [power relations] in 
the Utopia of a perfectly transparent communication, but to give one's self the rules of 
law, the techniques of management, and also the practice of self, which would allow 
these games of power to be played with a minimum ofdomination’ (EOC 18, emphasis 
mine). As power can only exercise upon free subjects, Foucault thinks ‘the recalcitrance 
ofthe will and the intransigence of freedom' will eventually preserve the subject's ability 
to struggle. And such ‘process of permanent provocation' and ‘free play of antagonistic 
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reactions，，in the final analysis, are crystallized to a ‘theme of struggle’ that becomes 
‘operative if one establishes concretely--in each particular case--who is engaged in 
struggle, what the struggle is about, and how, where, by what means...it evolves, (PK 
164). From Foucault's analysis of the four methodological principles on discourse 
(principles of reversal, discontinuity, exteriority, specificity in "The Order of 
Discourse"), I have henceforth borrowed these four theses to my study of Foucauldian 
resistance, namely, the principle of heterogeneity, the principle of discontinuity, the 
principle of reversal, and lastly, the principle of specificity. 
The Principle of Heterogeneity As Foucault argues that every relationship of 
power has a potential 'strategy of struggle，，the 'multiplicity of points of resistance' and 
‘the plurality of resistances should not be reduced to a single locus of revolt or 
rebellions' (16). In such regard, Foucault advocates a heterogeneous form of resistance 
where there is no unitary or systematic manoeuvre, but only strategic knowledge, or 
specific spatial-historical sites of resistance. And these micro-political struggles must 
eventually render resistance to become a ‘contingent，and contextual event when 
infinitesimal mechanisms can lead to 'numerous phenomena of inertia, displacement and 
resistance, (PK 142). While Poulantzas accuses Foucault of ignoring state repression and 
state violence from a Marxist point of view, Foucault defends his fragmentary and 
indeterminate analytic of power as he says, ‘Between the analysis of power in the 
bourgeois state and the idea of its future withering away, there is a missing term: the 
analysis, criticism, destruction, and overthrow of the power mechanism itself (HS1 109). 
And he further emphasizes the ‘integrity and irreducibility' of local, open-ended, 
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heterogeneous and contingent struggles because of the following two advantages: 1. the 
awareness of micro-level domination can help eradicate deeply rooted oppression while 
the mere removal of macropolitical structure may not effect concrete alteration in daily 
life. 2. the escape from totalization (which is, according to Foucault, ‘abstract and 
limiting') can help ‘open up problems...[and] approach politics from behind and cut 
across societies on the diagonal, problems that are at once constituents of our history and 
constituted by that history，（PK 75-6). 
The Principle of Discontinuity Foucault's method of genealogy as resistance has 
opened up new possibilities of resistance. Given Foucault's anti-essentialism, genealogy 
is based on the historical analysis of 'external conditions of possibility' that resists against 
the notion of essence or ‘continuous history’ (Foucault andLitemture 126). This is based 
upon two claims. While the first claim suggests that human nature is socially constructed, 
the second claim proposes that 'knowledge cannot be grounded in the human subject, but 
rather is itself socially constructed，("Foucault's Anti-Humanism" 138). And in the eyes 
of Foucault, the aim of genealogical resistance is to achieve ‘insurrection ofsubjugated 
knowledge' by problematizing the present social relations, institutions, and forms of 
subjectivity so as to expose them as produced power relations. Instead of criticizing 
institutions and persons, Foucault ‘makes criticizable, (Foucault's Strata andFields 215) 
the forms of knowledge, the standards of rationality, or principles of reasoning. So by 
‘unfreezing，the historical present, the genealogists disturb the eternal or self evident 
nature of power-knowledge. Under such circumstances, Foucault thinks ‘it seems to me 
that the real political task in a society such as ours is to criticize the working of 
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institutions which appear to be both neutral and independent; to criticize them in such a 
manner that the political violence which has always exercised itself obscurely will be 
unmasked, so that one can fight them’ (LCMP 171). In order to demystify the effects of 
power and domination, Foucault advocates the study of single, contingent events as ‘the 
product of arbitrary constraints'. In short, genealogical analysis is to investigate the 
historical principle of discontinuity i.e., the analysis of descent and the analysis of 
emergence. 
The analysis of descent is the analysis of the dispersal of events. Foucault says, ‘Let 
us give the term genealogy to the union of erudite knowledge and local memories which 
allows us to establish a historical knowledge of struggles and to make use of this 
knowledge tactically today，(PK 83). As the discontinuous ‘local memories' and 
documents are strategically silenced by the continuous history, Foucault's examination 
of descent is resistant when he looks at separate events in unrelated domains so as to 
investigate ‘the multiplicity of factors behind an event, to maintain events in their proper 
dispersion, and 'to identify the accidents, the minute deviations...the errors...that gave 
birth to those things that continue to exist and have value for us' (LCMP 146). Hence, 
dispersion becomes Foucault's means to challenge traditional historicism when events 
should be understood as arranged in discrete series, each of which has its unique time. 
For example, in Birth of the Clinic, Foucault delineates the dispersion of medical, 
political, economic events throughout a relational space, thus the emergence of clinical 
medicine is now correlated to the births of the modern state, the new industrial 
capitalistic society and the modern social scientific disciplines. On the other hand, 
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eventalization is also another weapon Foucault uses in order to fight against a totalizing 
history or a history with grand moments only (e.g. treaties, war, kings etc). In Foucault's 
words, events are ‘specific points of conflict in respect to which social practices are 
transformed' (132). Thus major and minor historical elements are invoked with a focus 
on events, on singularities, on local discursivities. In the end, Foucault comes up with 
the conclusion that ‘it wasn't as a matter of course that mad people came to be regarded 
as mentally ill; it wasn't self-evident that the only thing to be done with a criminal was 
to lock him up; it wasn't self-evident that the causes of illness were to be sought through 
the individual examination of bodies' (6). Under such circumstances, the analysis of 
descent is subversive as it reveals the history of the Other and the hidden power 
mechanism. 
The analysis of emergence is, in fact, complementary to the study of descent as it 
recognizes emergence as a 'hazardous play of dominations' of historical forces (LCMP 
148). In other words, emergence is ateleological when it presupposes the movement of 
history is neither progressive nor developmental but ‘a play of forces each struggling for 
dominance，{Between Genealogy andEpistemology 75). Hence, the analysis of emergence 
denies ‘dominant progress' and opts for the affirmation of ‘knowledge as perspective'. 
When the reading of a text is inevitably a contextualized and interpretative event 
constrained at a specific time, place, and limited by the historian's preferences and 
personality, the narrative of Offred in The Handmaid's Tale (the whole novel) 
demonstrates the non-developmental or non-progressive play of forces and resistance. 
The postscript that records the emergence of the Handmaid's Tale (Offred's story) 
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becomes an ironic metafictional technique that reveals knowledge is vulnerable to sexism 
(e.g. Piexioto's reading of Offred's story). In such regard, Foucault aims not at an 
analysis of facts and evidence, but at the problematization of the historian's interpretation 
and its relations to power-mechanism. The will to truth/ knowledge of the historian 
becomes, for Foucault, not only a desire for comprehension, but also a desire for 
‘appropriation, a desire to seize the means of understanding and to mould them to an 
interpretation' (76). And resistance, through analysis of emergence, is directed against 
this discursive construction of knowledge, this will to truth by revealing the discontinuous 
play of forces each struggling for dominance as 'knowledge is not made for 
understanding...[but] for cutting' (LCMP 154). 
The Principle of Reversal In a way, the Foucauldian history is not only a history 
of the victimized Other but also a history full of power plays and reversals. Colin 
Gordon summarizes Foucault's idea of a ‘reversible’ power mechanism in these words, 
the instruments and techniques [mechanisms of power] are always liable to re-
appropriation, reversibility, and re-utilization not only in tactical realignments 
from "above" but in counter-offensives from "below". This is why no one good 
or bad ideology of oppression or subversion is possible: thematic elements of 
power-individual conscience, norms of sexuality, the security of a population-
have been and are constantly being "turned round" in both directions，(255-6). 
From defined abnormality to Foucault's questioning of its definiteness, Foucault has 
reversed both traditional and modern discourses in many fields (e.g.historical，political, 
social, psychiatric etc). And the possibility of reversal can be seen in Foucault's famous 
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notion of reverse-discourse and the reversal of repressive hypothesis. 
Reverse discourse originates as a reaction against power and domination of the body. 
When the sexed body is ‘driven out of hiding and constrained to lead a discursive 
existence' due to disciplinary power, the subject (through the same discursive practice) 
may ‘transmit and produce power; reinforce it, but also undermine and expose it, render 
it fragile and makes it possible to thwart it，(HS1 101). So the proliferation of discourses 
on ‘deviant sexualities' in the nineteenth century on one hand serves to achieve ‘perverse 
implantation，among people and reinforce the normative heterosexual sex-desire; 
however, on the other hand, as Foucault says, such ‘multiplication of controlling 
discourses' can rouse the development of a counter-vocabulary or ‘reverse discourse'. 
Deviants can, through the same discursive practice, demonstrate how marginal discourses 
from ‘below，can be appropriated, redefined and rendered empowering by challenging 
the dominant discourses. As a result, resistance is formed when ‘homosexuality... 
[begins] to speak in its own behalf, to demand that its legitimacy or "naturally" to be 
acknowledged, often in the same vocabulary, using the same categories by which it was 
medically disqualified' {ibid). Though critics lament the limited power of reverse 
discourse (for it is mediated through dominant discourses, and has no independent 
existence), the marginalized can still have a partial resistance to voice their identity. 
On the other hand, in reverse to the generally believed opinion that repression of sex 
in the Victorian regime aided the rise of capitalism, Foucault suggests that there was, in 
fact, a 'political, economic, and technical incitement to talk about sex. And not so much 
in the form of a general theory of sexuality as in the form of analysis, stocktaking, 
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classification and specification, of quantitative or causal studies' (HS1 23-4). While Reich 
proposes that modern emancipatory sexual freedom can help ease neurosis, Foucault 
subverts such hypothesis whenpower, through the 'liberation' of sex, has objectifiedboth 
men and their bodies with the techniques ofbio-power (scientific and political, normative 
analysis). As a result, resistance is re-directed by Foucault to problematize the discourses 
of sexuality and the technology of the self. 
The Principle of Specificity Lastly, resistance is attained through the principle of 
specificity as it is, first of all, a means ofstruggle: the micropolitics of power demands 
the use of specific, strategic analysis instead of a totalizing grand narrative; secondly, the 
agents of struggle: as micropolitical strategies of resistance demands the emergence of 
new intellectual work, the political role of intellectuals has switched from theorization 
to the identification of specific types of oppression, working out specific historical 
analyses, specific types of resistance. And such specificity are exemplified by Foucault's 
ideas on ‘specific intellectuals'. 
In contrast to the ‘universal intellectuals' that hail ‘the universal', the ‘exemplary，， 
the 'just-and-true-for-air, the specific intellectuals have different sites of resistance, 
obstacle, function and values. First of all, their resisting sites are located in the specific 
regions of society such as the asylums, the hospital, the school, the laboratory. And the 
methods of these specific intellectuals are empirical instead of abstract (e.g. theorization) 
as they work in specific sectors and have ‘more concrete awareness of struggles' ("The 
Political Function of the Intellectual" 12). Thus they will encounter specific, non-
universal problems. And their direct confrontation with everyday struggles must 
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eventually lead them to perspectives different from universal intellectual. Secondly, the 
obstacle for specific intellectuals is the ‘dangers of immersion' as their intervention will 
render them vulnerable to manipulative forces (e.g. judicial and police apparatuses or 
multinational corporations). Even though they are in a better position to understand and 
embrace the oppression ofthe marginal groups than universal intellectuals, they have ‘no 
privileged status，to signify or interpret the ‘truth，of their statements or experience 
(instead of the ‘universal bearers of values and significations' of the universal 
intellectuals). In turn, the function of specific intellectuals is not towards the 
manifestation of new truths, but to acknowledge that the ‘regime of truth，in every 
society is but a regulated effect of discursive power. And the specific intellectual must 
be skeptical enough to identify the five historical traits of Tmth' i.e., Truth is an 
ideological product of scientific discourse; Truth is the by-product of a specific politico-
economic system; Truth is normalized for mass diffusion and consumption; Truth is 
transmitted through ‘political and economic apparatuses (university, army, writing, media 
etc)，and finally, Truth is subject to ideological struggles. As the ‘politics of truth' must 
eventually sensitize these specific intellectuals to challenge the immanence of Truth', 
they are bound to de-autonomize Truth by rediscovering the exterior conditions that 
produces it. In short, Foucault salutes the specific intellectuals by referring to their three-
fold specificity: namely, the specificity of his class position, the specificity of his 
conditions of life and work, and the specificity of the politics of truth in each society. 
On the whole, the relationship between power and resistance to Foucault is symbiotic 
rather than antagonistic. As the capillary power allows multiple sites of resistance, all 
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societies canproduceboth 'hegempnicand counter-hegemonic' subject-positions ("Power, 
Subjectification and Resistance in Foucault" 102). In conclusion, if Haberaias is an 
advocate ofpositive freedom who upholds constructive, rational communication in search 
for truth(s), Foucault, with his skeptical genealogical analysis, specific intellectuals and 
local resistance, can only be a defender of negative freedom who questions power, sex, 
knowledge to problematize the existing truth. When ‘no Utopian scheme can ever hope 
to escape the power-knowledge relation in non-repressive ways，(EOC, 292), all 
Foucault's interplay of power struggles and struggles against power can only be negative 
resistance against various forms of (macro and micro) domination. Along the Axis of 
Power, Sexuality and Knowledge, the war has just begun. 
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CHAPTER TWO 
1984: The Axis of Power 
While the reproduction of power synchronizes with the production of 
‘knowledge/truth，，the struggle against political oppression in 1984 is but a battle against 
the domination of power. And the subjugation of the mass is complete through a series 
of disciplinary technique so as ‘to educate, to cure, to produce, to defend，the 
administrative apparatus (The novel and the police 37). In such regard, the carceral 
archipelago (i.e., prisons, families, schools, factories, asylums) and the panoptic 
mechanism in 1984 or in We (i.e., telescreen, Big Brother, Thought Police in 1984 or 
eyes, light, glass walls, observation tubes, Guardians in We) are frightening state 
apparatuses that enhance the ‘art of government'. With the four ministries (the Ministry 
of Peace, Plenty, Truth and Love) for the perpetuation of War, Scarcity, Falsehood and 
Terror, the art of government has reduced the citizens to become a pack of docile bodies. 
Power and Governmentality When to govem means ‘to structure the possible field 
of action of others，(SP) through progranmiized conditioning, the ‘art of government，(or 
governmentality) by Zamiatin's Well-Doer, Orwell's Big Brother, Huxley's World 
Controller refers to the correct manner of ‘managing individuals, goods and wealth 
within the family...to the management of the state，(”Governmentality“ 92). Instead of 
the traditional sovereignty theory that singles out political power, Foucault conceives 
governmentality in relation to a multiple forms and goals of power at economic, 
interpersonal or institutional levels. And the government of men is ‘an activity that 
undertakes to direct individuals throughout their life by placing them under the authority 
of a guide who is responsible for what they do and what happens to them，(DP 99). 
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Under such circumstances, through the government of souls, of the home, of the State, 
power helps determine the individual conduct to a point of ‘self-sustenance，("Space, 
Knowledge and Power" 241). And the T as in Koestler's Darkness at Noon, is but a 
‘grammatical fiction，because ‘The Party did not recognize its existence, The definition 
of the individual was: a multitude of one million divided by one million'. To O'Brien, 
the individual is insignificant when he tells Winston ‘Can you not understand, Winston, 
that the individual is only a cell? The weariness of the cell is the vigour of the organism' 
(212). With such regulative function of government and self-government, the relationship 
between subjects and power relations has been subtly 'rationalized, and centralized in the 
form of, or under the auspices of, state institutions' (SP 224). However, though power 
aims at the imposition of ‘action upon the action of others', Foucault believes there is 
always a margin of ‘indetermination，that allows the possibility of refusal, or revolt. 
In 1984’ the oligarchical structure of the Ingsoc administration explicitly 
demonstrates how the technologies of government work from ‘prohibiting specific acts 
to subject-shaping management of action，(PK 142-3). Henceforth, governmentality for 
Ingsoc is functional in two senses as on one hand it is preventive while on the other 
hand, productive. While preventive power operates through panoptic surveillance, intra 
and inter-class exclusion, productive power is enhanced through pedagogic and punitive 
measures for easy management of the mind and the curative penitence of the soul. In 
such regard, the dispersal of power throughout the social body synchronizes with the 
tightening of social and political control. And power constitutes social and subject 
formation in the name of safeguarding health, well-being, .security of people through 
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various public and private institutions (e.g. thoughtpolice, propagandistic movies, Fiction 
Department, the Anti-Sex League). 
From macro-class struggles to micro-strategies, the pre-Ingsoc (pre-Socialist) regime 
and the post-Ingsoc regime in 1984 best illustrate a changing technologies of government 
and the emergence of preventive and productive power in governing modern life. In the 
(pre-Ingsoc) Neolithic Age, power is oppressive, class-oriented and centers mostly on 
class-struggles. The tripartite division of population into High, Middle and Low is but 
a historical correspondence to the age of capitalism in human history when upper, middle 
and low class constitute the major politico-social categories. In the Neolithic age, the 
state depends on the ‘finality of sovereignty' as the High rules in the name of common 
good and obedience to Law/God/Sovereign. Thus the High (the king or the riches) and 
their parasites (priests or lawyers) justify the hierarchical society through two major 
mechanisms i.e., class control and the promise of salvation for future compensation. 
However, in the name of humanism, the Middle class argues that individuals possess 
natural rights and must rebel against subjection. Thus the High must control the Middle 
class or else, revolution occurs. But after the revolution, the change of macro-class 
structure (the replacement of the Middle class as the new High) has failed to alter the 
micro-power mechanism. Eventually, political revolution becomes short-lived and 
incomplete when the new High is once again oppressive to the new Middle class. As a 
result, Orwell writes, 'throughout history a struggle which is the same in its main 
outlines recurs over and over again，(1984 175) when power changes hand between the 
High and the Middle class even though to the Low, the oppressed, ‘no historic change 
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has even meant much more than a change in the name of their masters' {1984 175). And 
revolutions occur cyclically only to engender the rise of another new tyranny, the 
revolution in 1900 in 1984 changes all with the rise of a new power. 
In 1984, the early stage of socialism is 'deeply infected by the Utopianism of the past 
ages' (176) with their proclamation of universal freedom and equality; however, the final 
stage of revolution switches to totalitarianism with the rise of Ingsoc in Oceania, Neo-
Bolshevism in Eurasia, and Death-Worship in Eastasia. Instead of class relations, power 
processes through the domestication and normalization of subjects in order to perpetuate 
‘unfreedom，and 'inequality' (170). And the goal of power changes from preserving class 
dominance to active production of ‘reality control，through surveillance and discursive 
control (e.g. falsification of history etc). When power-relations ‘peraieate，characterize 
and constitute the social body’（PK 93)，power to O'Brien ‘is not a means, it is an end’ 
(1984 227). And O'Brien declares ‘The object of power is power' (ibid) so as to ‘freeze 
history’ (176) and enhance the asymmetrical relationship between the ruler and his 
subjects. In order to maximize the effect of domination, power is ‘not ensured by right 
but by technique, not by law but by normalization, not by punishment but by control' 
(PK 89). Finally, the world in 1984 is but a Spartan society when they establish a war 
culture to conquer land and subdue the serfs (with a body of secret police, and an annual 
war on the serfs--the helots). In parallel to the Spartan society, all citizens are but good 
soldiers as men are patriotic, fully trained, 'indifferent to pain, submissive to discipline， 
(Russell 95); and women are required to go through physical training and emotion 
training ('Women were not allowed to exhibit any emotion not profitable to the State， 
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ibid 96). And marriage is solely for the purpose of procreation when Spartan ‘Children 
were encouraged by legislation，. In such regard, the preventive and productive power in 
1984 are operative on two levels: externally, it adopts a ‘military policy，while internally, 
it mobilizes a ‘disciplinary technology，to maintain a powerful status quo for the ruling 
High. 
On the international level, the military policy aims at maintaining and developing 
state power through a system of alliances and a machinery of armed force in quest for 
military and political equilibrium among countries. Similar to the Spartan culture, the 
love of warfare state is functional as it leads not only to the centralization of power by 
the State but also to peace and equilibrium (the death of insubordinate elements). 
Henceforth, the motto 'War is Peace，is true as war and alternate alliance with Eurasia 
and Eastasia can strategically maintain a check and balance of power. And the 'Ministry 
of Peace，is ironically responsible for war when war can prevent economic tumult, social 
discontent (e.g. poverty). Economically, war solves the problem of surplus production 
due to excessive warfare consumption while emotionally, war and the ruling party can 
replace religion with war hysteria and hero-worship (i.e., Big Brother). War is also 
productive when it provokes discursive justification for conscription of private property 
or the moulding of docile bodies for state/ideological manipulation. In the final analysis, 
the military policy or the war function is but a political conspiracy to attain stability at 
the expense of individualism. War can also become a convenient excuse (the ‘official 
mythology，）for the enforcement of terrorism so as to ‘vaporize，any political threatening 
elements in the name of ‘counter-revolutionary rivals' {1984 13) or ‘traitors，. As military 
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power is above the rule of law and can ‘replace legal principles with technologies of 
domination', gradually, whether there is any real war is no longer important. So Julia 
thinks the rocket bombs are actually fired by the Government of Oceania and war 
between Oceania and Eurasia is but a sham just 'to keep people frightened' (125). Thus 
war is not simply an international affair but an internal necessity to enhance power 
relations and subject formation. The analysis on the exteriority of war (i.e., What is the 
economic-political condition of such wars? How do they handle the war? What are the 
effects of war?) eventually reveals that war is but a false consciousness or opium to 
engender social cohesion and chain people to become unthinking slaves opting for 
propagandistic chants and war sentiments. 
On the internal level, the disciplinary technology is accomplished through the 
exertion of ‘discipline，，which is defined by D.A. Miller in three forms: (1) as an ideal 
ofhidden but omnipresent surveillance, which, through interconnected institutions, is able 
to exercise power upon individuals; (2) as a regime of truth or norm in which consensus 
and perceptions are moulded through certain discursive practices throughout the social 
fabric; and (3) as 'various technologies of the self and its sexuality' in which individuals 
are manipulated through the exertion of pastoral power. In the end, subjects are placed 
under the care of the authority (c.p. The Novel and the Police, forward, viii). Gradually, 
in a full-fledged disciplinary society, it results in what Foucault calls a 'disciplinary 
blockade，when the fluid, mobile and heterogeneous power relations become immobile, 
centralized and totalizing. According to Foucault, the emergence of such 'disciplinary 
technology，is usually manifest in a number of historical processes: namely, 1) 
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demographic-economic: Foucault suggests that the change of demographic structure and 
economic 'apparatus of production' (e.g. the emergence of dense population in the 
eighteenth century) will eventually invite a stricter control of the population because 
disciplinary techniques can improve ‘efficiency and profitability’. 2) scientific: the 
‘scientification，of knowledge through the use of statistical projection not only imposes 
power upon men and things, but also aids the formation of knowledge, which, in turn, 
becomes ‘an instrument of domination'; 3) juridical-political: in the disguise of an 
egalitarian juridical structure, Foucault suggests there always exists an asymmetrical, 
non-egalitarian functioning of power which is essentially ‘counter-law，(e.g. the ethnic 
or sex minority groups). And from Neolithic Age to 1984，Oceania has changed from a 
class-oriented society to a disciplinary society. 
Demographic-economic To Foucault, economic power is always of primarily 
importance when 
To govern a state will therefore mean to apply economy, to set up an economy 
at the level of the entire state, which means exercising towards its inhabitants, 
and the wealth and behaviour of each and all, a form of surveillance and control 
as attentive as that of a head of a family over his household and his goods. 
("Governmentality" 92) 
By the end of 1900，the new economic mode (i.e., war economics) coincides with the 
emergence of disciplinary techniques. When people are forced to increase productivity 
for warfare consumption, measures like standardized assembly line, strict work hours and 
humble lifestyle help enhance disciplinary power over life. Eventually, the body becomes 
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a machine optimized for economic utility and political docility. And the Oceania 
government controls population-wealth as a means for the High to preserve its 
‘sovereignty’. Consider the ‘tight，schedule of Julia: full time job at the Fiction 
Department, part time work for Junior Anti-Sex League, part time duty for the making 
of banners and for the saving campaigns (125). Such detailed arrangement of work and 
voluntary labour after work for exhibitory political allegiance can only subject individuals 
to further state supervision. Gradually, the macro-management of national economy is 
also a micro-strategy for self-management, i.e., to exert control over people's time and 
movement. 
On the other hand, demographic power shows in the tripartite division of people into 
Inner party, Outer party and Proles. Class segregation and the Ministry of Plenty become 
the two major demographic-economic mechanisms that link disciplinary power to the 
question of production and hierarchical distribution of resources. When the Oceania 
government stratifies the population into three unequal assemblages, it enables the 
administration to operate upon a new principle i.e., to divide and rule. In contrast to the 
pseudo-equality advocated by the Commandments of Animalism in Animal Farm (All 
animals are equal/ But some animals are more equal than others), the 1984 society is a 
hierarchical world. So Inner Party members are the tightly controlled ruling elites, the 
Outer Party members as the middle class doing all the administration while the Proles 
are the insignificant yet free slaves. Such differentiation helps widen the gap between 
human beings as people are assigned into three groups with different political roles, 
duties and careers. When class mobility is unlikely (only fanatically devoted Outer Party 
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members can be promoted to become Inner party members) and inter-class contact 
tabooed, the result is a ‘standardization，of caste system. And patriotism (instead of race, 
blood, class or capital) becomes the only determining factor for people to enter into the 
new aristocracy. As Orwell says in 1984, ‘The essence of oligarchical rule is not father-
to-son inheritance, but the persistence of a certain world-view and a certain way of 
life...[so that] the hierarchical structure remains always the same，（168). When people 
are but lonely machines to be observed by a suspicious power and can be easily replaced, 
such atomic existence can effectively prevent political upheaval when no alliance, no 
organic solidarity among human beings exists. 
Furthermore, the Ministry of Plenty not only control the problem of production, but 
also the production of mental and social processes. First of all, when ‘The only security 
basis for oligarchy is collectivism' (175)，the collective economic planning of Oceania 
(e.g. the Three-Year Plans) is functional as it socially safeguards the hierarchical 
distribution of goods and privileges, which in turn, ‘justifies，their differential social-
political status. In Animal Farm, such oligarchical ‘collectivism，(class inequality) 
actually takes the form of altruism. So Napoleon says, 
You do not imagine, I hope, that we pigs are doing this in a spirit of selfishness 
and privilege? Many of us actually dislike milk and apples...Our sole object in 
taking these things is to preserve our health. Milk and apples (this has been 
proven by Science, comrades) contain substances absolutely necessary to the 
well-being of a pig.. .We pigs are brainworkers.. .Day and night we are watching 
over your welfare. It is for your sake that we drink that milk and eat those 
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apples. (30) 
But in 1984, the unequal allocation of goods is protected by secrecy. While the average 
must tolerate the 'sickly, oily smell，of victory gin (8) and victory cigarettes, the Inner 
Party members are secretly entitled to various privileges (like chocolate, sugar, perfume, 
cosmetics) for their political orthodoxy. Secondly, such secret distribution can mentally 
construct a sense of ‘pseudo-egalitarian，citizenship when the majority experience 
collective pauperism. Thirdly, together with the Ministry of Peace, the Ministry of Plenty 
works to manipulate the people so as to ‘keep the wheels of industry turning without 
increasing the real wealth of the world，(154). So war becomes the best gatekeeper to 
rationalize the meagre supply of basic necessities. For example, the authority explains 
that items like razor blades, shoelaces are in shortage because of the war; in answer to 
the call for patriotic fever, leisure and entertainment are sacrificed for the priority of 
incessant production. With the imposition of public rationing (which is an ironic reversal 
to the Marxist ideal: ‘supply according to demand/need'), power keeps the average 
citizens in egalitarian poverty and permanent shortage while the privileged can enjoy 
‘luxurious，goods. When scarcity becomes the dominant mode, the black market can only 
enhance further exploitation when daily necessities are rated at extremely high price. In 
his analysis of poverty, Foucault suggests the existence of pauperism is functional 
because it secures governmental intervention and hence, makes the individual ‘more and 
more integrated with practices.. .that were directly socialized and socializing' (Foucault 
Effect 143). And poverty can annihilate humanity when people can forfeit each other for 
a piece of chocolate. As Winston Smith was a little boy, he robs his sister of her 
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chocolate because of greed and lack. Secondly, administrative policy like gratification 
and punishment are alternately used to bait children to spy on their parents. Furthermore, 
when ‘Indigence is a set of physical and moral habits' (F effect, p.l60), the ‘mind over 
reality，party doctrine not only entails a denial of empirical/material well-beings for easy 
party indoctrination, but also overrates the importance of social duty over personal duty. 
Thus to forfeit sensual pleasure becomes a social duty to embrace the rule of the party. 
In the end, duty becomes the matrix of a vast pedagogic project, a ‘pedagogics of the 
citizen’ for which the Party can 'qualify, measure, appraise, and hierarchize' the 
population. 
Scientific Discursive In "Biopolitics and The Avalanche of Printed Numbers", Ian 
Hacking follows Foucault in pointing out that after 1800，there is a sudden ‘fetishistic 
collection of overt statistical data about populations' for the sake of 'information and 
control，. But in contrast to Foucault's analysis that statistics investigates and spies on the 
population in order to discipline them, the Party in 1984 manipulates figures to feign 
success. Thus data are being constantly updated to keep an intact record of party 
prediction. From scientific data to scientific discourse, the 'Ministry of Tmth' effectively 
enforces what O'Brien calls ‘Reality Control，as ‘who controls the past controls the 
future, and who controls the present controls the past，. As a result, for the mass 
population—Ignorance is strength. 
The falsification of scientific data is shown in the Party's eagerness to reveal the 
latest news on productivity rate, literacy rate and standard of living to the population. On 
one hand, these 'victorious' growth becomes a key indicator to demonstrate the economic 
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health of the nation. On the other hand, when science mystifies itself with a claim of 
neutrality, the statistical enthusiasm in Oceania renders statistics a ‘pseudo-moral science， 
for k mahdy functions to externalize the false success of the Revolution. For example, 
indoctrinated by numbers, Parsons keeps saying The Ministry of Plenty's certainty done 
a good job this year，(52). Eventually, the continuous bombardment of authoritative 
figures makes the skeptical Winston hesitate to challenge its authenticity, ‘How could you 
tell how much of it was lies? It might be true that the average human was better off now 
than he had been before the Revolution，（62). And it is not till the announcement of the 
Ministry of Plenty's ‘scientific，but 'contradictory' data on chocolate rationing that 
Winston begins to feel his loneliness in the 'possession of a memory，(50). When 
chocolate was normally rationed at 30 grammes a week, the reduction of chocolate to 20 
grammes is welcomed by a ‘thankful parade’ for the reign of Big Brother because 
chocolate has been ‘increased’ to 20 grammes. Under such circumstances, 'the fetishism 
for numbering' is just an overt political strategy for reinforcing mind control and 
ideological allegiance. 
And scientist has also switched from a stance of amoral neutrality to the active, 
immoral production of subjectivity. Hence Orwell says, 
The scientist of to-day is either a mixture of psychologist and inquisitory, 
studying with ordinary minuteness the meaning of facial expressions, gestures, 
and tones of voice, and testing the truth-producing effects of drugs, shock 
therapy, hypnosis, and physical torture; or he is chemist, physicist, or biologist 
concerned with such branches of his special subject as are relevant to the taking 
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of life. {1984 156) 
In such regard, the myth of scientific objectivity is just a sham for aggressive political 
control. In line with Foucault's attack on psychiatrists, scientists in 1984 work in a world 
of ‘absolute authority，where they can play the role of Judge and Law (e.g. to use a 
clinical method to differentiate and determine the normal from the deviated facial 
gestures). Furthermore, their job is but ‘a complement to the old rites of Order, 
Authority, and Punishment' (MC 272) when scientists use truth/knowledge in order to 
'take life，effectively. From access to the body (gaze, murder) to their access to the mind 
(through confession), from interpretation to intervention, the relationship between life, 
truth and death changes with the introduction of science. For example, to O'Brien, men 
are but ‘cases，for curative practices (220). And he will spare no effort to ‘reform，men. 
Under such circumstances, as Lois McNay says, his medical gaze becomes three 
dimensional when he takes a 'horizontal' analysis to diagnose the symptoms; on the other 
hand, he also takes a ‘vertical path’ to travel from the manifest (surface) to the latent 
(hidden), from the symptomatic to the tissual surface (BC 51; hence in 1984’ the need 
for shock therapy, hypnosis). 
And scientific discourse is undoubtedly an effective 'technique of government' for 
the Ingsoc administration. From Newspeak, doublethink, pornosec, blackwhite, crimestop 
to the latest dictionary, ABC vocabulary or the automatic novel writing machine in 
speakwrite, discursive control is the vital mechanism for ‘reality control'. Thus Winston 
realizes the trick of doublethink is to internalize all ideological practices so that people 
can ‘swallow，everything easily. When discourses control who can speak, when and with 
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what authority, discourses control meaning and social relationships. Thus Foucault in 
‘Politics and the study of discourse，(Foucault Effect) opts for the study of the criteria 
of ‘formation，，of 'transformation', of ‘correlations，of and between discourses (54). In 
addition, Foucault suggests that one should notice the shift of general grammar, the 
change of position for the speaking subject, the new mode of 'functioning of language 
with respect to objects' (57) and the new circulation of discourse within a given 
discursive formation because these transformations can ‘typify changes peculiar to the 
episteme itself and its redistributions,. Furthermore, Foucault also proposes the analysis 
of the limits and forms of reactivation (what discourses of previous epochs are 
retained?); the limits and forms of appropriation ('What individuals, what groups or 
classes have access to a particular kind of discourse?，）； the limits and forms of the 
sayable (‘what type of discursivity is assigned to this domain for descriptive science，)； 
and the limits and forms of memory (‘which have been abandoned as negligible, and 
which have been excluded as foreign?'). 
The limits and forms of reactivation (what discourses of previous epochs are 
retained) can be shown in the process of deculturation. In attempt to construct a new 
episteme (i.e., ‘a set of social conditions which require and permit a particular historical 
form of discourse and knowledge') (Michel Foucault: Social Theory and Transgression 
130), the formation of discourse changes from a language particularized in time and 
space to a universal, atemporal, aspatial language for easy control and manipulation. So, 
in the first place, there is a minimum display of grammar and tense in Newspeak when 
the normal sentence ‘The reporting of Big Brother's Order for the Day in The Times of 
42 
December 3rd 1983 is extremely unsatisfactory... ‘ must be revised to become ‘times 
3.12.83 reporting bb dayorder doubleplusungood...'(34). Secondly, normal vocabulary 
must be sacrificed with modified nouns and adjectives. A natural orthodox is called a 
‘goodthinker,. Such systematic transformation of language not only effectively eliminates 
many redundant words, but also auns to deindividualize one's feelings towards words and 
objects because ‘a Party member is expected to have no private emotions，(169). Thus 
bad becomes 'ungood' while excellent and splendid are replaced by 'plusgood' or 
‘doubleplusgood，in the Eleventh Edition of the Dictionary. 
The limits and forms of appropriation (what groups have access to a particular kind 
of discourse) are manifest in the formation of ABC vocabulary—the streaming of 
language in relation to class hierarchy. A-Vocab is responsible for behavioral 
communication while B-vocab carries political significance and is circulated only among 
party members. C-vocab is chiefly for scientific or technical usages. When the mass are 
allowed to get acquainted with A-vocab, the party prohibits different meanings, or new 
possibilities of interpretation. Under such circumstances, the change of grammar 
essentially leads to the change of speaking positions when speakers are reduced to give 
‘objective，speech in ‘impersonal，language with a highly limited choice of diction. When 
‘counter-revolutionary ‘ discourses are banned from the ABC vocab, people are deprived 
of revolutionary impulse (Hence ignorance is strength). On the other hand, Crimestop 
functions as an internalized instinct to stop short at the threshold of any dangerous 
thought. Just as Syme says, ‘how can you have a slogan like "freedom is slavery" when 
the concept of freedom has been abolished?' (46). The relationship between language and 
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historical figures or objects are dramatically altered when Milton, Shakespeare can only 
exist in the newspeak versions ‘not merely changed into something different, but actually 
changed into something contradictory of what used to be...And Orthodoxy means not 
thinking--not needing to think. Orthodoxy is unconsciousness’ (p.46). In the end, 
language and objects will become strictly instrumental. As a result, in 1984’ the speaking 
or writing subject will simply be what Orwell says in 'Politics and the English 
Language': ‘The appropriate noises are coming out of his larynx, but his brain is not 
involved as it would be if he were choosing his words for himself.. .And this reduced 
state of consciousness, if not indispensable, is at any rate favourable to political 
conformity' (CE 4.136). 
The limits and forms of the sayable reach new climax in the practices of doublethink, 
or blackwhite introduced by the Ministry of Truth. When all contradictory ideas are 
reversible and become self-cancelling and self defeating, doublethink is simply ‘mental 
cheating' (171) when people can believe black is white, beauty is ugliness. To O'Brien, 
‘the Mind is the reality，； thus to control reality is to control the mind. And the success 
of doublethink is the ultimate success of a deviated Cartesian mind to uphold a purely 
‘party-oriented’ (instead of self construed) world-perception in the mind. As the mind 
destroys difference and values, the crux of doublethink is inaction—because what is 
sayable becomes unsayable, and action is inaction. 
Lastly, the limits and forms of memory can best be summarised as collective amnesia 
(to the past, to oldspeak) as in the production of history and fiction. To de-activate 
memory and glorify the party, history must be falsified to prevent inconsistency. As 
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inconsistency means fallibility, so Winston in the Records Department (a subsidiary 
branch of the Ministry of Truth) is responsible for ‘rectifying’ any inconsistent history 
with today's ‘fact，. The annihilation of international, national and personal history (e.g. 
Comrade Ogilvy's life) is completed when contradictory evidence, fact, or any traces of 
memory are to be updated/deleted. In short, ‘the mutability of the past，becomes 'the 
central tenet of Ingsoc' (170) when the past has no objective existence. Culture, ancient 
history or world history must give way in face of Party history. As a result, people ‘are 
subjected to the production of truth through power (PK 93) on one hand; and on the 
other, the production of novel is just another process of deculturation and philistinization. 
Novel writing, instead of being an individual creative activity, is mechanized and 
commodified with the ‘tricky electric motor’ or ‘Rewrite Squad，(107) in the Fiction 
Department. And automatic writing by machine becomes the dominant mode for mass 
production when novels are just scientifically produced like ‘jam or bootlaces，(107) for 
mass consumption. With the death of creativity, history and aesthetics (killed by 
Newspeak and Doublethink respectively), Oceanic citizens are but philistines. And 
Pornosec, a special discourse for pornography, is produced by the Fiction Department 
to corrupt the Proles. With only six plots swapping round for different stories, the porn 
is described by Julia as 'boring', ‘ghastly rubbish'. On the whole, as party discourses 
usurp individual freedom of thoughts and expression, the mass are but docile machines. 
Juridical-political When the juridical structure legitimizes/ rationalizes the 
manifestation of power, disciplinary techniques are but means to practice subjection. In 
1984, such exercise of juridical-political power is best illustrated by the Ministry of 
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Love, which governs in the name of protecting Law and Order. Hence Barry Smart 
explains the juridical-political process as such: 
Foucault has observed that the process by which the bourgeoisie became the 
politically dominant social class was in fact concealed by the existence of a 
'formally egalitarian juridical framework', which in principle guaranteed an 
egalitarian system of rights. Beneath the juridical structure.. .was a network of 
micro-powers, the disciplines, which are non-egalitarian, asymmetrical, and 
ultimately 'counter-law'. {Foucault, Marxism and Critique 114) 
In 1984, lawfulness and lawlessness are confused terms when the unlawful becomes the 
legislator of the law. On the surface, individuals are supposed to be rational and 
judgemental; however, the art of brainwashing has actually eliminated individual 
judgement to uphold the supremacy of party decision. Such a totalizing process not only 
guarantees the homogenization of truth, but also ‘the submission of forces and bodies'. 
As a result, with the techniques of pastoral governance, freedom is slavery. 
Pastoral power is an essential mechanism for the operation of a panoptic, police 
state. Through discipline, supervision, regulation and normalization, public order can be 
guaranteed. In ‘The Subject and Power’，Foucault reveals that the aim of pastoral power 
is to achieve the governance of souls. As a totalizing practice through a process of 
individuation (the manipulation of individual consciousness), pastoral power is an 
institutionalized strategy that enhances secular ‘salvation，. The political sovereign pastor 
maintains a shepherd-pastoral relation with his subjects so as to ‘edify，them. Under such 
circumstances, the duration of this power is coextensive and continuous with life as it 
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‘does not look after just the whole community but each individual in particular' and 
‘during his entire life，. On the other hand, the scope of such power knows no limits. As 
‘this form of power cannot be exercised without knowing the inside of people's minds, 
without exploring their souls, without making them reveal their innermost secrets'--it 
implies a knowledge of the conscience and an ability to direct it. Meanwhile, the 
processing of such power is co-related with the production of truth. In the first place, it 
idealizes an absolute truth in order to justify the need for pastoral guidance (totalizing 
force); secondly, the 'truth' is but a means to acquire the truth of the individual (e.g. 
conscience, guilt). And the effect of pastoral power is to get a ‘docile and maximally 
effective worker，crucial for the smooth functioning of disciplinary power: ‘the body 
becomes a useful force only if it is both a productive body and a subjected body’ (LCMP 
26). In 1984, with O'Brien as the surrogate political sovereign pastor, people in Oceania 
are subject to lifelong surveillance and guidance. Their innermost secret as well as their 
outermost behaviour are liable to political examination. With the extinction of ‘all the 
possibility of independent thought' (156), party dominance is safeguarded. And the 
maintenance of this carceral society is dependent on four micro-political strategies: 
panopticism and surveillance, police function and hierarchical observation, normalizing 
judgement and emotion-management, examination and punishment. 
Panopticism and Surveillance Originally, panopticism refers to the architectural 
design of Bentham when permanent visibility can safeguard conformity to power. From 
'calculated obedience，to ‘habitual compliance with norms', panoptic power aims at an 
‘internalized，’ automatic subjugation of individuals for its omniscient and invisible (which 
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renders it infallible) gaze. To Foucault, the central theme of panopticon centers on 
‘security and knowledge, isolation and transparency’. And the world of 1984, in such 
regard, is but a ‘superpanopticism，when electronic media renders speech, writing and 
electronic language vulnerable to governmental surveillance. When ‘Big Brother is 
watching you', in short, telescreen, concealed microphones, speakwrite and posters 
(which feature the gaze of Big Brother) are effective state apparatuses to impose 
anonymous check on people. As the ‘eye of authority' is unidirectional (the telecreen 
cannot be turned off), panopticism ‘could be used as a machine to carry out experiments, 
to alter behaviour, to train or correct individuals' (DP 203) when there is ‘no way of 
knowing whether you [are]...being watched at any given moment...or on what system, 
the Thought Police [can plug]...in on any individual，{1984 6). Eventually, uncertainty 
or fear of vaporization can lead one into coercive submission. On the other hand, power 
can gain ‘security and knowledge，of its political subjects through 'distrustful 
surveillance' carried out by patrols, secret police, spies, thought police or child heroes. 
When government intervenes into personal life, the freedom of thoughts, movement and 
behaviour becomes nonexistent. In We, the loss of freedom gradually develops into the 
love of non-freedom or pastoral panopticism when D-503 says, ‘It is pleasant to feel that 
somebody's penetrating eye is watching you from behind your shoulder, lovingly 
guarding you from the most minute mistake, from the most minute incorrect step，(63). 
However, in 1984, such panoptic power is largely seen as a threat. For example, Mrs. 
Parsons is horrified by the patriotism of her own kids and their constant threat of turning 
her or any traitor in. From vertical scrutiny (from high to low, boss to staff) to 
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horizontal mutual supervision (friends and family members), such double panoptic forces 
can enforce a tight regime of surveillance. As a result, the observed is compelled to 
become ‘the bearer of his own subjection' ("Panopticism and Publicity: Bentham's Quest 
for Transparency" 564). Furthermore, isolation and transparency of subjects are 
guaranteed with their ‘synoptic visibility' and ‘individualizing visibility，(Nancy Fraser, 
"Foucault on Modern Power"). When synoptic visibility is premised on 'architectural and 
organizational innovations' which make isolating overview of population and of their 
relations (e.g. public telescreen), individualizing visibility is based upon the minute 
observation of individuals, their habits and personal histories (e.g. personal telescreen). 
Intimidated by such visibility, Winston ‘zones，his own apartment and forces himself to 
calculated peace in places where he knows he can be seen. As 'a single flicker of the 
eyes could give you away，{1984 33), Winston never exhibits any sign of discontent. 
Under the threat of 'facecrime', automatic self surveillance must guarantee a ‘smooth 
functioning of power，(DP 201). 
Police Function and Hierarchical Observation Foucault dates the emergence of 
‘police function，around the 18th century, when the police discipline the social body in 
their exercise of power. As the ‘apparatuses of security’ COmnes et Singulatim: towards 
a criticism of Political Reason"), the police are authorised agents for the maintenance of 
public welfare—with two specific aims: the attainment of information and cultivation of 
happiness. However, in 1984, the police, secret police and spies or even the mobilization 
of child heroes are all oppressive tools for the panoptic surveillance in private, domestic 
or social-institutional sectors. At the administrative level, they impose mechanical control 
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on work process; at the social level, they exert disciplinary and punitive control over 
social relations. Gradually, there are three wars going on in the country as Oceania is 
fighting against Eurasia/Eastasia, the government against their citizens, and everyone 
against everyone. As the song goes, ‘Under the spreading chestnut tree/1 sold you and 
you sold me’，amity, brotherhood or friendship are nonexistent even though the address 
‘comrades，is widely abused. For example, Winston knows Syme and Parsons are ready 
to turn him in if the opportunity arises; and Mrs. Parsons is watchful of her sons. While 
hierarchical observation maximizes physical and behavioral control over others, people 
are trapped in their fear when interpersonal reliance is gone. In addition, with the 
employment of military strategy (like spying, reportage, betrayal and assault) against 
one's own neighbours, the world of 1984 is but a reign of terror. In contrast to the ideal 
police function i.e., to foster ‘among the nation's subjects modesty, charity, loyalty, 
industriousness, friendly cooperation and honesty’ COmnes et Singulatim" 77-8), Mr. 
Charrington and O'Brien represent a new era of conspiracy when they take active 
initiative to test/trick Winston and Julia. Techniques such as counter-spying and double 
agents are used when Mr. Charrington pretends to be a kind old helpless shopkeeper 
selling furniture for livelihood. And the grave look of O'Brien eventually misleads 
Winston to take him as a member of the revolutionary Brotherhood. Tricky questions are 
asked by O'Brien to test Winston's moral fibre when he asks Winston whether he is 
prepared 'to cheat, to forge, to blackmail, to corrupt the minds of children.. .to do 
anything.. .to cause demoralization and weaken the power of the Party’ (140). In a 
desperate attempt to overthrow the Party and its political orthodoxy, Winston answers 
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‘yes’. As a result, this question is later turned against him by O'Brien (i.e., Winston is 
inconsistent, for he wants to achieve the moral ideal through immoral means). With 
participatory guidance to ‘extract，the truth of an individual, positive supervision and 
negative bait are all means to regulate people when ‘the police [must] see to a live, 
productive man，{"Omnes et Singulatim" 79). 
Normalizing Judgement and Emotion Management In 1984, as in the Spartan 
world, the sole business of a citizen is war. And according to Foucault, normalizing 
judgement refers to the negative comparison of individual against an ideal in order to 
activate the individuars morale and fighting spirit. Under such circumstances, people try 
to imitate the glorified ideal with a zeal to prove themselves. Thus, this process enables 
the strengthening of orthodoxy —the 'dominant articulated opinion' with a manifest 
censorship on ‘wrong opinion'. And the 'pedagogic of emotions' is attained in Oceania 
through control of media, control of institutions and control of the body. 
In the first place, the control of mass media can provide a propagandistic stimulant 
to the population and direct their emotions to monitored values. With military music, 
children are mobilized to feverish war sentiments. Added is the dissemination of (false) 
news to inflate people's expectation and emotions. For example, through newsflash, 
announcement such as ‘ Our forces in South India have won a glorious victory' is 
frequent to rouse the mass to jubilance. Furthermore, movies also act as a catalyst of war 
mentality and patriotic bigotry. When the party shows nothing but war films, the children 
are activated to war fever and bloodthirsty desire to kill all traitors. In a study on 
television violence, Centerwall (1992) has pointed out four psychological mechanisms of 
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media influence, namely, imitation, disinhibition, arousal and desensitization/ habituation. 
In other words, people exposed to constant media violence are likely to imitate violent 
behaviour through ‘observational learning'. Gradually, they are disinhibited to violence 
as pent-up aggression is likely to be released. From acquisition to performance, 
disinhibition is an important process to change desire into action. Lastly, arousal and 
desensitization are self-cancelling procedures as what arouses viewers today can be 
habituated to viewers tomorrow. Thus movies need more and more bloody scenes to 
ensure satisfaction and attraction. When the Ingsoc Party openly airs bloody war films 
to people, murder scenes can only rouse Party members to ‘applause，. As the mother and 
son are killed by bombs planted from helicopter, audiences are desensitized to such an 
extent that they ‘shout with laughter，{1984 10). With the weak sneered and racial 
discrimination granted (jewess women murdered), the Party reigns with the survival of 
the cold-bloodiest. Furthermore, children imitate the soldiers portrayed in the movies in 
daily life. With ‘a tramping of boots and another blast on the comb', Mrs. Parsons’ 
children ‘charged，into the living room in the uniform of the Spies and told Winston to 
surrender. In turn, when military movie is likely to invite military movement, war games 
are liable to develop into real war as kids keep accusing everyone to be ‘Goldstein，(the 
public enemy). With their military mentality/instincts conditioned at an early age, 
Winston begins to foresee that murderous patriotic activities are but glorious ‘games，to 
them (23). 
On the other hand, the control of institutions provides different emotional exercise 
to uphold party principle and strengthen loyalty. Activities that enforce love towards the 
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Party are organized by Sports Committee, Youth League and schools. As a result, 
‘songs, processions, banners, hiking, the drilling with dummy rifles, the yelling slogans, 
the worship of Big Brother，are all emotional training to monitor personal life and fuel 
identification. On the other hand, the party also holds negative training programmes like 
Two Minutes Hate and Hate Week to help rouse hatred towards the enemy. The Two 
Minutes Hate is described by Winston as a process of 'selfhypnosis'. With all the 'sub-
human' rhythmical chant of ‘B-B!，，mob psychology pushes the mass to 'general 
delirium，(17) against their mock-enemy. And their atavistic instincts are further 
heightened with the savagery music, the 'heavy, murmurous... stamp of naked feet and 
the throbbing of toms-toms'. In the Hate Week, the image of Goldstein is exploited to 
the full when the mass scapegoat his sheepish figure (p.l6) and project hatred to his 
image. When all these exercises are routinized, collective identification can reinforce 
party doctrine at the very micro-individual level. As O'Brien says the world of 1984 is 
a world of 'hatred...fear, rage, triumph and self abasement，(230), the party will 
dominate forever when human relations are completely destroyed. And ‘Progress in our 
world will be a progress towards pain’ {ibid). 
When the body is located in a political field and is invested with power relations, 
power and knowledge can control the body because they ‘have an immediate hold on the 
body.. .they invest it, mark it, train it, torture it, force it to carry out tasks, to perform 
ceremonies, to emit signs'. And Foucault calls it the ‘political technology of the body’ 
("Power/Knowledge and Discourse") when the docile body becomes politically productive 
and economically useful. And the female body is but a birth machine when sex in 1984 
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is de-eroticized by party teachings. The correlation of power, knowledge and sexuality 
culminates in the process of schooling. When knowledge is undifferentiated with power, 
Julia recalls how women are moulded to obey the ideal of sex puritanism/frigidity: 'Sex 
talks once a month for the over-sixteens. And in the Youth Movement, they rub it into 
you for years. I dare say it works in a lot of cases’ (109). And a functional view of 
marriage is encouraged when family alliance and political alliance are related. And 
marriage must exist only between Party members. Through marital practice, the 
production of children is but the production of war machines. As in the Spartan culture, 
a childless married woman can be shifted to another household to beget children, thus 
Katherine can desert Winston for good though divorce is a forbidden thing. On the other 
hand, the love of sex has to be banned to uphold the love of the party. As a result, 
Winston's wife, Katherine, becomes a frigid body that desires baby because it is ‘our 
duty to the Party，. When ‘sexual privation induced hysteria，(due to surplus repression), 
Julia thinks the party uses this energy to fuel ‘war-fever and leader-worship' (109). Thus 
‘chastity and political orthodoxy’（p.l09) are linked when the control of the body 
(chastity) can intensify ideological cult. 
Examination and Punishment In classical Greece and Rome, punishment was 
executed in the form of exile, banishment, social exclusion while the Germanic tradition 
used atonement, compensation and fines. Gradually, in the Middle Ages, the body 
became the site of 'the inscription of power' as execution was accompanied by prolonged 
torture and inquisition. The modern penal institution farther ‘civilized’ the way of 
punishment as prisons are but 'penitentiaries' for the 'reformation of conscience and the 
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rehabilitation of social behaviour' (Wilma Armstrong 93). Under such circumstances, the 
art of punishment in 1984 is but the marriage of modern and classical tradition when 
physical suffering and psychological torture are both introduced in this modern 
penitentiaries. Thus, to Foucault, 
Prison is the only place where power is manifested in its naked state, in its most 
excessive form, and where it is justified as moral force...What is fascinating 
about prisons is that, for once, power doesn't hide or mask itself; it reveals itself 
as tyranny pursued into the finest details; it is cynical at the same time pure and 
entirely ‘justified’，because its practice can be totally formulated within the 
framework of morality. Its brutal tyranny consequently appears as the serene 
domination of Good over Evil, of order over disorder. (DP 161) 
In the name of protecting Goodness/Truthy^Knowledge/Order, power asserts its dual faces 
in the form of pastoral guidance and coercive punishment. And through examination, 
authority can effectively determine the success of punishment. In 1984’ criminals are 
subject to two types of punishment. When ordinary criminals are merely anti-social 
delinquents, political crime offenders (thoughtcrime, facecrime) are labelled as insane and 
in need of psychiatric treatment. And Winston's stages of training can be differentiated 
into four. First of all, enclosure (the Graeco-Roman mode) and surveillance are used to 
destroy the idea of Self/privacy (to break down the boundary of self and other). Thus in 
the cellar of the Ministry of Love, the anonymous Other can control everything when 
Winston is subject to the surveillance of a four-side telescreen. And he is not allowed to 
cover his face with his hands (202). 
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Secondly, the Middle Age model of inquisition and physical torture is pervertedly 
combined in order to destroy his reason and his self-image. With occasional beating and 
incessant questioning, Winston is reduced to ‘fatigue, and ‘shame，whenever he gives 
inconsistent answers (209). Thus 
Their real weapon was the merciless questioning that went on and on, hour after 
hour.. .laying traps for him, twisting everything that he said, convicting him at 
every step of lies and self contradiction until he began weeping as much from 
shame as from nervous fatigue. (208) 
And O'Brien laughs at Winston's will to be the ‘last man’ when he is but ‘a bag of filth’ 
in the mirror (219). Eventually, these rhetorical/ psychological games have effectively 
destroyed Winston's pride and power of reasoning. 
Furthermore, the germanic mode of confession is twisted as it guarantees not only 
the extraction of truth from the individual, but also the denial/forfeit of Truth. Originally, 
confession aims at the revelation of the repressed truth; however, confession in 1984 is 
but an exercise of self-incrimination and self-fashioning to bargain for pardon. In 
Darkness at Noon, Rubashov confesses crimes that he has never committed. 
It was easier to confess everything and implicate everybody. Besides, in a sense 
it was all true. It was true that he had been the enemy of the Party, and in the 
eyes of the Party there was no distinction between the thought and the deed. 
(195) 
Gradually, coercive confession is but a fictionalizing of the self when Winston admits 
‘the assassination of eminent Party members, the distribution of seditious pamphlets, 
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embezzlement of public funds, sale of military secrets, sabotage of every kind，(209). 
Apart from that, he also confesses that he is a spy, a religious believer, a wife-murderer, 
a sexual pervert, a traitor. Eventually, Winston has acquired a confessing personality for 
he is ready to confess anything at any moment. In the end, he surrenders not only his 
life, but also his love of truth to the examining eye of power. 
Lastly, the modern penetiary model is exploited to the full when O'Brien declares 
that 'everyone is cured sooner or later' in Room 101 (220). In the Ministry of Love, the 
prison is but an asylum to O'Brien when there are many insane people waiting to be 
cured. If O'Brien's first step is diagnosis, the second step must be the self affirmation 
of his role as a doctor, while the third is the processing of therapy and examination to 
test his results. Not surprisingly, Winston is insane as he ‘would not make the act of 
submission，. And Winston is diagnosed to ‘be a lunatic, a minority of one’ (214), 'a flaw 
in the pattern', 'a stain that must be wiped out，(219). 
From free discussion to coercive torture, O'Brien is the combination of Ivanov the 
civilized interrogator and Gletkin the torturer as in Darkness at Noon. When Ivanov 
kindly explains to Rubashov ‘Every year several million people are killed quite 
pointlessly by epidemics and other natural catastrophes. And we should shrink from 
sacrificing a few hundred thousand for the most promising experiment in history?，(131)， 
O'Brien denies the experimental nature of the Party and tries to persuade Winston that 
the Party is truth, 
Whatever the Party holds to be the tnith, is truth. It is impossible to see reality 
except by looking through the eyes of the Party. That is the fact that you have 
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got to relearn, Winston, it needs an act of self-destruction, an effort of the will. 
(214) 
When civilized discussion is over, Gletkin achieves disorientation in the prisoner by 
means of controlling light intensity and waking up Rubashov at any hour of the night for 
interrogation. In a similar way, Winston is tortured when Party Intellectuals 
slapped his face, wrung his ears, pulled his hair, made him stand on one leg, 
refused him leave to urinate, shone glaring lights in his face until his eyes ran 
with water. (208) 
Thus to Winston, O'Brien is both a tormentor and a protector, an inquisitor and a friend 
(210). As a shepherd, O'Brien wills party members to be ‘the priests of power，(227) so 
as to convert the pagans. Thus he tells Winston that he comes to ‘save you. I shall make 
you perfect，(210). And to Winston, he is, on one hand, the ruthless jailor who controls 
the electronic dial while on the other, he is the intimate analyst of Winston's problem. 
Like a psychoanalyst, O'Brien has the freedom to intervene into the most private details 
of people's life and is ultimately a reformer. While the psychoanalyst and the patient are 
liable to have transference, Winston and O'Brien are dependent on each other in a 
curious way as if they were alter-egos (O'Brien can answer Winston's question before 
he has asked). Eventually, Winston's need of love mirrors O'Brien's sadistic desire to 
hate. 
For O'Brien, his therapy is differentiated from traditional punishment in two senses. 
First of all, while classical punishment (e.g. physical torture, public spectacle and 
execution) was conducted in the open for exhibitory purposes (to witness ‘a body 
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destroyed piece by piece by infinite power of the sovereign，，DP 50)，modern punishment 
swifts to a private sphere to ensure Winston will never have the chance to be a martyr. 
As O'Brien understands how victims ‘become martyrs and their degradation was 
forgotten，in history, he takes the initiative to guarantee that the ‘posterity will never hear 
ofyou，（219). 
On the other hand, his therapy is a process of producing new subjectivity as it ranges 
from physical to mental, subconscious aspects. From sadistic beating, electronic shock 
to analyst's conversation, pain and irritation provoke Winston to give the calculated 
answer in order to avoid further punishment. And the use of hypnosis further lures 
Winston to see the world of O'Brien. When D-503 is forced to undergo the 
‘fantasiectomy’ to kill his imagination and individuality, O'Brien personalizes one 
specific type of punishment--the rats--for Winston. And his neurotic fear of rats finally 
subdues him to betray his love, Julia, to the authority. His self, his feelings and his love 
are destroyed as he yields to pain and neurosis. 
Examination is the last process that finishes off the whole therapy. When examination 
enacts a ritual of power and a procedure for the establishment of truth, it is also a 
disciplinary process to force the subjects to see, think, feel and speak the normative 
answer. In such regard, truth is produced through an evacuation of self when memory 
and sensations are subject to party control. As a result, in W?, the recovery of D-503 
marks the success of the Well-Doer. Thus the Well-Doer declares, 
You are perfect; you are mechanized; the road to one-hundred-percent happiness 
is open! Haston then all of you, young and old, hasten to undergo the Great 
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Operation! Long Live the Great Operation! Long live the United States! Long 
live the Well-Doer. (167) 
When D-530 is fully reconciled to the One-State, he pours scorn on the rebels who have 
‘betrayed rationality...For rationality must conquer，. However, to Winston，he has not 
only betrayed his rationality, but also his body, his love. In the end, he finally 
understands the essence of doublethink. When two plus two is five and four fingers must 
be perceived as five, his life is but his death as well as his resurrection (253). 
After this penal ritual, Winston has finally been ‘liberated，and become an orthodox 
goodthinker who is essentially an inmate that safeguards the ‘automatic functionings of 
power' (DP 201). To O'Brien the ‘metaphysician，{19841lA), apparently, his corrective 
experiment marks an immense success of Cartesian theory. So, ‘Reality is inside the 
skull' (228). When the individual mind is the party's mind, the Party can become 
‘collective and immortal，（214). And with no need for empirical verifiability, the Party 
‘can make laws of Nature，(228). However, deep in the hearts of heart, the success of 
O'Brien only reverses the Cartesian principle of mind over body as it is the pain of the 
body that regulates and initiates changes to the mind. In reverse to O'Brien's declaration: 
‘We control matter because we control the mind，（228); it is, after all, ‘matter，--the 
body—that subdues the mind. ‘To found a civilization on fear and hatred and cruelty’ 
(231), the subjectivist conception of human existence is but the disguise of a materialist's 
world-view. In its naked form, the perpetuation of the Party and its power depends 
neither on a dominant class, philosophy, or ideology but on a series of strategy, i.e., 
'manoeuvres, tactics, techniques' of the body. 
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Resistance Party Members To all party members, the world of 1984 is a 
world of excitement (busily jumping onto the bandwagon) and mental paralysis. When 
the ‘disciplinary blockade' functions 'only to block, halt and disrupt', the Oceania 
government can only have ‘a disciplinary structure which operated solely in the negative， 
(LCMP 209). And interplay between power and resistance is minimized as the Ingsoc 
government imposes strict discursive control on people in attempt to block the capillary 
network of power. As the multiplicity of force relations is eliminated in the Oceania 
world, the possibility of struggle is reduced to a trivialized play of defiance (e.g. 
shopping in black market, or visiting prostitutes). 
Proles Winston writes in his diary, ‘If there is any hope, it lies in the proles，(59). 
For the proles, their problem lies in a lack of revolutionary consciousness. A class-in-
itself, the Proles are unaware of their situation (class-for-itself) and their status. When 
Troles and animals are free', they are independent from the Party and can enjoy a higher 
degree of autonomy and freedom. For Party members, they are aggregates because they 
are watched and they are orthodox; for the Proles, they are aggregates because they are 
ignorant. Physically, the Proles' world is no panopticon but a police state as they are 
loosely supervised and patrolled. Ideologically, the Proles are not indoctrinated by the 
Party for they are not enlightened to propagandistic slogans/programs. With little 
guidance, they are deliberately left to be wild and uncared for. Like orphans without a 
mother, the Proles become dirty and disoriented animals in quest for pleasure (drinks, 
lottery and pornography). However, the Proles and their infantile mode of existence are 
ideal sites for initiating political resistance because they are noncommittal to the party 
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and ignorant of its totalizing discourses. And they are humane. When they live on 
‘primitive emotions which Winston had to re-learn by effort，，（They were not loyal to 
a party or a country or an idea, they were loyal to one another，(135). And the 'plebeian 
quality' of the Proles lies in ‘bodies, in souls, in individuals...in a diversity of forms and 
extensions' (PK 40). Instead ofbecoming a state apparatus, the Proles stay human though 
they have no awareness of the power they possess. Thus Winston comments on their 
paradox, ‘Until they become conscious they will never rebel, and until after they have 
rebelled they cannot become conscious，(60). Even though they are incapable of any 
affirmative/collective action, Foucault values this passive plebeian resistance as 'plebs' 
are not ‘outside relations of power’ and they merely 'respond to every advance of power 
by a movement of disengagement’（PK 40). And the Proles are disengaged indeed. 
Winston Engaged in a struggle against mental paralysis, Winston, the last Adam 
(like D-503 in We), tries to restore his memory and revive history. From personal history 
to collective history, Winston remembers well enough to disagree with the escapic 
‘counter-memory’ of doublethink. As his personal history (his childhood) witnesses the 
growth of the party, the arrest of his mother and sister, such traces of history leave deep 
marks on him. When he reflects they could be 'political sacrifices’ in order to exchange 
for his survival, he resents the phallic tyranny and its role as a surrogate-mother. With 
guilt and self hatred (after all, he switches to love the Party), he is a living ‘evidence 
of...eyes and ears' (68) on the purges of the fifties, and the lies of the party. Eventually, 
this information motivates Winston to question the infallibility of the Party and to 
understand what appears to be universal, necessary, obligatory is but the product of 
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‘arbitrary constraints'. 
In an age where ‘History has stopped' {1984 127), Winston must be the ‘last man， 
as he is the only intellectual who has ‘conscience, consciousness and eloquence'. When 
‘there exists a system of power which blocks, prohibits, and invalidates ...discourse and 
knowledge...not only in the manifest authority of censorship, but [also]...penetrates an 
entire societal network' (LCMP 201), Winston needs more than courage to take his first 
step. Eventually, history becomes a tool for Winston to reveal the production of 
disciplinary control. Hence, Winston initiates a genealogical project i.e.，a deep historical 
analysis in order to search for the development of the modern subject and the modern 
‘rules of truth，. As he writes, ‘I understand HOW: I do not understand WHY，(67), so 
he tries to recover history of the Other and ‘insurrect’ the 'subjugated knowledge' of 
people and events in the past. As a result, he is concerned about the truth of historical 
figures, historical events, history of the pre-Revolutionary period and even ancient, 
nostalgic decor (e.g. Mr. Charrington,s shell and his room). As a member of the staff 
in the Records Department, Winston has empirical knowledge that party history is party 
forgery because he ‘did the falsification... [himself] ‘ (127). And on a day, Winston 
discovers a piece of concrete evidence to authenticate the act of forgery. From an old 
copy of The Times magazine, he comes to know the true identity of the three men (Jones, 
Aaronson and Rutherford). Instead of having committed (the Party says) ‘embezzlement 
of the public funds, murder of various trusted Party members, intrigues against the 
leadership of Big Brother.. .and acts of sabotage' (64), Jones, Aaronson and Rutherford 
were actually prominent Party members in the early sixties. With this piece of historical 
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evidence, he knows he can ‘blow the Party to atoms, if in some way it could have been 
published to the world’（66). Because of this contingent accident, he has finally come to 
realize the discontinuous turn of party discourse. 
In an attempt to destabilize the party, Winston tries to show the Party ‘originates 
from contingent events and that their existence was thus inevitable only after various 
processes had taken place，(QM 104). So, he explains to Julia the falsehood of the party 
and the history of how it came into power. He also tries to refute the Party's schematic 
production of knowledge that 'the Party invented the aeroplanes' (125) because only 
twelve years ago ‘in his own schooldays...it was only the helicopter that the Party 
claimed to have invented' (125). To fight against the party, Winston problematizes how 
knowledge, discourse are but the products of power. So he argues with Julia in order to 
recover her memory i.e., for four years Oceania has been with war with Eurasia, not 
Eastasia. 
To uncover the history of the pre-Revolutionary period, he risks his life to visit the 
Proles' pub. Eventually, he catches hold of an old man because he wants to confirm 
whether life is indeed better off than before (as the party claimed). So he asks the old 
man about the class struggle in the past between employers and workers, about the 
exploitation of labour, and about the revival of slave trade for disobedient workers (‘ship 
you off to Canada like cattle，75, plus flogging). However, as the old man keeps talking 
about the ‘Labour Party', the ‘House of the Lords', the inequality between the rich and 
the poor, he reveals that all histories are composed of localized, dispersed and specific 
‘events’ in a particular social formation and can never be totalized into a consistent 
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narrative, let alone a conclusion or a systematic theory. Thus he fails to satisfy Winston 
with his general knowledge {savoir) because he can't decide for Winston whether life is 
better or worse as he possesses only 'local memories，，or 'concrete events in concrete 
domains'. Winston, as an intellectual who searches for formal knowledge {comaissance), 
universal and empirical truth (i.e., 'two plus two make fouf 68), is naturally 
disappointed. In short, Winston has failed to start a revolution (macro-resistance), but his 
historical investigation helps sensitize him to critique party domination and exposes the 
discontinuous nature of modem identity as effects of power. 
Julia In 1984, there are two major types of resistance, namely, history for 
Winston (which relies on reason, evidence) and sexuality for Julia (which relies on body, 
desire). According to Foucault, liberation of sexuality means the emancipation of 
sexuality from a codal law/power in which, ‘on one side, there is the legislating power 
and on the other, the obedient subject，(”Power/Knowledge and Discourse"). Thus 
biopolitics can become a site for the '"strategic reversibility" of power relations, or the 
ways in which the terms of governmental practice can be turned around into focuses of 
resistance，(Colin Gordon, 5). For Julia, her love of sex provokes her to fight against the 
naturalized puritanism. And her idea of freedom is based not on universal logic (2+2=4) 
but on individual desire i.e., the freedom to love and to have sex, to re-privatize her 
body from party marriage. Knowing the importance of privacy, Julia prefers to stage 
private resistance (secret meetings with lovers). And she is always successful in her 
attempt to flout the party's ‘hysterization of woman's body’ (the need to be mentally 
chaste) or the 'socialization of procreative activities' (to give birth is ‘our duty to the 
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party，）. And her re-eroticization of the body is a rebellion against the disciplinary control 
on marriage and the repression of desire. 
In the first place, she defies party marriage and the law of female chastity by having 
extra-marital affairs with party members. Hence she spurns the doctrine of sex idealized 
by O'Brien, 
No one dares trust a wife or a child or a friend any longer. But in future there 
will be no wives and no friends. Children will be taken from their mothers at 
birth, as one takes eggs from a hen. The sex instinct will be eradicated. 
Procreation will be an annual formality like the renewal of a ration card. We 
shall abolish the orgasm. (214-5) 
Instead, she revokes her sex instincts and enjoys having ‘scores of affairs，with party 
elites and eventually condemns their hypocrisy as ‘they are not so holy as they make out， 
(111). When lawful marriage is teleological and ends in the economic use of body for 
party perpetuation (make babies), she prefers to have extra-marital affairs and to love for 
love's sake. Such subversion of party-oriented gender role culminates in her refusal to 
play the passive female. Thus she takes initiative to start an affair with Winston, writes 
the ‘I Love You，note, arranges their meeting venue, determines the traffic route. A 
mechanic who opts for ‘real’ action, Julia despises false emotions/surrogate sex created 
by orgiastic chanting and singing. And she is a masculine woman in comparison to the 
effeminate Winston. Though their occupation still observes the patriarchal hierarchy 
(Winston the intellectual vs Julia the mechanic), the gender role reversal best shows in 
their difference in physique and movement. Julia has a strong body--'white and smooth’ 
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in opposition to Winston's spectacled face, his coughing fit and painful knuckles and 
knee. On the other hand, her movement is careless and graceful. When she flings her 
clothes aside in order to bathe in the stream, Winston feels she has ‘seemed to annihilate 
a whole culture, a whole system of thought, as though Big Brother and the Party and the 
Thought Police could all be swept into nothingness by a single splendid movement of the 
arm，(p.28). Winston, with hesitation and clumsiness, can only finish his physical 
exercise 'with a violent lunge，(33). 
With little interest in abstract, universal macro-political protests, Julia prefers to have 
specific resistance or localized, micropolitical struggles against the Party. In contrast to 
Winston's desire for universal revolution, Julia is not interested in abstract values. So she 
does not believe in the overthrowing of the regime nor does she have any ‘will to truth’ 
as she is repelled by the Party's 'truth' or Winston's quest for historical truth. As there 
is no way to escape the universal domination of power relations, she thinks ‘any kind of 
organized revolt against the Party...was bound to be a failure' (108) and ‘news is all lies 
anyway’（126). Instead, she goes after the local, unstable capillary power relations and 
reveals that power can be strategically resisted at many points. For example, through her 
own networking, she can acquire many illegal items such as real chocolate, sugar, coffee, 
luxurious clothes and cosmetics. And she has successfully flouted party doctrines on 
chastity. Under the camouflage of being a party fanatic who throws book at the picture 
of Goldstein or yells loudest in a demonstration, she ‘disidentifies，herself from her 
action for, mentally, she wants to laugh out aloud. With her private life and public 
sphere well defined, she has no objection to lead a schizophrenic life that opts for a 
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‘minimum of domination,. Her specific resistance shows in her belief that if she keeps 
breaking the small rules, the large one will eventually crumble. As ‘a set of destabilizing 
actions, always local and specific, within the dominant form，(Taylor), she conducts all 
her specific resistances through ‘secret disobedience' or 'isolated acts of violence' (125), 
and ‘the clever thing was to break the rules and stay alive all the same，(108). Though 
skeptical of her success to escape from the ubiquitous Thought Police, Julia, with her 
'intransigence of freedom', still believes that she can construct her ‘sanctuary’（124)--‘a 
secret world in which...[she] could live as".[she] choose，(111). And she would ‘give 
a wriggle of dissent，and disagrees with Winston whenever he says they are ‘the dead， 
(111). As she refuses to ‘accept it a law of nature that the individual is always defeated' 
(111)，with her youth and vigour, there is always a possibility of resistance. 
Authentic truth, to Julia, is the truth of the body. And the repression of desire must 
lead one to become hypocrites (party members) or party fanatic (hysterical women). In 
Foucauldian terms, her body is but a site where the technologies of power clashes with 
her ‘recalcitrance of the will’. Thus she opts for the de-'psychiatrization of perverse 
pleasure' as she ‘hates cleanliness, purity，. And she is the best illustration of the 
Foucauldian idea that one should ‘counter the grips of power with the claim of bodies, 
pleasures, and knowledge, in their multiplicity and their possibility of resistance，(HS1 
50). When words are appropriated by the Party to achieve control on the body, she fights 
for the ‘ethics of pleasure’ to reindividualize her body from discourses. She hates the 
Party because it wants to 'rob...[her] of her pleasure' (108), and pleasure is political for 
it is a mark of individualism (me and the body); secondly, pleasure is motivated by itself 
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and is an end in itself (not for the party). In contrast to the party-oriented existence, 
Pleasure is not considered in relation to an absolute law of the permitted an the 
forbidden, nor by reference to a criterion of utility, but first and foremost in 
» 
relation to itself; it is experienced as pleasure, evaluated in terms of its intensity, 
its specific quality, its duration, its reverberation in the body and the soul，(HS1 
57). 
With all these 'intensity', ‘reverberation，，Julia's sexual expression is but a way of self-
expression. Though limited may she be as 'a rebel from the waist downwards，(127), she 
is an actionist who effects real changes to her life and other's as well (e.g. Winston's). 
As she constructs a world which is essentially ‘extra-linguistic，’ sex under such 
circumstances is a wordless resistance--'Their embrace had been a battle, the climax a 
victory. It was a blow struck against the Party，. 'It was a political act，{1984 104). 
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CHAPTER THREE 
Brave New World: The Axis of Sexuality 
In the eyes of Huxley, sexuality, instead of being a site of resistance as in 1984，is 
but an administered evil in Brave New World. Thus he says, ‘Drugs, elementary 
sexuality, and herd-intoxication--these are the three most popular avenues of downward 
self-transcendence，(Huxley and God 125). Under such circumstances, sexuality leads not 
to the subversion of orthodoxy but to the production of docile bodies. According to 
Foucault, the relation between power and sexuality is ‘understood as the correlation 
between fields of knowledge, types of normativity in a particular culture' (Foucault and 
the Writing of History 36). In other words, free sex is in no way free with sexuality 
determined by the power-produced knowledge and social norm. And sex may strengthen 
power when ‘Pleasure and power do not cancel or tum back against one another, they 
seek out, overlap, and reinforce one another' (HS 48). For example, in We, the norm of 
One State is incorporated in the rule of sex. Hence, 
having conquered Hunger.. .the One State launched its attack against the other 
ruler of the world--Love. And finally this elemental force was also subjugated, 
i.e., organized and reduced to mathematical order. About three hundred years 
ago, our historic Lex Sexualis was proclaimed: "Each number has a right to any 
other number, as to a sexual commodity".(21) 
In a similar way, love is formularized into sex in Brave New World when ‘everyone 
belongs to everyone else，. And such reinforcement is further aided by social conditioning 
to achieve the 'automatic functionings of power，. Hence, through sex, individuals are 
chained to permanent conformity to power and norm. In Brave New World, sexuality 
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becomes ‘an especially dense transfer point for relations of power, (HS1 103) when sex, 
through ectogenesis and neo-pavlovian conditioning, is utilized to heighten political 
stability or economic (affective) consumption. And religious/sex addiction can only lead 
to the oppression of individuality. In the end, ‘free，sex in Brave New World is but an 
individualizing/totalizing technique that safeguards servitude. 
Power and Sexuality When totalizing practice 'ignores who we are individually', 
individualizing technique regulates ‘who one is，(SP 788-9). In The Use of Pleasure, 
Foucault problematizes pleasure and sexuality (or the negation of both) as the effects of 
power. When the ‘polymorphous techniques' of power operate not only to stop their 
targets acting but also to control their action, what defines the relationship between 
power and the body is that 
it is a mode of action which does not act directly and immediately on others. 
Instead it acts upon their actions: an action on an action, on existing actions or 
on those which may arise in the present or the future. A relationship of violence 
acts upon a body or upon things; it forces, it bends, ...it destroys, or it closes 
the door on all possibilities. (SP 789) 
In such regard, power in Brave New World is ‘an action upon people's actions' when 
it bends and destroys not only the body but also regulates ‘a whole field of responses, 
reactions'. 
In the first place, while sex is a biological category, sexuality is first of all, the 
mediator between power and sex through a proliferation of discourses. Thus sexuality 
must not be thought of ‘as a kind of natural given which power tries to hold in check, 
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or as an obscure domain which knowledge tries gradually to uncover，(PK 105). And 
secondly, sexuality is a strategic product always embedded in a ‘great surface network 
in which ‘the stimulation of bodies, the intensification of pleasures, the incitement to 
discourse, the formation of special knowledge, the strengthening of controls and 
resistances' are linked to one another (PK 105-6). Thirdly, sexuality is integrated into 
the routine of everyday life. Thus it is 'an especially dense transfer point for relations 
of power between men and women, young people and old people, parents and offspring, 
teachers and students, priest and laity, an administration and a population' (HS1 103). 
As modern ‘free，sex is regulated by age (old/young: conservative/liberal sex), generation 
(parent/offspring), knowledge (teacher/student: normal or deviated behaviour), church 
(priest/laity: virtue/sin through confession) and government administration (legal or 
illegal sex), sex is neither an individual, private matter nor.a free entity. Gradually, with 
the medicalization of sexuality, technology helps subdue the body to a normalized 
economy of pleasure (healthy, normal, licit sex). And in Brave New World, promiscuity 
is justified by various discourses so that power and knowledge can effectively affect 
everyone. As a result, the essential features of such sexuality not only include ‘the 
expression of a representation that is more or less distorted by ideology, or of a 
misunderstanding caused by taboos', but also require discourses to produce its truth. And 
sex is rendered 'a domain susceptible to pathological processes, and hence calling for 
therapeutic or normalizing intervention; a field of meanings to decipher; the site of 
processes concealed by specific mechanisms' (PK 68). In short, the regime of ‘power-
knowledge-pleasure‘ has rendered liberal sex a conservative exercise. 
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Under such circumstances, sex has led the body into a relationship in which power 
can explore, break it down and arrange it. Furthermore, power may define 
how one may have a hold over others' bodies, not only so that they may do what 
one wishes, but so that they may operate as one wishes, with the techniques, the 
speed and the efficiency that one determines. Thus discipline produces subjected 
and practised, "docile" bodies，(DP 138). 
In such regard, sexuality is but a ‘bio-political apparatus' as it links two poles of bio-
power, the ‘body，and the 'population' together not only for the 'management of life， 
(HS1 147) but also for individual subjection and collective subjugation. And the body 
becomes a target for intervention by medical, psychiatric, and government experts whose 
discourses and practices create the health/ill, normal/perverse, and legal/illegal division 
in order to achieve effective social control. And the history of sex is but a study on the 
‘history of bodies', an investigation of 
how deployments of power are directly connected to the body--to bodies, 
functions, physiological processes, sensations, and pleasures...in which the 
biological and the historical...are bound together in an increasingly complex 
fashion in accordance with the development of modern technologies of power that 
take life as their objective，(HS1 151). 
In the three volumes of The History ofSexuality’ Foucault questions the freedom of 
the body and problematizes the Reichian concept of repressive hypothesis, the Roman 
marital codes and the Greeks' notion of askesis (practical training that implies civic virtue 
and asceticism). And if the world state in Brave New World represents a liberated 
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sexuality that mirrors the modern society, the Indian's quest for pain is an elaborated 
example of the Greeks' ascetic self. In turn, these modes of existence are but different 
expressions of power on the governance of the body. 
In History of Sexuality: Vol 1, Foucault problematizes modern sexual freedom and 
reveals how sexuality has been made a scientific concem with the emergence of multiple 
discourses on sexuality. In contrast to the Reichian notion of repressive hypothesis, 
Foucault opts for a positive relation among power, sex and capitalism. According to 
Reich, the Victorian repression of sexuality is related to the development of capitalism 
and bourgeois morality. In order to maintain a stable class relation and a concentration 
of production/ownership in the hands of a dominant social group, Reich proposes that 
sexuality is ‘confined，censored' under a rigid ‘rules of propriety' so as to 1) channel 
libidinal energies into capitalist production (i.e., to become an obliging labour) and 2) 
to sustain a stable class system. As surplus repression produces neurosis, so Reich 
dedicates himself to the 'liberating' practice of psychoanalysis and proposes that ‘saying 
yes to sex is saying no to power'. However, Foucault rejects this repressive hypothesis 
for three reasons: first of all, repressive power is negative rather than productive; 
secondly, psychoanalysis can never be emancipatory as it is but a type of discourses 
whose absolute authority/objectivity is, from the start, 'a reification of magical nature，； 
thirdly, in contrast to the widely believed Victorian repression/censorship on sex, there 
was in fact a proliferation of discourses on sex during the Victorian era as ‘there 
emerged a political, economic, and technical incitement to talk about sex. And not so 
much in the form of a general theory of sexuality as in the form of analysis, stocktaking, 
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classification, and specification, of quantitative or causal studies' (HS1, 49). In short, 
instead of ‘saying yes to sex is saying no to power，，sex could be oppressive. And the 
alliance of power and sexuality culminates in the production of discourses in human 
sciences--when sex becomes an object for social, medical, psychiatrical, pedagogic and 
criminal investigation. 
Meanwhile, the positive relation among power, sex and capitalism help tighten 
control on the body. In order to maximize political and economic utility, an effective 
‘incorporation，of power and sex is necessary for the production of docile and useful 
bodies. As a result, discipline is enforced to ‘gain access to the bodies of individuals, to 
their acts, attitudes, and modes of everyday behaviour...[and] ...succeeded in making 
children's bodies the object of highly complex systems of manipulation and conditioning， 
("Truth and Power" 125). And disciplinary power can also increase ‘the forces of the 
body (in economic terms of utility) and diminish[es] those same forces (in political terms 
of obedience)' (HS1 138). In such regard, the sexual revolution in Brave New World is 
but a false freedom. And promiscuity in the World State can contain the individual and 
the society. Politically, individuals are reduced to become one-dimensional citizens 
mesmerized by hypnopaedic discourses. And economically, such docile bodies help 
provide a submissive, productive, and trained source of labour power because the way 
they opt for excessive consumption can ease surplus production. Thus instead of 
repression, there is a feverish compulsion to have sex. Under such circumstances, men 
and women are granted identical sexual freedom when they can start an affair, choose 
their sex-mates and name the time/place for sex. However, the hedonistic quest for sex 
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(through incessant mating games) and pleasure (through drugs) is but a means to 
intoxicate the entire population. In the end, sex in the Brave New World coincides with 
Foucault's discernment of the ‘scientia sexualis，(modern scientific study of sexuality) 
where ‘an entire machinery for producing true discourses' on sex-as-knowledge is related 
to power and political control. As a result, sex becomes an institutionalized disciplinary 
technique for the production of isolated and self-policing subjects. With the aid of 
confession and discourses, scientia sexualis ‘liberates，sexuality in order to reach out for 
‘truth，through the following five procedures (HS1 105-7): 
1) through the scientific clinical codification of confessional discourses [e.g. 
through scientific interrogation, questionnaire, hypnosis; or hypnopaedia in 
Brave New Worldf)； 
2) through the postulate of sex as the general and diffuse cause of all problems; 
3) through the principle pf a latency intrinsic to sexuality; [i.e., the subject 
requires an analyst to reveal the deep structure of his/her secret beings; 
through religion--Solidarity Service- to rouse the latent believers]; 
4) through the method of interpretation; [i.e.，the analyst or Mond interprets what 
is the true meaning or what is true for the subject]; 
5) through the medicalization of the effects of confession; [i.e., the analyst is the 
Law and the Judge to determine what is licit/illicit, normal/abnormal, healthy/ 
deviant--the function of Mond]. 
In short, such scientization of sex can only reduce individuals to the gaze of the 
authorized Other. And when the gaze is internalized to perform constant self 
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surveillance/policing, the individual inscribes in himself the power relation in which ‘he 
becomes the principle of his own subjection, (PK 202-3). As a result, the subject is both 
the oppressed and the oppressor when he is ‘in the position of simultaneously undergoing 
and exercising power' (PK 197) 
And according to Foucault, such modern deployment of sexuality can be narrowed 
down to three characteristics: 1) it involves the 'mobile, polymorphous and contingent 
techniques of power' to manipulate the depth of individuals; 2) the scope of sexuality is 
all pervasive as it reigns over ‘the sensations of the body, the quality of pleasures and 
the nature of impressions'; and 3) the body is linked to money economy in 'numerous 
and subtle relays' as it is the body that 'produces and consumes'. When sex is no longer 
linked to functional reproduction in the World State, Mustapha Mond, the director of the 
World Controller, devises ways of 'proliferating, innovating, annexing, creating and 
penetrating bodies' (HS1, 106-7). And sexuality in Brave New World operates in a 
productive and normalizing fashion when everybody is conditioned for the intense 
consumption of goods, sex, libidinal energies in order to enhance an orderly social 
relations. Through propaganda, brainwashing, chemical intoxication and subconscious 
persuasion, everybody is identical as the saying goes--'When the individual feels, the 
community reels，. 
To the Greeks, moderation and sexuality (loosely understood as apkwdisia,sensusd 
pleasures) are closely linked to the question of truth. In the first place, abstention (from 
sexual activities and pleasures) is viewed positively as a pathway to truth. Secondly, 
moderation is regarded as masculine when the Greeks equate immoderation to passive 
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femininity. So ‘the man of pleasures and desires, the man of nonmastery (akrasia) or self 
indulgence (akolasia) was a man who could be called feminine，(Lois McNay 60). 
Thirdly, moderation marks the attainment of ‘triple virility’ (Maria Daraki, "Michel 
Foucault's Journey to Greece" 80) when sexual, social and ethical virility are to be 
gained by ‘not yielding, not submitting, remaining the strongest, triumphing over suitors 
and lovers through one's resistance, one's fimmess, one's moderation {sophrosyneY (UP 
28). As a result, John's desire at the end of Brave New World--to be the master of 
himself not only means to impose strict self-discipline--'be a man with respect to 
himself" but also means to overthrow 'domination, hierarchy and authority which he aims 
to establish over one's inferiors by virtue of being a man, indeed a free man，(UP 101). 
And in The Use ofPleasure, Foucault examines the four Greek notions of ethical self: 
1--Dietetics (the government of the body); 
2--Economics (the regulation of the household); 
3--Erotica (the management of homosexual relations). 
4--wisdom 
Given the Greeks' distrust of pleasure, the government of the body (Dietetics) requires 
excessive self restraint when sex must conform to the demand of nature (for fear of 
physical exhaustion) or the demand of reason (for fear of irrational exertion). On the 
other hand, the regulation of household (the economics of marriage, i.e., fidelity) is 
justified on the ground of personal and political reasons. Hence, the ‘double obligation， 
to limit sexual activities is related not only to a stylized ethics of existence but also ‘to 
the stability of the city, to its public morality, to the conditions of good procreation' (UP 
78 
170). And the management of homosexual relations (erotica) is a particular difficult one 
when homosexual love requires self restraint so as not to upset the norm of 
heterosexuality. Thus homosexuality ‘implied on the part of the beloved to establish a 
relation of domination over himself; and lastly, it implied a relationship between their 
two moderations, expressed in their deliberate choice of one another’ (UP 203). In that 
regard, ascetic practice and self knowledge are closely related to the quest for truth. And 
the mastery of self is but a means for the mastery of truth/wisdom--hence freedom. 
When ‘tmth，brings freedom, Foucault concludes that ‘these themes of sexual austerity 
should be understood, not as an expression of, or commentary on, deep and essential 
prohibitions, but as the elaboration and stylization of an activity in the exercise of its 
power and the practice ofits liberty, (UP 23). 
In the Indian pueblo culture, the governance of the body (dietetics) upholds askesis 
in order to attain an ‘intensification of the relation with the self and deny environmental 
influences. For example, in the sacrificial rites to appease 'the Pookong and Jesus' so 
that 'the rain [can] come and the corn [can] grow', a hero has to walk round the writhing 
heap of snakes while being whipped by the coyote-man. The governance of the body is 
shown in the conquest of fear and pain (snakes and whip). For either altruism (to save 
the country) or the heroization of the self, Palowhtiwa has attempted seven rounds before 
he falls. And through ‘the task of testing, examining and controlling oneself in a range 
of well defined exercises’，the Indian places ‘the question of tmth--of the truth of what 
one is, does and what one is capable of doing--at the heart of the formation of the moral 
subject，(HS3 81). 
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The Indian management of the household (economics) is the administration of 
monogamy. And sex has to be dehedonized and marriage socially legitimized by tribal 
law. In face of ‘brothers, sisters, cousins, and all the troop of old people，，the groom 
Kothlu and the bride Kiakime undergoes a solemn rite to breathe on a pinch of corn 
meal, murmur a few words and throw it on towards the sun-symbolizing union, 
procreation and fertility. After marriage, fidelity to sex partner is assumed. The failure 
to observe fidelity is subject to social censure. As Linda breaks their monogamous 
practice, three women intervene to beat her up and warn her that ‘those men are their 
men，（104). Gradually, Linda's promiscuity is openly condemned when little boys begin 
to ‘point their fingers at him[John]', say strange words that Linda is ‘bad，，call her 
names, and throw stones at them (106). As a result, John experiences the painful 
cleavage between the liberal and the tribal sexual practices. 
And such cleavage is manifest in how ‘the Western civilization colonized our 
biology，(HS1 121). With the emergence and expansion of capitalism, individual and 
social bodies are inserted into the machinery of production while the population has to 
adjust to the development of political and economic process. In such regard, prosperity 
and stability are attained at the cost of freedom with the body embedded in a network of 
bio-power and disciplinary power for higher productivity. In Brave New World, the two 
poles of bio-power i.e., an 'anatomopolitics'-'a. politics of the body，(personal aspects) 
and a ‘biopoUtics，--‘the planning of the population' (social aspects) (121) help regulate 
individuals through the politics of conditioning and pleasure consciousness. 
AnatomopoHtics of the human body When bio-power aims at the management 
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and regulation of population (the demographic characteristics e.g. fertility and mortality 
rates, health, life expectancy etc), anatomopolitics is a set of disciplinary techniques that 
center on ‘the body as a machine，(HS1 139). And according to Foucault, this anatomo-
politics of the human body is characterized by the ‘body，s disciplining, the optimization 
of its capabilities, the extortion of its forces, the parallel increase of its usefulness and 
its docility, its integration into systems of efficient and economic controls' (139). When 
the docile bodies are optimized for political and economic uses, anatomopolitics refers 
to the ‘politics of the body，governed by power in the most trivial details of everyday 
life. And the deployment of sexuality consists in strategies of forces supported by various 
types of knowledge so that power is ensured ‘not by rights, but by technique, not by law, 
but by normalization, not by punishment, but by control，(DP 55, emphasis added). 
While power in 1984 is characterised by threats and punishment, power and pleasure in 
Brave New World are productive as they reinforce ‘domains of objects and rituals of 
truth，(HS1 194). And three areas are examined in order to uncover the strategies of 
power and pleasure in Brave New World: namely, ‘attitudes towards the body, the 
institutions of marriage, and the existence of wisdom (the relationship to "truth")，. 
(i) Attitudes towards the Body In We, the attitude towards the body is 
mechanization. Thus D-503 uses the clock imagery to describe his body, ‘I am like a 
machine set at excessive speed: the bearings are overheated; another minute, and the 
molten lead will begin to drip，(119) or ‘At once the tightly wound spring within me 
cracked, my hand hung limp, the rod clanked to the floor’ (184). In Brave New World, 
attitudes towards the body can be summarized as the will to mastery (i.e., the body's 
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wishes, sensation, action etc). And collective subjection of body is enhanced through a 
regime of pleasure when power aims at the ‘mastery of its forces，rather than ‘the ability 
to conquer them，(DP 16). Such administration of bio-power helps secure the body and 
its forces, their utility and their docility, their distribution and their submission. 
First of all, the scientific governance of individual body comes with the advent of 
technology. In the World State, the Central London Hatchery and Conditioning Centre 
provides a centralized governance of everyone. With the development of modern 
fertilizing process and Bokanovsky's process, one bokanovskified egg will proliferate into 
ninety six buds for the formation of ninety six human beings. When the director proudly 
declares, 'the principle of mass production at last applied to biology，(5), such 
standardized procedure guarantees the standardization of individuals for close observation 
and manipulation. And to the Controllers, the Bokanovsky's process is ‘one ofthe major 
instruments of social stability，（4) for life can now be anatomized in test tubes, in bottles, 
under microscopes or in incubators. From the control of temperature to the supply of 
ova, the concentration of spermatozoa or the final moment for the immersion ofthe eggs, 
everything is calculated, checked and controlled. In attempt to usurp the disorderly 
process of natural selection, such scientific programming of bodies is a continuation of 
the ancient ‘Will to Order, {Brave New World Revisited 22) so as to (impose order upon 
confusion, to bring harmony out of dissonance and unity out of multiplicity' (22). 
Gradually, the Director Mustapha Mond can reduce the body to 'a set of abstract, 
readable phenomena' (During, Foucault and Literature 48). And under the scientific eye 
and its normalizing power, science can domesticate, control, supervise the body and 
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eliminate deviancy or sickness. In the end, the science of anatomy can subject everyone 
to the permanent visibility of power for assessment, manipulation or normalization. Such 
penetrative gaze not only safeguards the uniformity of product (race, height, appearance, 
name etc), but also the uniformity of the mind and the elimination of the individual. 
After the mechanized production of bodies, scientists in World State have devised 
a set of disciplinary techniques to enhance a regime of pleasure. In the first place, there 
is the conditioning of reflex (BNW 13). According to Skinner, operant behaviour 
conditioning is attained through a 3-step process, namely 1) the manipulation of 
environment, 2) the introduction of aversive stimuli, 3) the practice of negative 
reinforcement. As all eight-month-old babies in the Infant Nurseries are helpless to resist 
the manipulated environment, the introduction of strong lights, violent explosion, siren, 
and electric shock (aversive stimuli) can help inhibit the babies' interest to flowers and 
books. With continual manipulation of the environment, the inner drive, attitudes, and 
responses of the babies will be ‘unalterably conditioned，. When the negative 
reinforcement has been carried on for ‘two hundred repetitions', books, loud noises, 
flowers and electric shocks will forever be ‘compromisingly linked，in the infant's mind 
(BNW 16). And they will grow up with an ‘ "instinctive" hatred of books and flowers' 
(16). With a loss of interest in the metaphysical world (knowledge and aesthetics), people 
are but philistines who strive for the pleasure principle (i.e., pleasant sensations and 
material well beings in this totalitarian Republic). And through a ‘crude and wholesale' 
(21) conditioning, power can produce 'a whole range of degrees of normality indicating 
membership of a homogeneous social body，(DP 184). As a result, such process of 
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collective infantilization of citizens (no individuation, deferral of reality, no formation 
of values) must render them permanently dependent on the State for its surrogate 
parenting, i.e., the supply of knowledge (hypnopaedia), pleasure (sex), religion 
(Fordism) and happiness (drugs). 
Hypnopaedia, or sleep teaching, is the second disciplinary measure to master the 
‘moral education，of the young through individualizing techniques for the totalization of 
bodies. When children receive the same message for ‘forty or fifty times more before 
they wake...A hundred and twenty times three times a week for thirty months'(21), the 
director concludes that hypnopaedia is ‘the greatest moralizing and socializing force of 
all time，（21). As the child's opinion becomes the adult's belief, the adult's credo are but 
the State's doctrines. In this regard, power speaks to the mind of the citizens 'concerning 
precisely those conducts in which they...[are] called upon to exercise their rights, their 
power, their authority and their liberty' (UP 23). As a result, successful sleep-lectures 
can render the Beta-class wholly satisfied to their status with class consciousness 
introduced and class envy eliminated. Social stratification becomes a predetermined status 
quo when the Beta are submissive to the Alpha and supercilious to the Gammas, Deltas 
and Epsilons. With a mechanized subconsciousness, power helps buttress a false and 
rigidly imposed category of class and identity. In the end, what is left for the practised 
and subjected body is but a ‘prompt and automatic obedience in stereotyped forais'-by 
virtue of habituation. 
The third disciplinary process is the compulsory sexualization or what Anthony 
Giddens calls ‘sex addiction'. When ‘ascripted，(inbora) infantile sexuality receives open 
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approval, ‘acquired，sexuality is institutionalized for the production ofdocile bodies. And 
according to Foucault, sex addiction is but a 'control mechanism, a new network of 
‘power/knowledge，(Giddens, The Transformation ofIntimacy 74). As ‘[e]very addiction 
is a defensive reaction, and an escape, a recognition of lack of autonomy that casts a 
shadow over the competence of the self (76), the compulsive sexuality in Brave New 
World leads not to the emancipation of the body but to the permanent loss of self-control. 
Gradually, repression is a thing to be ridiculed in the World State with the promotion of 
the egoistic pleasure principle. When the director informs the students that infantile sex-
games were once regarded as abnormal and immoral, they give 'a roar of laughter'. And 
school becomes a sex factory when six hundred 6 or 7 year-old naked children group 
together in the Playground to play ‘rudimentary sexual games' (23). Just as what Deleuze 
says in Language, Counter-Memory and Practice, 'Not only are prisoners treated like 
children, but children are treated like prisoners. Children are submitted to an 
infantilization which is alien to them. On this basis, it is undeniable that schools resemble 
prisons and that factories are its closest approximation，(210). Thus individuals are 
sensitized to live solely for physical gratification. And any case of failure is regarded as 
pathological. Thus the little boy who refuses to be touched during sexual games is sent 
to the Superintendent of Psychology for what Foucault calls the psychoanalytic ‘moral 
therapeutics' of the body. As a result, the mass production of sex addiction leads all 
bodies into a normalized, mass-scale hedonism. When the regime of pleasure is but a 
state apparatus for their mental/psychological imprisonment, sexual pleasure becomes 
functional as it can fill up leisurely hours, channel/distract social or political discontent, 
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and finally, replace religion. 
Fourthly, the scientific mastery of sex and body culminates in the religious cult of 
Ford or Fordism in the World State. In place of God, there is Ford to alleviate the 
salvation anxiety. And Ford represents the spirit that champions avant-garde technology, 
mass production (instead of natural selection), T-model design (instead ofthe Cross, 'the 
Director made a sign of the T on his stomach', 19)，ahistoricity/timelessness (hence, 
‘History is bunk，）. And A.D. (Anno Domino) becomes A.F. (after Ford). In place ofthe 
Christian mode (that upholds the guilt-penitence-atonement-salvation complex), or the 
pagan mode (that upholds the appeasement policy between gods and man through animal 
cult and ritual sacrifice), Ford/science is a modern religion so that for the first time in 
history, a man is ‘freed of his alienation, freed of all determinations of which he."[is] 
not the author; thanks to this knowledge that he had of himself, he could again become, 
or become for the first time, master and possessor of himself (Cooper, 5). From 
biogenetic engineering to birth control, from mental conditioning to social planning, 
human beings are thoroughly anatomized when men are ‘made an object of knowledge' 
(ibid). And the success of Ford marks the total subjection of human body under the 
omnipresent surveillance of power. In turn, the ultimate need for salvation anxiety is 
solved by the administration of community drugs and Solidarity Services. As Fordism 
is an equivocal art that unites the essence of science and religion, the Solidarity ceremony 
is but a scientific means to celebrate sex and death. With twelve people organized to 
form a flawless circle, twelve tablets of soma distributed to each of them, solidarity 
hymns and tribal ritual music, people ‘drink to their annihilation'. Gradually, they 
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acquire delusive experience of witnessing ‘His Coming，because of the drug. At the end, 
all Ford disciples surrender to drug/mob psychology and perform the celebrated union-
'Orgy-Porgy': the demonic sex ritual of sublimation. And sex is uplifted from the 
hedonistic self-interest to become a means towards salvation and equilibrium. When mass 
orgasm signifies perfect emotional synthesis and communion, people think they are ‘made 
perfect，(71). And they are ‘free’. 
Fifthly, the mastery of the body is achieved through constant ‘medicalization，or what 
Huxley calls ‘chemical persuasion'. In addition to sex addiction, there is drug addiction. 
And the purpose is to maintain emotional homoeostasis in order to reinforce the regime 
ofpleasure. As 'the D.H.C. objects to anything intense or long-drawn，(32), a mass-scale 
shallowing of emotions is practised in the World State. The first way to achieve this is 
through isolation (so that people aggregate without intense interaction); and the second 
way is through medication. And drugs such as sex-hormone chewing gum (51), soma, 
‘Gonadal hormones, transfusion of young bloods, magnesium salts' (46) all aim at the 
preservation of vigour, youth and pleasure. As the hypnopaedic wisdom goes, 'One cubic 
centimeter cures ten gloomy sentiments', ‘A gramme is better than a damn，，soma is the 
most important drug in Brave New World. In terms of effect, soma is a vision-producer 
that maintains happy delusion. So ‘Every soma-holidsLy is a bit of what our ancestors 
used to call eternity’（118). And drug abuse is frequent when Lenina increases the dosage 
from two to three grammes to procure happiness and kill undesirable experience. 
However, it is also a devastating drug because it ‘may make you lose a few years in 
time'(118). As Linda's retum to civilization is for her ‘the return to soma，(125), her 
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death is prompted by frequent doses because she wants ‘to make holiday continuous' 
(125). Under such circumstances, soma is another state apparatus for the governance of 
body. Conditioned at an early age, all young Alphas respond eagerly to soma distribution 
by the Deputy Sub-Bursar. Gradually, the body is self-disciplined to become a uniform 
and homogeneous space to enhance orthodoxical emotions and sensations. At first, soma 
is distributed by state, but later, the taking of soma is internalized to become a self-
governed daily necessity. As soma produces happy hours, sex arousal, the withdrawal 
of reflexive self, the avoidance of consciousness, and eventually, the shortening of one's 
life, soma/state power in this instance is ‘essentially a right of seizure: of things, time, 
bodies, and ultimately life itself (HS1 136). In the end, subjection of the body and its 
forces is achieved through an advanced medical technology that renders the individuals 
hostile to reason, weak in will, and insensitive to their slavery. 
(ii) Institutions of Marriage According to Huxley, when 'political and economic 
freedom diminishes, sexual freedom tends compensatingly to increase. And the 
dictator.. .will do well to encourage that freedom...[as] it will help to reconcile his 
subjects to the servitude which is their fate，(BNW, xv). In that regard, marriage licences 
are but ‘dog licences, good for a period of twelve months' {ibid). With the breakdown 
of the five big functions of the family (reproductive/biological, economic, psychological, 
educational, recreational--as in the provision of posterity/parenthood, money, love, 
schooling and entertainment), the family loses its right for existence when everything is 
to be centralized by the State. Gradually, the death of viviparity in Brave New World 
marks the decease of marriage. And the notion of ‘father，becomes ajoke while the word 
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‘mother，is ‘obscene’. When marriage represents the institutionalization of sex to be 
approved/prohibited by the church/Law; institutionalized promiscuity in Brave New 
World marks the decease of church/law and the supremacy of state power in regulating 
the body. 
While sex, love and marriage in Greek culture are separated categories (sex is linked 
to lawful heterosexual marriage, homosexual love is sublimated), the Indian pueblo 
culture cherishes the union of all three into one. With the death of marriage in Brave 
New World, sex usurps the role of love in a society when 'Everyone belongs to everyone 
else，. In such regard, the arrival of John with his love for Lenina marks the split between 
the two modes of love, namely romantic love and compartmentalized love. And the 
traditional romantic love complex has five characteristics (1) it is specific: it has the ‘for-
ever', 'one-and-only' qualities; (2) it is sexually exclusive; (3) it creates ‘a feeling of 
wholeness with the other，；（4) it is a sexual love that 'brackets off the ars erotica’（62). 
In other words, sexual pleasure is guaranteed only with the growth of romantic love; (5) 
it depends on the differences between masculinity and femininity. In turn, it is a kind of 
‘imbalance love，between the two sexes as men tend to pedestal women while women 
have to tolerate domestic subjection (c.p. Giddens, The Transformation ofIntimacy 61-3). 
In contrast to this ‘individual-oriented，love, on the hand, compartmentalized love is sex-
oriented as it is (1) open and advocates a divergent relationship; (2) sexually non-
exclusive; (3) partial in nature as intensive love is discouraged by directors; (4) sex for 
sex/pleasure's sake. In the end, it dissolves the boundary of a respectable man>^woman 
and a slut/strumpet when orthodoxy is no longer cherished in sexual relations. And the 
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wooing scene between John and Lenina only marks the radical differences between these 
two modes of love and ridicules the madness of both. 
In the first place, John inherits the Indian beliefs that marital bonds are exclusive and 
permanent bonds. Hence, John tells Lenina that once ‘they say "for ever" in the Indian 
words', to be married is something that ‘can’t be broken，(115). On the other hand, the 
literary tradition also serves to intoxicate his mind with poetic images and romantic tales. 
Though Linda teaches him to read, but it is Pope that accidentally brings him to the 
works of Shakespeare. Enlightened by Shakespeare, John mediates his love for Lenina 
in Shakespearean language: ' 0 , she doth teach the torches to burn bright!/ It seems she 
hangs upon the cheek of night/ Like a rich jewel in an Ethiop's ear; Beauty too rich for 
use, for earth too dear!，（BNW 145; quoted from Romeo andJuliet l,V,46-50). Through 
projection, he sees himself as the love-sick fool and romantizies his love for Lenina in 
the courtly love tradition. So he fetishizes her clothes, examines her perfume, pedestals 
her with flowery images. As in the typical romantic love model that distinguishes pure 
love from carnal desire, so he is ashamed of his wanton lust for the mere possession of 
her body. And true love must wait. 
In contrast to the Indian or the literary tradition, citizens in the World State have no 
notion of sexual abstinence. With compulsive sexuality practised in the World State to 
prevent the buildup of subversive political energies, people are but children who demand 
instant gratification. And fidelity is something politically incorrect when ‘everyone 
belongs to everyone'. So Fanny objects to Lenina's dating Henry Foster for four months 
‘without having another man，(32). When John quotes Romeo and Juliet to celebrate his 
90 
love, Lenina, ignorant of Shakespeare, clings to her hypnopaedic poetry as she sings 
‘Hug me till you drug me, honey;/ Kiss me till Fm in a coma:/ Hug me, honey, snugly 
bunny;/ Love's as good as soma，(159) to embrace her institutionalized ritual orgasm. 
The clash of the two love cultures reaches a climax in the ridiculous love scene. When 
John talks about the love ordeal in order to prove that he is an individual, a man of 
worth CIn Malpais, you had to bring her the skin of a mountain lion，before the marriage 
proposal, BNW 156), Lenina can think only of love, which means sex. 
Eventually, the confrontation between Lenina and John ends up with violence. It 
marks not only a breach between the lovers, but also a war between the propagandistic 
disciplines and the humanistic tradition (represented by Shakespeare). In the end, Lenina, 
with her T-necklace, Malthusian belt and hypnopaedic discourse, is but a servile body 
everywhere in chains. And John becomes a madman who ends up fighting against 
everyone (against their conditioned ideas), the whole country (against the political and 
economic mode of consumption) and history (against the advancement of technology). 
(iii) Existence of Wisdom When the rule of law allows marginal space for 
resistance and freedom, the rule of love ordains conformity in order to block all 
personality. In that regard, the rule of love is even more oppressive than the rule of law 
as the grey area between licit or illicit behaviour has disappeared. Exercised from 
numerous points, this rule of love enters the network of power relations and ends up by 
‘forming a dense web that passes through apparatuses and institutions' (HS1, 96) to 
connect one to another, attract and propagate one another in the form of moral reflection, 
scientific knowledge, political analysis. When power and knowledge subjugate the body 
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in Brave New World, wisdom is but the habituation of a set of ‘naturalized，，‘self 
evident，propagandistic discourses. And this rule of love is but the ‘friendly face of 
totalitarianism' {Utopia and Anti-Utopia 260). 
As Hitler wrote, ‘All effective propaganda must be confined to a few bare necessities 
and then must be expressed in a few stereotyped formulas，(Brave New World Revisited 
44); propagandistic discourses can only be canned wisdom for easy consumption and 
effective internalization. And the teaching in the World State is enhanced by a discursive 
system that produces ‘the appearance of an object, succession of a concept, or finally a 
knowledge effect，(D'Amico "What is Discourse" 210). As a result, discourse is an 
effective state apparatus for the government and self-government of the mind and the 
body. And Huxley differentiates two kinds of propagandistic discourse: 
rational propaganda in favour of action that is consonant with the enlightened 
self-interest of those who make it and those to whom it is addressed, and non-
rational propaganda that is not consonant with anybody's enlightened self-
interest, but is dictated by, and appeals to passion，(Brave New World Revisited 
32, emphasis mine) 
If rational propaganda aims at an 'enlightened self-interest，(such as national self-
determination); discourses in Brave New World are largely non-rational propaganda that 
manipulates individuals through either hypnopaedia or pedagogy. Instead of promoting 
any self interest, it aims at (1) the enclosure of individuals, (2) the confinement of 
activities, (3) the production ofknowledge, (4) the conception of a new language in order 
to ‘ensure insertion of bodies and individuals within a specific network of disciplinary 
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relations，(DP 56). 
First of all, the enclosure of individuals is guaranteed by the death of their 
consciousness. Hypnopaedic discourses such as ‘When the individual feels, the society 
reels，and ‘One cubic centimeter cures ten gloomy sentiments' are perfect examples. 
Under such circumstances, the self is determined by the State when individuals set self-
imposed boundary to cordon off thoughts or feelings undesirable to the administration 
either through drugs or repetitive self-hypnosis. And when Lenina keeps citing these lines 
as if they were self evident justification for her behaviour, discourse safeguards the 
disciplinary monotony of her body. This process, in turn, is named by Huxley as 'herd-
poisoning' because this ‘herd-poison is an active, extroverted drug，that leads the 
intoxicated individual to escape ‘from responsibility, intelligence and morality into a kind 
of frantic, animal mindlessness' (Brave New World 42). 
Secondly, the confinement of activities is activated through the propagation of 
hymns, chants and epigrams like 'Orgy-porgy, Ford and fun,/ Kiss the girls and make 
them One./ Boys at one with girls at peace;/ Orgy-porgy gives release' (65). When 
control of their mind means supervision of their action, the state can effectively confine 
people's activities to certain fields when people are mobilized to act without 
consciousness. Hence, in Brave New World, compulsive sexuality and compulsive 
consumption are mediated by means of discursive control. Through the marriage of sex, 
religion, drugs and chanting effect, people in the World State experience a false 
sublimation that mimics peace and equilibrium. And sex and mass consumption become 
the major tool of exploitation of the body to bolster the totalitarian regime of pleasure 
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and the economic boom. With ‘everyone belongs to everyone else,, the subjects in the 
World State are prevented from binding strong interpersonal alliance. And love is 
reduced to become a hormone affair. With proverbs like ‘ending is better than mending’， 
‘the more stitches the less riches', people are conditioned to mindless consumption to 
solve the problem of over-production and to maintain economic prosperity. 
The production of knowledge is mediated through press control. Publication like The 
Chemical and Bacteriological Conditioning ofthe Embryo. Practical Instructionsfor Beta 
Embryo-Store Workers not only enhances the transmission of knowledge as social control 
but also normalizes the ordering of power into the formation of truth. In short, the two-
way flow of knowledge-a5--power (knowledge brings power: e.g. Alpha-plus can read and 
hence are entitled to rule) and knowledge-/or-power (knowledge is the servant ofpower: 
e.g. the World Controller produces knowledge to subdue people) is consummated through 
this disciplined literacy. Intoxicated by the knowledge/truth in The Chemical and 
Bacteriological Conditioning, Linda attributes ‘madness，to those in Pueblo who ‘don，t 
know anything about Malthusian drill, or bottles, or decanting' (100). While conditioning 
chains the whole population to become philistines, press censorship is imposed on all 
books published before AF 150 to safeguard social and ideological stability. And books 
that are politically incorrect must be banned as well. So 'A New Theory of Biology，is 
decided by Mustapha Mond as a book ‘Not to be published, (145) with the author kept 
‘under supervision'. Even though he regards the book as a mastery piece, heterodoxy is 
not to be endured when the goal of life is 'the maintenance of well being’ and ‘to have 
faith in happiness as the Sovereign Good，(100). When knowledge aims not at the process 
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of individuation but at the collective elimination of individualism, conformity to ‘truth， 
leads to the death of freedom. Thus Huxley says in Brave New World Revisited, 
‘uniformity and freedom are incompatible ...Man is not made to be an automaton, and 
if he becomes one, the basis for mental health is destroyed' (21). In We, freedom is 
equated to criminality when D-503 has internalized the norm of unfreedom. Thus he 
thinks, 
Liberation! It is remarkable how persistent human criminal instincts are! I use 
deliberately the word "criminal, “ for freedom and crime are as closely related a s -
well, as the movement of an aero and its speed...if human liberty is equal to zero, 
man does not commit any crime. That is clear. The way to rid man of criminality 
is to rid him of freedom. (34) 
In Brave New World, two problems result i.e., ignorance and denials. Unaware of their 
oppression, they think they are free as in Lenina's reply to Bernard, ‘I don't know what 
you mean. I am free. Free to have the most wonderful time，(75). And when John argues 
with Lenina, Lenina denies her inadequate understanding of ‘love，and instead, heads 
directly for the removal of her clothes. At the end, deviants like Pueblo youths and John 
Savage are labelled by them as mad people--a specific manifestation of ‘unreason，. 
Fourthly, the conception of a new language helps nurture a one-dimensional, 
dehumanized reality. For example, the erasure of heterogeneous time/space is reflected 
in the elimination of tense as in the sentence, ‘you pays your money and takes your 
choice，(BNW xv). In opposite to the poetic Shakespearean language, there is a 
prevalence of technical vocabulary. Medical terms becomes a daily currency like the 
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mentioning of ‘soma，，‘Magnesian salts'; then buildings are named in commemoration 
for the advent of scientific era (e.g. the ‘Electro-magnetic Golf Course，，'Abortion 
Centre，）. Furthermore, the dominance of ideology in daily life is shown in department 
names like ‘Bureaux of Propaganda and the College of Emotional Engineering，or in 
festival or activity like ‘Ford，s Day Celebration', Tordson Community Singery，. Lastly, 
the marriage of totalitarian regime and language is shown in the naming of characters 
such as 'Bernard Marx', ‘Dr. Shaw', Tenina', and 'Sarojini Engels' or ‘Poll Trotsky'. 
Hence, through a new language, the techniques of power become ‘present at every level 
ofthe social body and utilized by very diverse institutions' to guarantee the ‘relations of 
domination and effects of hegemony' (HS1, 141). 
Biopolitics of the population In the words of Habermas, 'biopower is the name 
for the form of sociation that does away with all forms of natural spontaneity and 
transforms the creaturely life as a whole into a substrate of empowerment，(The 
Philosophical Discourses ofModemity: Twelve Lectures), To cultivate a docile body for 
the management of the population, this second pole of bio-power--the life of the 
population-investigates directly into questions like ‘propagation.. .and longevity, with all 
the conditions that can cause these to vary’ (HS1 139). In contrast to the seizure of 
individual bodies, biopolitics is backed by political and economic forces with the 
emergence of "population" as an economic and political problem: population as 
wealth, population as manpower or labour capacity, population balanced between 
its own growth and the resources it commanded. Governments perceived that 
they were not dealing simply with subjects, or even with a "people, “ but with 
96 
a "population," with its specific phenomena and its peculiar variables: birth and 
death rates, life expectancy, fertility, state of health, frequency of illnesses, 
patterns of diet and habitation (HS1 25). 
With the state's direct intervention into people's life, the private/public dichotomy is 
destroyed. When sex straddles between private desire (physical/emotional needs) and 
public demand (supply of labour), Foucault regards the 'experience of sexuality' as the 
matrix of Western civilization because all 'individuals are led to recognise themselves as 
sexual subjects' (HS2 11). Gradually, the regulation of population and their sexuality are 
rationalized as the essential apparatuses of security. And biopolitics in Brave New World 
is largely enhanced through (i) the birth of the clinic and (ii) the (sexual) division of 
labour. 
(i) The birth of the Clinic Population emerges as an object of government in the 
World State as the Controller says, ‘Stability...No civilization without social stability. 
No social stability without individual stability' (33). With a motto like ‘Community, 
Identity, Stability，，a stable community has to construct a stable identity for all of her 
objects. Hence, the regulation of population represents an issue of security in which the 
State has ‘to ensure, maintain, or develop its life，. Under such circumstances, the Central 
London Hatchery and Conditioning Centre--the clinic--is responsible for the birth of the 
population and the production of their identities. Eventually, the principle of Ford 
becomes the 'absolute authority', and Mond becomes the Father and Judge, an architect 
of modern ‘Family and Law，(MC 272). 
When 'anatomo-clinical' medicine shifts its interest 'from interpretation to 
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intervention, from the theory to research，，Simon During concludes that ‘the relation 
between life and death changes, (49). Gradually, medicine domesticates the population 
in order to protect industrial order. In Brave New World, medicine and ideology combine 
together to form the technoscape of Brave New World when ‘progress，is directly related 
to the development of medical science. In that regard, stability is grounded on the smooth 
processing of these four innovations: namely, eugenics, class conditioning, medication 
(soma), and revolutionary euthanasia. In the clinic, biogenetic engineering becomes 
responsible for the creation, regulation and termination of life. 
In the first place, technological determinism replaces God in the World State. And 
eugenics can be differentiated into positive eugenics and negative eugenics. For positive 
eugenics, it is a ‘science in the service of humanity' that aims to ‘foster more prolific 
breeding among the social meritorious' while negative eugenics is a ‘science in the 
service of ideology，that intends to target at the 'socially disadvantaged and sought to 
reduce or stop breeding among individuals so identified' (The Nature of Things 82). 
However, in the World State, ectogenesis is a mixture of both when the administration 
keeps breeding the privileged as well as the disadvantaged class. In the laboratory, the 
Fertility Room, life has degenerated into a homogeneous, flat space for open and constant 
surveillance. Numbered test-tubes, ova, male gametes, 300 fertilizers, fertilizing process, 
bottling process, incubators, the whole population is conceived in a room where ‘light 
was frozen, dead, a ghost' (BNW 1). In the place of natural selection, active intervention 
is essential so as to ensure the health of the eggs, successful fertilization and the 
streaming of class. So after ten minutes, operators have to lift out the containers and 
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examine the eggs; after thirty-six hours, the Gammes, Deltas and Epsilons must be 
brought out from bottles. And norm becomes the exaggerated standard to determine the 
conception of life-processes. 
The emphasis of normality is further heightened into uniformity with the undergoing 
of Bokanovsky's Process--the main source of labour supply. Through this ‘major 
instrument of social stability, bokanovskification, one budded egg can produce ninety-six 
‘identical twins working ninety-six identical machines' (4). With the introduction of 
Podsnop's Technique (the sexual ripening process), the labour pool can be quickly 
expanded to get sixteen thousand and twelve eggs from one ovary. When a life factory 
paves way for the running of .an industrial factory, Bokanovskification equips the 
controllers to the most effective population planning when their class and social status 
are all predetermined. The tyranny of homogeneity can also be seen in the assignment 
of surnames or appearances in one Bokanovsky group. For example, among two thousand 
million people, there are only ‘ten thousand names between them，(28). 
Under such circumstances, individual identity is distributed by the State with only 
nominal differences. In the Social Predestination Room, characteristics like names, sex, 
class status are centrally allocated. And babies are ‘decanted，with identities (e.g. caste, 
occupation). In short, where class or race determinism has failed, scientific determinism 
has succeeded to secure the permanent superiority of one social group over another. 
The enslavement of the mind is strengthened with early training in the Infant 
Nurseries. Without overt constraint or force, games can effectively normalize the 
functionings of power. And exercise like 'pedagogization of children's sex，not only 
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authorises gaze into the children's bodies, but also sensitizes them to early sexual 
activities. On the other hand, the imperative order to be clean can further subdue people 
to live in a controlled environment. In Brave New World, the control of environment 
(e.g. disease, hygiene, sanitation) is a privileged mechanism for the government to 
supervise the population. When ‘civilization is sterilization', 'cleanliness is fordliness，， 
people yield to the 'impetus on the part of the government for an extremely detailed 
surveillance of environmental conditions--a drawing of new social data into an 
information network' (DP). As Linda and Lenina are horrified to the primitive lifestyle 
of the Indians (e.g. dirt, natural birth), their sanctioning of needs for surveillance 
effectively chain them to political docility. And health is being politicized in order to 
manipulate people to live in an unnatural condition. 
Meanwhile, sex is important as a political issue because sex offers access to ‘the life 
of the body and the life of the species，(HS1 146). In the eyes of Foucault, Malthusian 
drill signifies the operation of disciplinary power at family and individual levels--a 
control of desire, activity, timing and movement. In Brave New World, viviparous 
conception is a public issue to be avoided and a danger to the stability of the World State 
(to rob the state of its centralized birth control and allocation of status; hence ‘mother， 
becomes an obscene word). And the whole population are mobilized to organize their 
sexual life and be responsible to the public good. With 'intensive hypnopaedia，to girls 
from twelve to seventeen and ‘Malthusian drill three times a week，（64)，the sterilized 
(called freemartins) and the unsterilized ladies must internalize the need of contraceptive 
precautions ('as automatic and inevitable as blinking'). And the enslaving quality of 
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biopolitics is ironically portrayed in the love fiasco. Even in a moment of fear and 
confusion, Lenina cannot forget her Malthusian belt when she timidly asks John to pass 
her the belt (161). In that regard, sex is but a target for intervention into personal life 
by medical, psychiatric, and governmental experts. Either through active pedagogy or 
through medicalization of deviancy (e.g. de-conditioned subjects are to be re-
conditioned), the management ofpopulation is but the maintenance of normality. 
And in the form of statistics, such maintenance of population (life and death) is 
flattened into figural representations. Statistics, the study of ‘the science of state', 
organizes the population into a collation of files, records and information for which 
power can predict 'population growth to wealth, resources to migration' (HS1 141). 
From eighteen hundred bottles to eighteen hundred labelled infants in four thousand 
rooms, life in the World State is reduced to a batch of numbers and test-tubes. Under 
such circumstances, life is insignificant when the director asks ‘after all, what is an 
individual7...We can make a new one with the greatest ease-as many as we like，(121). 
And orthodoxy is far important than human rights as '[m]urder kills only the 
individual...Unorthodoxy... strikes at Society itself (121). 
In the World State, death is to be conquered by euthanasia--hospice and death 
conditioning. First began in the medieval age as resting places for pilgrims on the way 
to Holy Land, hospice movement began in the mid-1880s with the Irish Sisters opening 
the first hospice for terminal patients in Dublin (Naisbitt, Megatrends 139). And in the 
World State, the hospice not only twists the meaning of death (the tyranny of happiness, 
hence to die is a happy thing) but also destroys the meaning of life (life as a dignified 
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transkion to higher stages of existence). Normally, children are entitled to begin their 
death conditioning at eighteen months. In an age of ‘machinery, scientific medicine and 
universal happiness' (192)，death, to the young minds, is a pleasant thing. Wrinkleless 
in appearance and painless with enjoyment (e.g. soma, perfume and television), people 
die anonymously and comfortably in an identical Ward in The Park Lane Hospital for 
the Dying and the Slough Crematorium. And the omnipresence of biopower is manifest 
in the change from 'the ancient right to take life or let live...[to be] replaced by a power 
tofoster life or disallow it at the point of death (HS1 138). In this hospice organization, 
natural or unnatural termination of life is something to be accepted by the patients with 
‘a smile of childish ecstasy，(167). With God's role being usurped by science, there is 
neither the necessity for atonement nor the possibility of salvation. As test-tube babies 
are soulless in constitution, the Brave New World is a state forsaken and condemned by 
God. 
(ii) The Division of Labour Pseudo meritocracy and Pseudo elitism are the two 
modes practised to justify the social division of labour. And apparently, there are only 
‘clever，and ‘able，rulers (i.e., Alpha) in the World State. But as the division of labour 
follows the division of caste, and the classification of caste is determined by the amount 
of oxygen supply in the bottling process, the hierarchization of rank is but a deterministic 
process similar to that of an ascriptive society (where the born privileged are entitled to 
rule). Declared by Mr.Foster,' The lower the caste, the shorter the oxygen，(10), the 
Epsilons are deprived of any human intelligence because the nilers think they don't 
‘need，it. Affected by a shortage of oxygen in the embryonic stage, their brains are 
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permanently damaged and are only fit for menial work. Under such circumstances, bio-
power is responsible not only for the management of population, but also for the fate of 
the population as it plays ‘a part in classification, hierarchization and the distribution of 
rank，(DP 184). And the streaming of class is unfair. To the directors, Alpha-plus are 
the gifted group with the highest IQ, while betas, gammas, deltas are their inferiors. 
Unequal by birth, conditioning becomes the best agent to subdue social discontent and 
achieve social stability. As the D.H.C. says-'the secret of happiness and virtue，is to 
‘like what you've got to do. All conditioning aims at that: making people like their 
unescapable social destiny，（24). In turn, their social destiny mirrors the ideological 
division of labour in the World State. And people can roughly be differentiated into three 
classes: i.e., the ruler, the executive and the ruled. 
Mustapha Mond, the Controller, is undoubtedly the boss accountable for the 
‘prosperity and stability' of the whole system. As the architect and defender of the 
system, he is a mixture of Ford the industrialist and Freud the psychoanalyst when he 
manufactures birth and anatomizes people's psyche. Armed with a knowledge of 
Shakespeare and old culture, Mond is a dictator 'who makes the laws here，while he can 
also ‘break them. With impunity，(179). When the credo of scientific management is 
‘Science, not rule of thumb. Harmony, not discord. Cooperation, not individualism' {The 
Principles of Scientific Management 140), in the name of stability, he exaggerates the 
effect of instability (‘instability means the end of civilization' (194) and renounces the 
freedom of thoughts, of feelings (‘we don't want people to be attracted by old things. We 
want them to like the new ones', 179). And he regards ‘every change is a menace to 
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stability，(184); in the name of preserving civilization, he ordains the censorship of art, 
books and religion; in the name of sacrifices, he legitimizes ‘pleasant vices' (drug abuse, 
promiscuity, slavery system), murders faith and individualism (e.g. honour or heroism). 
As a man who commits the sin of polarizing argument, he exaggerates facts and is 
eloquent with threats to safeguard his position. Stripped of his smiles and his ‘genuine， 
understanding ofJohn the liberator's feelings, he is but a tyrant who rates the importance 
of ideology (stability) over human rights. And the war between God and Ford is 
symbolized by his putting ofthe book of ‘God in the safe and Ford on the shelves，（189). 
With power and knowledge jealously guarded by Mond, no one can challenge his stable 
‘regime of pleasure'. 
The smooth operation of this regime is supported by a pack of loyal but inhuman 
bureaucrats. And coercion (e.g. police violence) and bait (e.g. the airing of 
propagandistic types or the offering of drugs, chocolate, etc) are the two major weapons 
used to subdue obstinacy and suppress opposition. For example, people like the Human 
Element Manager, the Head Mistress, the Head Nurse, D.H.C., the lecturer at the 
College of Emotional Engineering, the Sergeant are responsible not only for 
implementation of state policies but also for the domestication of the population. For 
example, when Savage throws all soma away in attempt to liberate the young Delta 
generation, the Police and the Sergeant rush in ‘goggle-eyed and swine-snouted in their 
gas masks' (175). In the name of public safety, they execute 'legitimate violence' against 
the mob when they shot them with water-pistols (with a powerful anaesthetic), spray 
soma vapour into the air, and broadcast the Voice of Reason, the Voice of Good Feeling 
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from the Synthetic Anti-Riot Speech (176). At the end of these physical and 
psychological assaults, John and the crowd submit to the urges to ‘be good，. With 
everybody moved to tears, people's will to protest is engulfed by this rule of love. 
When capitalism relies on the cycle of production and consumption, in the final 
analysis, compulsory work and mandatory consumption are effective means to maintain 
economic boom. Under such circumstances, the whole population in the World State are 
conditioned to excessive work and excessive consumption so as to ensure economic 
success, hence political stability. As a result, the Epsilons are conditioned to like ‘flowers 
...and wild nature’ (16) not for the cultivation of aesthetic tastes, but for the necessity 
of compelling ‘them to consume transport，(17). However, this love of nature is soon 
abolished because it ‘keeps no factory busy，. So, in order to make them ‘consume 
manufactured articles as well as transport', the D.H.C. reveals how they 'condition the 
mass to hate the country，，but with a love to all ‘country sports' and its ‘elaborate 
apparatus'. With industrial technology and biotechnology rationalized and centralized by 
state institutions, the population in the World State are but animals who consume drugs, 
sex, religion in order to acquire happiness. 
On the other hand, the sexual division of labour forms another power asymmetry that 
perpetuates the paternalism of the World State. Even though the Bokanovsky Process 
produces identical males and females (difference is but a matter of organs, as the mother 
function is gone), only men are qualified to become Alpha intellectuals. While Beta 
includes both men and women (e.g. Lenina Crowne and Bernard Marx), the nature/ 
culture binary resurfaces in the occupation pyramid as well as in the racial form. And 
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important posts such as Controllers are reserved only for men. Meanwhile, sexual 
discrimination is correlated to racial discrimination to secure class status quo. And this 
could be seen in the State's encouragement of intra-class activities and intra-class sex so 
as to maintain the political status quo. Conditioned since childhood, Beta boys and girls 
never mix with the Epsilons because ‘they wear black, which is such a beastly colour， 
(21). With an intensive cult of youth in the World State, women are judged according 
to their appearances and seductive power. The so called ‘pneumatic’ quality of a woman 
is but an euphemism to indicate her desirability in bed. When Lenina respects Henry 
Foster as an Alpha-Plus, he simply takes her as an sex object that is 'Wonderfully 
pneumatic' (35). So ‘female power’ is but the power to please. As a result, her sexual 
freedom not only signifies political manipulation, but also patriarchal subordination. 
Under such circumstances, sexual harassment is taken for granted when Bernard takes 
advantage of his popularity and puts his arm around the Head Mistress's waist. In turn, 
as a ‘practised and subjected body', she yields. Apart from that, this cult of youth and 
beauty, according to Sandra Bartky, can produce an internalized gaze that keeps a 
conscious and permanent visibility that assures the automatic functioning of power. 
Always concerned about their appearance, perfume, hairstyle or clothes, women are 
disciplined and self-disciplined to yield to patriarchal aesthetics (sex appeal, the capacity 
to attract the erotic male gaze, popularity among men). Furthermore, contraception is 
solely a woman's business. Regardless of their will, their ovaries are severed from the 
women's bodies. And women are solely responsible for contraceptive precaution (the 
wearing of Malthusian belt). In such regard, the female subject is but a body whose 
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‘inferior status has been inscribed'. 
Resistance 
The unexamined life is not worth living. (Socrates) 
Put me in a system and you negate me, I am not just a mathematical symbol--I am 
(Kierkegaard) 
Again and again, Foucault attributes his analysis of sexuality as a set of 
problematizations in order to 'question over and over again what is postulated as self 
evident, to disturb people's mental habits' {Power, Truth and Strategy 165). With his 
‘moral problematization of pleasures', his investigation becomes an ‘analysis of subject, 
subjectivity, and truth，（‘Final Interview' Raritan, 11). In a similar way, John Savage's 
regression to ancient civilization after his visit to the Brave New World is an active 
problematization of the modern regime of pleasure. In place of love/sex as resistance, 
he relies on the ethics of existence to defy the technological, automated society. And his 
resistance can be differentiated into two types, namely (1) the quest of an authentic 
existence (through Askesis); and (2) the quest for authentic truth (through Literary 
Discourses). 
(1) Authentic Existence In the first place, the homogeneity of World State is 
challenged by the identity of John. Instead of being a bokanovskified product by means 
of ectogenesis, John's identity marks him as an outsider as he is of natural birth--the son 
of Linda and the D.H.C. Hence the name ‘Savage’ not only symbolizes his rustic, 
viviparous origin, but also poses an ironic juxtaposition against the ‘civilized’ World 
State. And his cultural identity is even more complicated with his immersion in three 
different cultures. While Linda initiates him to the things in the new world, John is 
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heavily influenced by the Pueblo tradition as well as by the literary heritage in the 
Shakespearean legacy. His hybridity, in the words of Bhabba, acts as an ‘antagonistic 
reversal of the process of domination，. And in opposition to the ‘"pure" and "original"， 
product of authority, hybridity marks the 'discontinuity' of such imposition. As a result, 
such pluralistic influences only split John apart. So John dreams ofbecoming an altruistic 
hero in the Pueblo culture (hence his desire to substitute Palowhtiwa for ritual 
flagellation), a happy man in Linda's utopian land or a Shakespearean lover/hero with 
linguistic virtuosity. However, the conflict of these three cultures only contributes to 
John's isolation. On one hand, John is expelled from the Pueblo tradition because his 
mother is a ‘strumpet，and he is an outsider. In turn, he gets over his inferiority complex 
by idealizing Linda's world even though he hates her promiscuity. On the other hand, 
as John is in search of a father figure, he cannot help identify with the ‘strong，Pueblo 
culture (e.g. the old man, their values, the Indian salvific hero) though he shares Linda's 
contempt for their uncivilized illiteracy. Gradually, his ambivalence drives him to 
disidentify with both cultures. Finally, with Shakespeare's works as surrogate parent, 
John surrenders to the Shakespearean characters in a quixotic tradition. In such regard, 
the crossing of three borders situates John in a pluralistic, strategic location to 
problematize any monologic doctrines. 
In contrast to the tyranny of happiness, John searches for an authentic mode of 
existence as if he were a Promethean hero. After his arrival at the World State, he is 
angered by the infringement of his privacy due to people's friendly curiosity. Instead of 
submitting to the belief that ‘everybody belongs to everybody else', he reverts to solitude 
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as if he were in the Indian village and shuts himself up. And his anger changes into 
protest when he knows that happiness is procured at the cost of freedom (under drug, sex 
or conditioning effect). So he rejects Lenina and all kinds of ‘cheap happiness，and 
regards them as ‘Poison to soul as well as body’ (173). In a Promethean spirit, he 
declares himself a liberator ‘to bring you freedom，(173) and tries to emancipate the mass 
from mental paralysis and drug-sex addiction. His confrontation with the Controller, 
Mustapha Mond only strengthens his love of beauty (hence poetry), love of empathy 
(literary characters) and love of difference (versus those Bokanoskified twins), love of 
art, God, chastity/passion and pain. He thinks happiness in the World State is ‘too easy’ 
(196) because they simply murder all values and avoid all unpleasant things. Under such 
circumstances, stability, happiness and material well beings are all sacrificeable to him 
in comparison to the supremacy of freedom or autonomy. Even though autonomy may 
mean unhappiness, aging, disease, starvation, uncertainty and 'unspeakable pains of every 
kind，（197)，he still prefers to be a Socrates on the rack than a contented pig. As 
autonomy is the idea that 'individuals should be free and equal in the determination of 
the conditions of their own lives' (David Held), John's insistence on the regime of pain 
is an ironic antithesis to the delusive regime of pleasure. And his stylization of the Self 
is manifest in his choice of hardship, his rejection of modern civilization and a regression 
to the ancient mode of existence. 
Sexual austerity is the first step towards authentic existence through askesis--to regain 
the mastery of the self. According to Foucault, the ancient Greeks' distrust of pleasure 
is a resistance towards various power relations. In the end, self mastery (a ‘technique of 
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self) is but a mastery of others when only wise and tough characters are entitled to rule. 
As individuals set rules of conduct for themselves and seek to ‘change themselves in their 
singular being，(UP 10), ‘to be master of oneself aims first of all to be a free man, and 
secondly, to build a 'relation of domination, hierarchy and authority which one aims to 
‘establish over one's inferiors'. So the Greeks，problematization of pleasure leads them 
straight towards askesis i.e., practical training that implies asceticism. And 'enkrateia' 
is the process that signifies ‘struggle, resistance and combat’ (UP 65) with self and other. 
At the end, one can become ‘an ethical subject... [which is] the practice of a virtuous 
life...and the life of a ‘free’ man in the full, positive, and political sense of the word’ 
(Foucault and the Writing of History 43). In parallel to this, John sets himself rules of 
conduct so as to manifest his ‘virtue, inner strength and self mastery，. And the final 
conquest of self becomes a means to spurn the new people—the brave new worms. And 
John's first step towards self mastery is the moderation of desire, hence sexual austerity. 
When hardship marks ‘sexual，social and ethical virility’ in the Indian culture, John 
believes in love ordeal as a way to foreground his prowess, to manifest his power of 
conquest and to demonstrate his mastery of pain. In short, love ordeal is a landmark of 
individualism, an initiation rite to become a man. Thus he wants to undergo ‘sports [that] 
are painful', to 'undergo something nobly，(156) in his courtship. In drastic opposition 
to the World State's hedonism, he quotes the Malpais tradition that a man has ‘to bring 
her the skin of a mountain lion’ in the process of wooing. So he suggests he can ‘sweep 
the floor if...[Lenina] wanted] (156). As love is an elaborated ritual correlated to honour 
and self/social esteem, John's insistence on pain exasperates Lenina. In the end, Lenina 
110 
is totally confused by his demand for hardship when happiness is so availably in hand. 
When he realizes her lack of self and the lack of power over herself (because of 
conditioning or drug effect), he condemns her as an immoral ‘whore，，an ‘Impudent 
strumpet，(160). Hence, John renounces pleasure as an expression of his moral 
consciousness and a restoration of power over the self. 
The cult of Noble Savage/romantic individualism becomes his second step towards 
realizing self governance. In the mode of humanistic^ resistance, John denies the external 
imposition of power by displaying the sovereignty of his Will over Body/Desire. Such 
wilful stoicism is marked by his refusal to comply with the imperative order to be happy. 
First of all, he rejects the machine civilization and banishes himself to wild nature as a 
romantic site in resistance against the progress of modem society. To the television 
interviewers, he addresses himself as ‘Mr. Savage speaking’ and refuses to play with the 
modern man. In the face of the woods and the rugged landscape, he despises technology. 
And, like Thoreau in Walden, he practises self-subsistence by means of farming (vs 
excessive consumption). With the little money he has, he renounces luxury and reduces 
1 Foucault defines humanism as follows: 'By humanism I mean the totality of 
discourse through which Western man is told: "Even though you don't exercise power, 
you can still be a ruler. Better then the more you deny yourself the exercise of power, 
the more you submit to those in power, then the more this increases your sovereignty". 
Humanism invented a whole series of subjected sovereignties: the soul (ruling the body, 
but subjected to God), consciousness (sovereign in a context of judgement, but subjected 
to the necessities of truth), the individual (a titular control of personal rights subjected 
to the laws of nature and society), basic freedom (sovereign within, but accepting the 
demands of an outside world and "aligned with destiny"). In short, humanism is 
everything in Western civilizationthat restrict the desire for power: it prohibits the desire 
for power and excludes the possibility of power being seized. (LCMP 221) 
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all expenses to daily necessities. And manual labour gives him intense pleasure when 
work is an end in itself, not a means towards production or accumulation. And after 
weeks of idleness in the World State, John is pleased to regain his self-reliance using his 
own hands. And the non-productive quality of labour (as in the continuous whittling of 
bow) gradually becomes a project of self-creation to John. In attempt to unify the 
material and the creative, William Morris once suggests the integration of feeling and 
labour, dream and reality in his News from Nowhere. Thus to Morris, he 
believe[s] that the ideal of the future does not point to the lessening of man's 
energy by the reduction of labour to a minimum, but rather to a reduction of 
pain in labour to a minimum, so small that it will cease to be pain (201). 
Eventually, Morris idealizes the relationship of art to labour without pain and calls this 
‘creative labour，. In a similar spirit, John Savage finds himself ‘singing’（203)，which 
he guiltily stops because he is not there ‘to sing and enjoy himself. 
And atonement/purification becomes his ultimate goal in quest of an authentic life 
i.e., to gain reconciliation with Gods. Through his self imposed exile, John wants ‘[t]o 
escape further contamination by the filth of civilized life;...to be purified and made 
good;.. .to make amends' (203). In accordance with most religious practice (degeneration-
-atonement—salvation), John governs himself with a set of moral codes for the 
‘renunciation of the self. First of all, from the Pueblo culture, John inherits a clear set 
of conduct for self examination so that he is conscious of his desire. Hence, whenever 
he is tempted by ‘civilized stuff, he bitterly reproaches himself for his ‘weakness，（202). 
So he says ‘I ate my wickedness' (198). Secondly, from tragedy/primitive religion/ 
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Christianity, John knows the need for purification so as to make life a preparation for 
death and immortality. As a result, his life in the woods is a life of hermitage. Given the 
Pueblo's polytheistic background, he resorts to frantic praying to various gods: namely, 
to Heaven, Zuni, Awonawilona, Jesus, Pookong, and also, to his guardian animal, the 
eagle. On the other hand, masochistic flagellation becomes the means to purification and 
a proof of his self-renunciation. Eventually, John has fmally attained great power over 
his body and his mind. And the painful body becomes a site of resistance not only against 
the self (the natural will to luxury) in order to achieve atonement, but also against the 
'deployment of power' on 'physiological processes, sensations and pleasures' (HS1 151) 
as designated in the World State. In contrast to the monologic discourses on body in the 
World State, John's hybrid religion multiplies the body function by different (literary and 
religious) cultures and conflicting interests (e.g. paganism vs Christianity). With the 
reconstruction of his body as 'a potential site of cultural activism and political resistance' 
(Foucault and the Writing ofHistory 94)，John has at last cultivated a mode of authentic 
existence through askesis--an ethics of self. 
(2) Authentic Truth Trapped between the Pueblo and modern cultures, John tries 
to invent his own truth--i.e., aesthetics (Shakespeare). Eventually, John denounces the 
illiterate empire and engages himself in what During calls ‘a technology of 
"reculturation"... [so as to] replace such beliefs and memories with a sense of belonging 
to, and working for, an abstract Humanity' through 'the teaching and promotion of 
literature and language' {Foucault and Literature 57-8). 
First of all, through literature, John is enlightened to possess a new power—the power 
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of articulation. His identification with Shakespearean characters gives him a new 
perspective when he compares himself to the painful Hamlet victimized by the unfaithful 
mother (Gertrude) and the treacherous lover (Pope as Claudius). Secondly, literature 
gives him the power of understanding and vision which is non-existent in the Pueblo or 
in the modern culture. So he visualizes the futuristic World State quoting The Tempest, 
‘0 wonder! How many goodly creatures are there here! How beauteous mankind is! 0 
brave new world，. Though disillusioned, he still wants to change the new world because 
he thinks Miranda has proclaimed through the line ‘0 brave new world，a ‘possibility of 
loveliness,...of transforming even the nightmare into something fine and noble，(172). 
And when Mond asks him whether he knows what is a Cardinal, he associates at once 
with the line 'Pandulph, of fair mild Milan cardinal'. Armed with ideals and power of 
articulation, John correlates his being to the truth of literary experience. 
According to Foucault, the being of art possesses three distinct characteristics 
{Between Genealogy and Epistemology 14-5), (1) art is about art itself; (2) the essence 
of art is the essence of all experience; and (3) art is preoccupied with language and 
discourse. Under such circumstances, good art is by nature ateleological and anti-
propagandistic as it is not a means for stability, identity or community, but for art's sake. 
Henceforth, art gives access to truth when the artist is an 'intellectual...[who speaks] the 
truth to those who had yet to see it, in the name of those who were forbidden to speak 
the truth: he...[is] conscience, consciousness, and eloquence，. Helmholtz, the best 
propaganda technician in the World State, yields to the magic of Shakespeare and 
exclaims, ‘Why was that old fellow such a marvellous propaganda technician?，(151) In 
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comparison to Shakespeare's works, he realizes his propagandistic epigrams are but 
things ‘told by an idiot，. Though he recognizes the madness of human passion (‘Getting 
into such a state about having a girl...what a superb piece of emotional engineering!' 
150), he still sees the value of individuality and revolts against 'Writing when there's 
nothing to say，(181). Thus, for the first time in his life, he projects live experience in 
his poetry and finds a true voice in his solitary experience. Eventually, such 'conscience, 
consciousness and eloquence，can only lead him into conflict with authority though he 
feels the dawning of an authentic, 'extra, latent power，（149). 
When individualism/tragedy can cause social instability (BNW 180)，the real craft 
of governance to Mond is the effective suppression of truth by means of false 
consciousness (hypnopaedia/drug). But to John, beauty is truth. As he keeps quoting 
Shakespeare, his reading of the world is but a projection of the literary world protected 
from the World State's ideology and coercive power. When art transgresses Law and 
reveals the disruptive forces hidden in history and humanity, the artist's 'risk of 
transgression is the risk of exclusion' {Between Genealogy andEpistemology 15) so much 
so that ‘incoherence, sickness or finally madness’ result. Under such circumstances, 
Foucault regards ‘madness is both the source and the peril of art’ (15). As John is hostile 
to instrumental reason and science, his choice can only lead him to madness. From every 
kind of masochism to chastity', ‘maniacal self torture to despairing suicide，’ John 
eventually embraces the ethics of unreason and the scandal of animality (177)--a critique 
of modern civilization. Amidst the insane modern civilization and the sane Indian 
savagery, John's revolutionary ethics is an ultimate resistance against science and 
115 
superstition, a search for balance between nature and culture. When his purifying 
flagellation can only motivate people to the practice of ‘Orgy Porgy', John feels the 
futility of resistance and commits suicide. 
116 
CHAPTER FOUR 
The Handmaid's Tale: The Axis of Knowledge 
When ethics is the ultimate means for recovering truth and salvation in Brave New 
World, coercive ethics brings nightmare to the Gilead society. Unlike the dystopian 
society in 1984，or Brave New World, Atwood's story focuses on the formation of 
dystopia--a continuing process that reveals how power and knowledge (re)generate 
knowledge/truth to dominate men and women; and how Offred stages her counter-
resistance. As the first wave feminism employs Foucauldian concepts like 'discipline, 
docility, normalization and bio-power，("Feminism, Foucault and the Politics of the 
Body" 193), the second-wave feminism explores concepts like ‘intervention, contestation, 
subversion' {ibid) to valorize the possibilities of creative struggles against disciplinary 
control. In turn, the authoritarian Gileadean Truth is but a male-dominated discursive 
justification for the exploitation of women. And to Foucault, it is simply wrong to 
believe in the sovereignty of truth and knowledge when ‘tmth is a thing of this world: 
it is produced only by virtue of multiple forms of constraint. And it induces regular 
effects of power. Each society has its regime of truth, its "general politics" of truth’ (PK 
131). In attempt to fight against logocentrism and gender essentialism, The Handmaid's 
Tale is a resistant novel about the subversion of history/patriarchy/theocracy and 
language/genre. And this chapter will focus on the formation of historical knowledge and 
power; and the practice of ethics and power (differentiated into disciplinary and pastoral 
power). 
Power, History, Knowledge The humanistic conception of power and knowledge 
is drastically different from the Foucauldian one. And Carlos Jacques summarizes the 
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three characteristics in the traditional conception of power and truth. Power is, first of 
all, derived from knowledge (hence Knowledge is power); secondly, the relationship 
between the two is antagonistic when power tries to manipulate knowledge for its own 
end; thirdly, the battle between power and knowledge paves the way to reach the ultimate 
truth when truth guarantees emancipation. And knowledge becomes the final citadel to 
fight against the repressive power. In such regard, the 'elitist' theory of power and 
knowledge presupposes that Truth must be considered as a critique of power. Truth is 
universal and ‘a property of men, emancipation and enlightenment'. In a word, when 
‘power and knowledge are extrinsic to one another，（PK 119)，the autonomy of 
knowledge safeguards the humanistic ideals. However, as Foucault reconceptualizes the 
condition of power-knowledge, he concludes that the 'Relations of power-knowledge are 
not static forms of distribution, they are "matrices of transformations'" (Singer, "True 
Confessions" 152). The supremacy of knowledge is replaced by a relationship of 
reciprocity since ‘power produces knowledge'. As a result, power can be justified by the 
dissemination of knowledge. Secondly, power is not manipulative, but productive. Thus 
Foucault says, 
We must cease once and for all to describe the effects of power in negative 
terms: it ‘excludes，，it ‘represses，，it ‘censors，，it ‘abstracts，，it 'masks', it 
‘conceals，. In fact, power produces; it produces reality; it produces domains of 
objects and rituals oftruth. The individual and the knowledge that may be gained 
of him belong to this production (DP 194). 
And also, by 
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creating different forms of knowledge, power constitutes an object of knowledge 
and the object, in turn, represents the power: ‘It is a double process, then: an 
epistemological ‘thaw，through a refinement of power relations; a multiplication 
of the effects of power through the formation and accumulation of new forms of 
knowledge' (DP, 224) 
Given power's active construction of ‘rituals of truth' and the formation of scholarly 
subjects to hide/melt the workings of power in the processing of knowledge (the 
'epistemological thaw，of power), Foucault subverts the sovereignty of knowledge by 
characterizing four traits ofknowledge mLanguage, Counter-Memory and Practice (202-
3). First of all, the unity or homogeneity of knowledge can be deceiving when knowledge 
is but a conflicting ‘invention，through 'the play of instincts,impulses, leisure, fear and 
the will to appropriate'. Secondly, the formation of knowledge is arbitrary and strategic 
when ‘its production is not the effect of their harmony or joyful equilibrium, but of their 
hatred, of their questionable and provisional compromise'. Thirdly, the autonomy of 
knowledge is overthrown when 'knowledge is always in bondage, dependent and 
interested not in itself, but to those things capable of involving an instinct or the instincts 
that dominate it，. Fourthly, knowledge can be subjective when Foucault says ‘through 
the play of a primary and always reconstituted falsification. •. [there] erects the distinction 
between truth and falsehood'. In short, power and knowledge are concrete and material 
in practice and in formation, and no ‘neutral，human sciences can be divorced from this 
power-knowledge paradigm. 
Under such circumstances, Atwood's metafictional novel has blurred the boundary 
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between literary text and historical text. In the prologue 'Historical Notes on The 
Handmaid's Tale', Atwood's process of defamiliarization has exposed the bias of an 
archaeologist's construction of ‘historical truth' (a sexist or a partial reading of Offred's 
tale). And Professor Pieixoto is the authoritative keynote speaker of the Twelfth 
Symposium on Gileadean Studies. As a Director/Professor (academic prestige) and a 
scholar from Cambridge (cultural canonicity), Pieixoto is a ‘universal intellectual，in 
quest for universally applicable knowledge. Thus he chooses to study the 'Problem of 
Authentication in Reference to The Handmaid's Tale,. From the study of the tapes to the 
investigation of the Gilead background, Pieixoto's task is to verify the truth of Offred，s 
story (e.g., identifying the narrator and her narratees i.e., the Commander and persons 
such as ‘Luke，or ‘Nick，). Such archaeological project is defined by Foucault as an 
historical excavation for the 'conditions of knowledge'--i.e., to search for cultural-
specific conditions and epistemic determinants that form the unconscious rules of 
discourse for a period. So Pieixoto tries to excavate the conditions of the tapes (how, 
when and where were they produced) and the conditions of the characters involved (who 
and what are they) with the hope that he ‘might be well on the way to an explanation of 
how this document.. .came into being，(303). As each historical period has its own rules 
of discursive formation, ‘through ‘the fundamental codes of a culture—those determining 
its language, its schemes of perception, its exchanges, its techniques, its values, the 
hierarchy of its practices’ (OT xx), Pieixoto rejects the notion of forgery after analysing 
the technology in the course of history (the labels on the tapes, and taping is not possible 
within the last 150 years) and. the content of the tapes (in correspondence to the 
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manufacturing practices or the persons involved in early Gilead society). Next he 
proceeds to the problem of methodology, i.e., objective authentication. Instead of 
working on the authentic oppression of women as recorded in the tapes, he focuses only 
on the ‘objective authenticity' of the tapes, or of characters. Hence, the tapes become a 
suspicious 'object of knowledge' while its content is deliberately left untouched. The 
insistence on objectivity shows in Pieixoto's relentless effort in collecting evidence: from 
the metal footlocker (that contains the tapes) to the identification of the location of the 
‘safe house', and the identity of the Commander. As Pieixoto's methodology only 
recognises formal knowledge within an established discipline {connaissance) but not the 
dispersed, concrete events situated throughout a specific historical formation {savoir), 
Pieixoto considers the tale too obscure to be classified as important. Though the 
historicity of the tapes are authenticated in the study, his conclusion can only deny the 
tale of its historical-thematic significance when he regards it as a mere ‘item，instead of 
a historical ‘document，(301). 
When legitimacy validates huMAN authority/knowledge, Pieixoto, a professor, is 
good at playing the intellectual game using a legitimized research method to authorise his 
(unreasonable) conclusion. Since diaries, memoirs can hardly be formalized as 
knowledge, the Handmaid's Tale is bound to be neglected as 
Knowledge is established not only in relation to a field of statements but also of 
objects, instruments, practices, research programs, skills, social networks, and 
institutions.. .The configuration of knowledge require that these heterogeneous 
elements be adequately adopted to one another and that their mutual alignment 
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be sustained over time. (PK 110) 
In the name of authenticity, Pieixoto sidesteps the suffering of women and trivializes the 
story into an intellectual detective game to exhibit his power of reasoning. Instead of 
condemning the nature of the Gilead regime, the quest for knowledge in a so-called 
‘progressive，society is but the reinforcement of patriarchal tradition when the mind 
(Pieixoto) subsumes the body (Offred), reason over feelings, men over women. Thus the 
handmaid's ‘tail’ is, to Pieixoto, an amusing sexual pun: the bone of contention in the 
Gilead society (301); and the salvific ‘Underground Femaleroad' is the funny 
‘Underground Frailroad' (301)，； the ‘Save the Women，organization is but a 
‘propagandistic，association; and female graduates under the North American Educational 
system cannot be considered as educated persons. In the name of respecting cultural 
specificity, Pieixoto is unwilling to ‘pass moral judgement upon the Gileadeans，（302) 
for he is sympathetic to their pressured environment. As a result, he suggests that the 
historian's job ‘is not to censure but to understand' (302) and wins an applause. With 
sexism masked in academic neutrality, his study of the Handmaid's Tale is problematic 
as first of all, he fails as an intellectual to recover subjugated consciousness of the 
victimized. And altogether, political power and epistemic sovereignty only help subjugate 
women and silence their histories when truth and knowledge are ‘linked in a circular 
relation with systems of power which produce and sustain it, and to effects of power 
which it induces and which extend it，（PK 133). Secondly, he fails to question the 
appropriateness ofthe present methodology. When only veritable names and documentary 
evidence count, Pieixoto disregards Offred's need of anonymity (for protection) and plays 
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the role of a ‘genius absolute savant，（"The Political Function of the Intellectual" 13) to 
measure the text against the old positivistic (universal, theory-free) yardstick of truth 
(e.g., evidence, documents, data). Such pseudo-apolitical attitude is denounced by 
Foucault as he thinks ‘The essential political problem for the intellectual is...[to 
ascertain] the possibility of constituting a new politics of truth. The problem is not 
changing people's consciousness... but the political, economic, institutional regime of the 
production of truth' (TP 133). With the explicitly objective methodology and the 
implicitly patriarchal assumptions unchallenged, the Gilead history can only be a chance 
for intellectual exhibition while history's lesson remains unlearnt. 
While historians are interested in the manoeuvre of macro-data, Foucault is 
concerned with the particularity of 'events' and values 'moments' instead of monuments. 
And the elusiveness of history is welcomed because it marks the gaps of a ‘continuous 
history，2 as well as the need to see the totalized history as a reconstituted object. From 
archaeology to genealogy during the 1970s, Foucault's emphasis changes from exploring 
the historical conditions of knowledge and different epistemes to the revocation of local 
discursivities. Through the principle of 'discontinuity', genealogical study aims at the 
‘local, discontinuous, disqualified, illegitimate，，‘subjugated knowledges' (PK 63). And 
2 The continuous history is but a totalization of history when Foucault says 
‘continuous history is the indispensable correlative of the founding function of the 
subject: the guarantee that everything that has eluded him may be restored to him; the 
certainty that time will disperse nothing without restoring it in a reconstituted unity; the 
promise that one day the subject--in the form of historical consciousness—will once again 
bring back under his sway, all those things that are kept at a distance by difference, and 
find in them what might be called his abode，（AK 12) 
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in place of objectivity, Foucault celebrates the anti-scientific nature of genealogies in his 
"Two Lectures" so as to oppose ‘the institution and functioning of an organized scientific 
discourse within a society，（PK 84). Instead of the continuous history, Foucault advocates 
an 'effective history，to foreground chance and the 'philosophy of the event，(i.e., the 
discontinuous, divergent and chance-oriented network of events). In that regard, when 
Pieixoto's presentation is about a body of evidence or abstractions, Offred's narrative is 
but an 'articulation of body and history. Its task is to expose a body totally imprinted by 
history and the process of history's destruction of the body’ (LCMP 148). 
Power, Knowledge, Ethics In The Handmaid's Tale, the control of knowledge 
justifies political-religious totalitarianism i.e., theocracy and patriarchy—for the formation 
of a so-called ‘ethical’ society. And the return to ethics is but a return to a perverted 
religion--i.e., towards a reconstructed relationship between the Divine/State and the 
individual (cosmic determinism; or the denial of human freedom), towards a re-defined 
interpersonal relationship (universal love; or the control of emotions), towards a mastery 
of the Self (mind over matter; or tolerance to hostile environment), and finally, towards 
a subordination of Self to discursive authority (Belief over science; or the supremacy of 
discourses). In turn, theocracy and patriarchy help consolidate a hierarchical distribution 
of bodies and sex through the manipulation of pastoral power and disciplinary power. 
Though John Savage's return to the past means an effort of re-culturation, the return 
to tradition in The Handmaid's Tale effects in the rarefaction of knowledge. As a result, 
there is an internal dwindling, growing scarcity of knowledge among women when they 
are denied official access to knowledge, information and expression. In the Commander's 
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office, Offred knows her presence ‘is illegal，(136) because 
Books and books and books, right out in plain view, no locks, no boxes. No 
wonder we can't come in here. It's an oasis of the forbidden. (137) 
And Bible, the key to absolute law and the origin of authority, symbolizes the forbidden 
tree of knowledge and ‘is kept locked up’ because the administration must guard their 
power (‘who knows what we'd make of it [Bible], if we every got our hands on it?', 87). 
In a similar way, the taboo of female to knowledge is so deep that women are forced to 
dumbness in Charnas' Walk to the End ofthe World. So fems (slaves) are usually unable 
to speak more than the 'femmish soft speech，. And in the Hall of Reason, the Library, 
men are warned against the animality and lowness of women or ‘the sign of the void, of 
fems, of everything inimical to the straight line of manly, rational thought and will， 
(135). Thus, in The Handmaid's Tale, only men are entitled to read the Bible, and the 
Aunts can only play recorded tapes to ‘the girls' to avoid the ‘sin of reading，（89). In this 
regard, Knowledge becomes a guarded property to differentiate sex and their subsequent 
privileges. And these privileges, in turn, are used to rationalize men's mental/moral 
superiority when the Commander simply declares, ‘woman can't add，（186). On the other 
hand, the freedom of information is denied to the women. When men can go to Clubs 
and exchange information, women can only stay at home and watch television. And news 
could be ‘faked，or ‘old clips'. The host, who looks ‘an old movie star，(83), feeds the 
population with optimistic victories despite the news says that war seems to be going on 
in many places. Though Wives have access to the television, its doubtful authenticity 
eventually reduces all women either to a state of passive reception or active gossiping 
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from underground sources. Under such circumstances, women are deprived of their 
power of expression (verbal and written) due to their inaccessibility to knowledge and 
spatial confinement. And the freedom of articulation is replaced by formulaic orthodoxy 
designated by the state to block out personal communication. Phrases like Traise be，， 
‘Which I receive with Joy，are the standard responses while ‘Under his Eye，is the sign 
of farewell. Such re-enchantment of discourses/society not only marks a retreat from the 
process of rationalization (Weber), but also signifies a return to the Dark Age whose 
authoritarian measures help safeguard the monologic Truth as designated by authority. 
With conversation depersonalized, the state can 1) safeguard alienation among people and 
2) suppress individual voices. Even though ‘the pen is mightier than the sword，，the ban 
on women's holding ‘a pen or a pencil，not only robs women of their weapon to fight 
against male dominance, but also symbolizes female helplessness in face of men (penis) 
and logocentric language (pen). Hence Offred reinterprets penis envy as language/power 
envy when she says, ‘The pen between my fingers is sensuous, alive almost. I can feel 
its power, the power of the words it contains. Pen is envy，（186). When Logo (in the 
linguistic sense, meaning word or in the biblical sense, meaning the Lord) is the Law, 
the Gileadean Logo is but the men's law and acknowledges only masculine power while 
women are either silenced or absent. And the absence of feminine language eventually 
forces women to yield to the regime of men. Thus Offred says, 'I don't really know what 
men used to say. I had only their words for it，(37). Under such circumstances, her 
interpretation of Ten is envy’ not only attacks the cultural tradition where women are 
forced to envy men (their privilege to hold pens because of their penis) but also satirizes 
126 
the sexist psychoanalytic tradition where women are presumed to undergo the ‘natural, 
process of penis envy. And the practice of pastoral love and disciplinary measures are 
but two sides of the same coin to subdue women to a pack of docile bodies. 
Pastoral Care As in 1984 and Brave New World, pastoral power is ultimately for 
the governance of bodies and souls. In The Handmaid's Tale, religion and sexism are 
closely linked to the enforcement of pastoral love. In such regard, the Commanders are 
but spiritual advisers/sovereign pastors to guide the household (e.g. Bible-reading) and 
the state (policy-making). And the Aunts in the re-education center are the executives that 
undertake the care of the body-i.e., to safeguard the physical health of the ‘girls，and 
the care of their souls-i.e., to ensure their political correctness (by means of prayers, 
confession, surveillance and punishment). Eventually, their pastoral care culminates in 
the ‘ethics of sex，. 
The first feature in the Gileadean ethics of sex is pastoral fertility cult. In spite ofthe 
ascetic imperative for the regulation of individuals, fertility cult becomes the essence of 
the regime and the ultimate truth of the Gileadean Bible (which has been selectively 
exaggerated, ‘made up’ and deliberately ‘left things out，by anonymous writers, 89). 
Hence, the state provides pastoral care for women, but their duty is to 'Be fruitful, and 
multiply, and replenish the earth，（88). And fertility cult, in the Foucauldian sense, 
shares the five characteristics of pastoral power when it is 1) salvation-oriented, 2) 
oblative, 3) individualizing, 4) coextensive and continuous with life (related to conscience 
and guilt) as it is linked to the production of truth--the truth of the individual (SP 783). 
The fertility cult may originate from the problem of demand and supply. As babies 
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are scarce, the Gilead regime rewards heavily to those women who can replenish the 
labour pool. However, the birth-function of women gradually develops into a question 
of biological determinism when women are doomed to preserve the nature/culture, 
inferior/superior, dependent/independent hierarchy. And childbirth literally means 
salvation when ‘Unwomen，must be transported to the infernal colonies. So in an age of 
mass sterility3, the verse ‘Give me children, or else I die，(Genesis 30:1) is a naked 
truth. Unlike the Post-Wasting society which differentiates women into different valuable 
functional groups in Walk to the End ofthe World, i.e., slaves (dumb), pets (beautiful 
women who ‘take pride in their disfigurement'), workers and breeders, women in Gilead 
are respected either because they are Wives (ascripted) or breeders (acquired). And a 
handmaid's role is strictly defined as Offred says, 'We are for breeding purposes: we 
aren't concubines, geisha girls, courtesans.. .We are two-legged wombs, that's all: sacred 
vessels, ambulatory chalices' (136). And the bodies of women become oblative, as they 
are but sacrifices for making babies. Thus says Foucault, ‘pastoral power...must also be 
prepared to sacrifice itself for the life and salvation of the flock，(SP, 783). For the sake 
of racial perpetuation and individual survival, all handmaids become sex labours at the 
service of her master and the state. Gradually, pastoral fertility cult is internalized not 
only to the ‘whole of community but each individual in particular' (783). And every 
month, all handmaids wait eagerly for the sign of pregnancy to become 'the Lucky ones，. 
Finally, the pastoral fertility cult is so deeply ingrained in the insides of people's mind 
3 for instance, Professor Pieixoto notes diseases such as AIDS, R-strain syphilis, 
nuclear-plant accidents, legacies of warfare, and abuse of bio-chemicals all contribute to 
the elimination of sexually active population and mass infertility. 
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and souls that it becomes a wish ‘continuous with life，. And in order ‘to repay the team, 
justify my food and keep’ to the foster family, Offred knows she is expected to behave 
‘like a queen ant with eggs，(135). When a woman's status is affected by her 
(re)productivity, a fruitful woman is believed to be a blessed woman (‘the truth of the 
individual，). And Janine's failure to produce a health baby (her baby died soon after 
birth) drives her to guilt and self-incrimination. Eventually, she goes crazy. 
As a baby not only saves the mother (from the danger of being sent to the colonies), 
but also glorifies the household and rescues the society (from extinction), birthday 
becomes a day of political orientation when life is received in elaborated ceremony with 
Aunts lined up in military clothing. Privacy is denied as Janine's painful labour is an 
event for open exhibition. And the individual is helpless against the state's manipulation 
because the birth process is co-directed by the mother and the Aunts. How to ‘Identify 
with your body，，to 'pant', to be placed on the Birthing Stool (124-5) is subject to the 
orders of the Aunts. So in the end, Janine looks ‘like a doll, an old one that's been 
pillaged and discarded' (124). When the Commander's Wife sits on the Birthing Stool 
holding Janine (as if the Wife were to give birth), the marriage practice remains 
unchallenged as the Wife is still the head of the household while handmaids are but 
functional organs. With the Wife's legs wrapping the handmaid's, such symbolic union 
of flesh in turn justifies the confiscation of babies from the real mother by the Wife (the 
state will take away the baby when the baby no longer needs the mother's milk) as the 
baby is conceived symbolically through and by the Wife. On the other hand, to the 
handmaids, the spectacle of Birth Day is a day of collective orgies. To pay tribute to 
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birth, to reinforce the cult of fertility, handmaids gather together to share the mother's 
feelings. So in a moment of projective identification, the handmaids，telepathic chant 
‘"Push, Push Push."，makes them feel 'We're with her, we're the same as her'(126). At 
the end, this totalizing and individualizing glory of reproduction is ingrained in 
everyone's mind, conscience, and desire. 
The second feature in the Gileadean codes of ethics is symbolic monogamy. 
According to Foucault, such codal marriage has three fundamental traits: 
1) a "monopolistic" principle: no sexual relations outside marriage; 
2) a requirement of "dehedonization": sexual intercourse between spouses should 
not be governed by an economy of pleasure; 
3) a procreative finalization: its goal should be the birth of offspring (HS 3 182). 
And David Cohen and Richard Saller further summarize Foucault's analysis of the 
Roman-Christian marriage: 1) an emphasis on the stylistics of the personal bond in place 
of household government; 2) the 'valorization' of the wife as other, whose role is based 
on reciprocity with her husband; 3) marriage in the form of ‘symmetrical relationship， 
concentrating on conjugal sexual relations (Foucault and the Writing of History 45). 
Hence to the Romans, ‘legislative measures protecting marriage, favouring the family, 
regulating concubinage, and condemning adultery'(40) are regarded as necessary. As the 
Romans believe excessive sex is related to illness, such ‘cultivation of the self is 
enforced by governmental supervision and self surveillance. In the end, marriage/sex is 
dehedonized for ‘procreative finalization'. 
In The Handmaid's Tale, marriage practice is a confusing combination of symbolic 
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monogamy (man and wife) and functional polygamy (man and circulating handmaids that 
function as birth machines). In theory, the monopolistic principle should be strictly 
observed though commanders consider themselves ‘above the law，in their secret trips 
to clubs and brothels. The idea of monogamy not only safeguards the unquestionable 
status of Wife and lineage, but also enables her to have tighter control over her subjects 
since collusion with doctors is the death penalty for handmaids (61). But when the cult 
of fertility comes into conflict with the principle of monogamy, the Gilead regime 
eventually solves this problem by allowing the Commander to have sex with the 
handmaid but symbolic union with the Wife (the threesome has reduced the handmaid to 
become another organ of the wife). As Serena Joy wraps her legs around Offred and 
holds her hands, they are supposed to be of ‘one flesh, one being，（94). While ‘Arousal 
and orgasm are no longer thought necessary; they would be a symptom of frivolity，（94)， 
and sex is depersonalized and dehedonized for the sole purpose of procreation. On the 
other hand, though the Wife is subordinate to the husband in the public sphere, the Wife 
has established her personal status in household government. For example, her 
independence is marked by her control of the sitting room and her dominance over the 
marthas and the handmaid. Since marriage is supposed to be a ‘dual’，'universal' and 
'singular relation，，the symmetrical division of public/private jurisdiction has elevated the 
Wife to a state of partnership. Though the Commander is powerful in his world, he has 
to avoid intruding into her territory when he passes her door. 
Total subjection becomes the third feature that marks the Gilead ethics of sex. And 
the traditional tripartite division of women into 'wife/mistress/prostitute' (HS3 19) is 
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further developed into a subjection of the female body according to their productivity and 
usability. Unlike the Boyhouse (school) function in Walk to the End ofthe World (which 
bolsters the misogynic culture as the Teacher says ‘In discipline is belonging.. .In 
discipline is solidarity among men against the sly evil of the void with which your dams 
have infected you', 123; ‘dams，refers to the Boys，biological mothers), family in The 
Handmaid's Tale becomes the only institution for the distribution and allocation of sex, 
or for women to mirror their social status. And sexism marries familism so as to render 
every man and woman a ‘moral，subject. In this ‘moral，household, women are 
hierarchized into Wives (respectable infertile women), Handmaids (sex labour) and 
Marthas (servants). And women outside families are instrumental objects such as Aunts 
(spies and instructors), Jezebels (prostitutes) or Econowives (‘who does everything'), 
Unwomen (non-reproductive and useless bodies). And only Commanders are entitled to 
have Wives and handmaids, while ordinary soldiers are forced to remain single. In this • 
developed patrilineal society, the male versus female, oppressor versus victim opposition 
tends to break down as men (the architect of such system) are neither represented as 
sadists or torturers. And ironically, it becomes a woman-against-woman situation when 
those ‘phallic，women with vested interest (e.g. Wives, Aunt) become physical torturers 
(Aunts) or psychological toraienters (Wives). In such regard, Atwood not only 
demonstrates that sexual exploitation is universal, but also reveals the distortive nature 
of female representations (angels vs jezebels, princess vs witch) as they are both products 
of phallic projection to 'essentialize' women. And protective love or merciless 
persecution can only reduce women to further silence (enslavement for angels) or 
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invisibility (disregard for prostitutes-whose ‘babbling，is ignored due to mass contempt). 
As a result, double colonization becomes another prominent feature of the Gilead 
ethics of sex. And handmaids are colonized by both patriarchy and matriarchy. To Offred 
in the domestic realm, the Aunts and the Commander's Wife are the matriarchs who 
govern all. With no public macro-political power in hand, display of power can turn into 
micro-forms of exhibitions. To demonstrate her sovereignty and release her 
anger/revenge against the handmaid, the Wife may use her power to flunk Offred out of 
the sitting room, or use fingers to prick her flesh while she is having sex with the 
Commander. These micro-political power struggles among the women in the household 
(Wife vs handmaid, handmaid vs marthas) gradually show in the form of small 
jealousies. As jealousy is power iri disequilibrium (when someone has attained something 
while the other has not, the power balance is upset, so the other is jealous), Offred notes 
‘in this household little things mean a lot，(86) and ‘we all envy each other something， 
(47). So Rita and Cora are jealous of Offred's freedom to go out, and Offred is jealous 
of their access to underground information; the Wife is jealous of Offred's ability to have 
baby and Offred of her power. Given the intimate micro-nature of comparison and 
competition, the personalized techniques of matriarchy can be as oppressive as the 
patriarchal demand of sex labour when the Wife/Aunt tolerates nothing other than 
obedience and submission. 
And patriarchy defines femininity only to deforai women. In the first place, a woman 
usually becomes the universal scapegoat. In Chamas's Walk to the End of the World, 
women are victimized to become the cause of an environmental and ecological holocaust. 
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As a result, men feel justified in their claims to silence women and typify them into 
various social groups (i.e., slaves, pets, workers, breeders). And in The Handmaid's 
Tale, infertility is always a woman's concern but never a man's problem. And it is 
always women who have to enhance the ascetic practice. When ‘modesty is invisibility, 
women are required to confine their freedom of movement; as ‘All flesh is grass，， 
women are forbidden to show off their body. If women are raped, they are the one to 
be blamed rather than the rapist. So in the case of Janine, a victim of gang rape, the 
phallic Aunts lead the mass onto an accusing chant that Janine finally admits 'It was my 
fault. It was my own fault. I led them on. I deserved the pain，(72). Secondly, 
masquerade is imperative when women are either to be pedestaled as angels or degraded 
as animals in order to reinforce the binary public/private, culture/nature, dominance/ 
submission, presence/absence opposition between men and women. When Offred sees 
Moira in the club dressed in a prostitute's costume, she is shocked. ‘The whole costume, 
antique and bizarre, reminds me of something from the past...Girls... in rabbit suits，. So 
at the end she questions, ‘What is the significance of it here, why are rabbits supposed 
to be sexually attractive to men? How can this bedraggled costume appeal?，（239) The 
mind (men)-body (female) duality is further heightened with the disciplinary enforcement 
of female beauty complex to uphold desirability and self surveillance. When the Jezebels 
must wear high heels and ‘Gain ten pounds and they put you in Solitary，，the ‘tyranny 
of slenderness，(Bartky, 65) is but another means to enhance patriarchal power by 
subjugating the self for the production of ‘docile bodies，. As Sandra Lee Bartky says, 
‘Dieting disciplines the body's hungers: appetite must be monitored at all times and 
134 
governed by an iron will, so that at the end, ‘the body becomes one's enemy, an alien 
being bent on thwarting the disciplinary project, {Feminism and Foucault 65). When 
female power (the legitimate domestic power of the Wife or the illegitimate sex appeal 
of the witch-Jezebel) is derived from men, women are re-essentialized as either frail or 
evil. And pastoral care is but the product of the patriarchal ethics of sex to ‘regulate its 
very forces and operations, the economy and efficiency of its movements' (63). 
Disciplinary measures When the word 'authority' comes etymologically from the 
verb augere, in The Handmaid's Tale, growing authority coincides with the augmentation 
of disciplinary measures on sexuality so as to reinforce ‘ spermocentrism'--the essence of 
the Gilead regime. With doctrines like ‘Give me children, or else I die，and ‘Blessed are 
the silent, (89)，new codes of behaviour eventually force the human body to enter into 
‘a machinery of power that explores it, breaks it down and rearranges it，(DP 137-8). 
And these disciplinary measures can be differentiated into the disciplinarisation of body 
and the disciplinarisation of space. 
In contrast to the emergence of bio-power which insert bodies into the modern 
machinery of capitalism for the optimization of political and economic utility (as in Brave 
New World), the medievalization of Gilead society disciplines the body for political 
docility and birth function. Eventually, the puritanization of body and the hierarchical 
distribution of sex (only commanders are qualified to have Wives) must place body/desire 
under discursive control and class restraints. When the deployment of sexuality is no 
longer a natural given prior to power, Foucault distinguishes four means where power-
knowledge strategies intervene to achieve 'objectification and medicalization of 
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sexuality，： namely the hysterization of women's bodies, the pedagogization of children's 
sex, the socialization of procreative behaviour and the psychiatrization of perverse 
pleasure. 
According to Foucault, the hysterization of woman's bodies singles out the woman's 
body and makes it become ‘saturated with sexuality' (HS1 104). And this saturation 
renders the woman's bodies potentially dangerous so that it ‘calls for a monitoring by 
doctors, psychological personnel, and sociologists in order to determine what kinds of 
saturation are normal and what dangers this ubiquitous infusion of sexuality presents' 
{Between Genealogy and Epistemology 49). As Naomi Schor puts it, the representation 
ofhysterical women is multi-functional: ‘a three step operation involving first a reduction 
of woman to her sex, second a pathologization of that sex, third a subordination of the 
female body to the reproductive imperative' (Schor, Men in Feminism 302). In The 
Handmaid's Tale, the woman function is equated to the womb function. And Offred is 
still a woman (vs Unwomen) as long as she has a usable womb. With such 'saturated 
sexuality', women are regarded to be dangerous and tempting for their sex appeal can 
either destroy family order (by committing adultery) or distract men from their 
spirituality. As a result, the body must be pathologised. The first monitoring force comes 
from the Aunts--a representative of the orthodoxy--when they say, ‘All flesh is 
weak...They [the men] can't help it...God make them that way but He did not make you 
that way. He made you different. It's up to you to set the boundaries' (45). Hence, 
women are required to hide their pathological body/sexuality. And the hysterization of 
bodies is manifest in their mandatory covering of faces with the wings when they pass 
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by men (c.f. Islamic tradition). Moral women in Gilead must take pains to remain 
invisible and insignificant. In that regard, though men are 'naturalized' as weak, it is 
always women who pay the price-'to set up the boundaries，. Secondly, with the bodies 
de-eroticized to an extent that female presence means a challenge to social order, the 
Aunts justifies the handmaids，need for stricter governmental policing and self 
surveillance on physical mobility or verbal expression. Thus the Aunts says, ‘In the days 
of anarchy, it was freedom to. Now you are being given freedom from. Don't underrate 
it'(24). From positive freedom to negative freedom, women are reduced to a 
heteronomous (vs autonomous) existence in order to reproduce babies and enhance the 
patriarchal practices. 
And the pathologization of sex culminates in the what Foucault calls "The Battle for 
Chastity"--a disciplinarisation of the mind through various ‘stages that lead to...the 
disinvolvement of the will’. 
The first step is to exclude its involvement in bodily reactions; then exclude it 
from the imagination (not to linger on what crops up in one's mind); then 
exclude it from the action of the senses (cease to be conscious of bodily 
movements); then exclude it from figurative involvement (cease to think of things 
as possible objects of desire); and finally oneiric involvement (the desires that 
may be stirred by images that appear albeit spontaneously, in dreams). ("The 
Battle for Chastity" 21) 
From reflexive reaction to physical sensation, from conscious reflection to subconscious 
dreams, the fight for mental chastity is a process of dissociating the body (fertility cult) 
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from the mind (spiritual worship). And gradually, interpersonal struggle (men vs women) 
is replaced by internal conflict (participation without engagement). In the end, sex 
becomes an ever self policing process to enhance the total submission of body and mind 
to the discursive effects of power. And the chaste handmaids are programmized to 
tolerate the mind/body split from their compulsory sexual practices. When ‘Kissing is 
forbidden，(95), there can only be sex relations without relationships. To crown it all, 
the Wife's chaste and dehedonized existence can be terrifying. As soon as her 'symbolic 
union，with the Commander is over, she 'straighten[s] her blue skirt, clench[es] her legs 
together，and can only remain ‘stiff and straight as an effigy，(95). 
The pedagogization of the children's sex, according to Foucault, refers to the 
regulation of the masturbating child. As children are protosexual beings, disciplinary 
measures must be enforced to prevent any forms/display of abnormality. In the Rachel 
and Leah Re-education centre, handmaids are regarded as ‘girls，（29) by the phallic 
Aunts so that regulation and guidance become necessary. For girls, the body must be 
heavily clothed. And according to the law, not only masturbation (the men ‘aren't even 
allowed to put their hands in their pockets', 89) but also all forms of physical contact or 
touching are to be avoided--'What you must be, is impenetrable' (29). And Offred is 
reduced to a state of isolation longing for contact/communication: 
I would help Rita make the bread, sinking my hands into that soft resistant 
warmth which is so much like flesh. I hunger to touch something, other than 
cloth or wood. I hunger to commit the act of touch (11). 
The socialization of procreative behaviour is, in the eyes of Foucault, manifest in the 
138 
Malthusian couple. When the number of birth is subject to the politico-economic 
progress, the necessity of birth control in modern society justifies the regulation of 
power/knowledge to enforce disciplinary measures on married couples. In contrast to the 
institutionalized birth control in Brave New World, the Gilead regime urges 
institutionalized procreation. With infertility socialized as a feature of deformity (a 
denatured, ‘defeat，woman, 46) and pregnancy a sign of bliss and glory, women lose 
control over their bodies. Thus Linda Singer says, the advanced reproductive and fertility 
technology can only 'increase men's control over reproduction while reducing their 
accountability，--‘a violation of biological equality' (Roselind Petchesky, "Reproductive 
Freedom" 662). And reproductive freedom becomes impossible when gratification and 
social rewards are used to enforce the biological/physical ‘invasion，of body, and 
abortion means death. Eventually, the worship of motherhood leads to the death of ‘body 
integrity or bodily self determination，（662). And the reproductive imperative not only 
equates women to their sex, but also to the control of their doctors. And medical 
authority becomes more and more threatening when a misreport/fake report will result 
in Offred's transference to the colony. As the doctor's hands and eyes roam and linger 
on Offred's body, she dares not struggle because 'the knowledge of his power hangs 
nevertheless in the air as he pats my thigh，（61). In contrast to the presupposed neutrality 
of medical diagnosis, such ‘science of the individual，can be opportunistic (sexual 
harassment, proposal to have sex with her) and ideological (reinforcing the birth function 
of women). 
The psychiatrization of perverse pleasures leads to emergence of the ‘perverse 
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adult，. When compulsory heterosexuality is the norm, it is of supreme importance to 
create categories of abnormality and techniques of chastisement (e.g. Homophobia) for 
the medicalization of sexuality. And homosexuality must be banned. So Offred sees two 
dead men hung on the wall wearing ‘purple placards hung around their necks, because 
they have committed ‘Gender Treachery' (43). For ‘Gender Traitors' (248)/lesbians like 
Moira, because their bodies are still usable for entertainment, they are sent to Jezebels 
to serve the commanders. As Gavey says, when 'heterosexuality is assumed as a given 
and is "compulsory"... women's sexual desire is relatively neglected，. In the end, 
knowledge and strategies are but for the reinforcement of this ‘technologies of 
heterosexual coercion，. (Gavey 97). When correction fails to change these ‘perverse 
adults', the boundary of normal/abnormal, respectable/illicit, good/bad women {Erotic 
Welfare 51) is heightened to condemn the irremediable subjects. Even though handmaids 
are by nature the same as prostitutes for their sexual exploitation, unpaid labour, and 
obligatory sex services, handmaids are not despised while prostitutes are harassed, 
abhorred, with their tubes mandatorily tied. In turn, the three types of sexualized bodies 
(wife/mistress/prostitutes) are but hysterical bodies while men can transgress boundaries 
to enjoy legitimate or illegitimate sex. As the Club is an semi-authorised organization, 
a social safety valve for the 'compensatory indulgences' of men to absorb their tabooed 
desire, club-going is but a false rebellion against the political-sexual orthodoxy. And the 
politics of lesbianism, originally a challenge to patriarchy, is trivialized and degraded to 
become a voyeuristic entertainment when ‘women on women sort of tums them on， 
(249). 
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The disciplinarisation of space results in the zoning of places and the control of 
movement. As Foucault says, 
Disciplinary space tends to be divided into as many sections as there are bodies 
or elements to be distributed...Its aim was to establish presences and absences, 
to know where and how to locate individuals, to set up useful communications, 
to interrupt others, to be able at each moment to supervise the conduct of each 
individual, to assess it, to judge it, to calculate its qualities or merits. It was a 
procedure, therefore, aimed at knowing, mastering, and using (DP 143). 
This functional segmentation of space for individual supervision and assessment is 
accompanied by a large number of ‘rules，in The Handmaid's Tale. In the house, class 
and space are co-related as the office is territorized by the Commander, the sitting room 
by the Wife, the bedroom by Offred and the kitchen by the marthas. With the hall a 
common area for passage, the use of door becomes an important indicator for caste 
boundary and social hierarchy. And the front door is only for the Commander and the 
Wife, while handmaids and marthas must use the back door. When the Wife is in the 
sitting room, Offred says ‘I don't dare to go past it，(154). Meanwhile, in the public 
sphere, the cityscape is differentiated into three large types: the market, the Wall, the 
Soul Scrolls/the Prayvaganza. The market is for the provision of goods and food (base 
structure), the Wall is the place for the display of the dead (an exhibition of state power) 
and the Soul Scroll a place for the commodification of spirituality (people pay for 
prayers) or Prayvaganza a place for attending religious ceremony. In such regard, spatial 
zoning can define the nature of activities and hierarchize people. And the Gilead 
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geography is remapped only to intensify the ideological status quo with differential 
access, seating arrangement and treatment. 
Meanwhile, the control of movement is maintained by various means. First of all, 
color conformity must observe spatial conformity. And color becomes the easiest means 
of class identification and control of movement. In Gilead, there is an established color 
spectrum: the econowives are in blue red green stripes, marthas are green, handmaids 
are red and the Commanders' Wives are blue. And the right color must go to the right 
place. Secondly, the control of movement is heightened with mutual surveillance and 
vicarious responsibility among handmaids. When Offred first sees Ofglen, she knows 
‘The truth is that she is my spy, as I am hers. If either of us slips through the net 
because of something that happens on one of our daily walks, the other will be 
accountable' (19). As a result, disciplinary power can become 'absolutely indiscreet, 
since it is everywhere and always alert...[leaving] no zone of shade and constantly 
supervises the very individuals who are entrusted with the task of supervising; and 
absolutely discreet, for it functions permanently and largely in silence，(DP 176-7). 
Thirdly, hierarchical, panoptic surveillance is enforced by the Eye and the guards in the 
Sentry box. In the end, such surveillance can only strengthen the intrusion ofprivacy and 
advance the terrorist regime. As a result, the automatic docility of the population is 
guaranteed when 
there is no need for arms, physical violence, material constraints. Just a gaze. 
An inspecting gaze, a gaze which each individual under its weight will end by 
interiorising to the point that he is his own overseer, each individual thus 
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exercising this surveillance over, and against himself. (DP 155) 
Fourthly, medical surveillance and electronic surveillance help provide the latest 
information on the movement of individuals and their conditions. With Compudoc 
(responsible for the handmaids’ obligatory health), compubite (for merchandise), 
compuchek and Identipasses (for pass), computalk (for recording communication) and 
compuphone (for ordering soul scrolls), the physical, financial, spatial and spiritual 
conditions are all in the hands of the authority. And the invisible but omnipresent power 
has finally reduced the individuals to a state of transparency. In addition, with legal rules 
(drawn by the state), household rules (drawn by the wife and marthas) and personal rules 
(drawn by the self) overlapping and redefining each context, Offred must be careful to 
observe 
a whole micro-penalty of time (lateness, absences, interruptions of tasks), of 
activity (inattention, negligence, lack of zeal), of behaviour (impoliteness, 
disobedience), of speech (idle chatter, insolence), of the body (incorrect attitudes, 
irregular gestures, lack of cleanliness), of sexuality (impurity, indecency). (DP 
178) 
When authority becomes a multi-layered network of forces, Offred must modify her 
behaviour and watch out for the Commander's request, the Wife's complain, the marthas' 
discontent and gossip--and be a paranoid to any changes/trespasses/proposals. 
On the whole, the Gilead disciplinarisation of bodies and space results in an atomic 
existence for its citizens. With the exchange of one Ofglen to another Ofglen, bodies are 
but replaceable and identical objects for state manipulation. 
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Body In The Handmaid's Tale, the body becomes a site shaped and re-shaped by 
discursive power and disciplinary governance. As a daughter, a wife, a mother, a 
handmaid, a lover, Offred's body is controlled by different forces and becomes the 
‘inscribed surface of events...in perpetual disintegration' in opposition to the ‘unitary 
body of theory spoken of in the name of the truth' (PK 83). Eventually, there are five 
types of bodies recorded in The Handmaid's Tale, namely, the idle woman, the 
ambivalent servant, the conscripted body, the militant torso and the martyred corpse. 
The idle woman is the result of a quasi-spiritual discourse legitimized by the 
theocratic-patriarchal tradition so as to attain a 'moral/ethical' subordination of women. 
With the Gileadean Bible as a pastoral-salvific and disciplinary state apparatus, women 
are re-mythologized as the ‘weaker flesh，(45) and hence, according to the Gileadean 
regime, must be placed under intensive protection or surveillance. As a result, the 
domesticated women become the 'angels of the house，. In the words of Foucault, 
It is worth remembering that the first figure to be invested by the deployment of 
sexuality, one of the first to be 'sexualized' was the ‘idle，woman. She inhabited 
in the outer edge of the ‘world，，in which she always had to appear as a value, 
and of the family, where she was assigned a new destiny charged with conjugal 
and parental obligations (HS1 121). 
In the end, the idle woman not only represents family values, but also a longing for 
motherhood. Thus Serena Joy is desperate and urges Offred to have sex with Nick in 
order to have a baby in the house and carry the Wife's 'parental obligations'. Like a 
trapped animal, she is always knitting idly and purposelessly. In order to break away 
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from their home-prison and attract attention, the masquerade of sickness becomes a social 
event for Wives for they can go out, visit each other and exchange gifts. Gradually, 
Offred notices the official outing for the Commander's Wife is to visit another 
Commander's Wife. As a result, They take turns. There is some sort of list, invisible, 
unspoken. Each is careful not to hog more than her share of the attention，（155). 
And the ambivalent servant becomes an effective tool for the implementation of 
orders and idolization of doctrines. In contrast to the oppressor/ oppressed dualism, 
everyone (including the Commander) is the oppressor and the oppressed at the same time 
and is rendered docile in this collective entrapment. For example, the Commander，the 
political oppressor, must perform the tiresome routine of Bible reading and the 
depersonalizing reproductive rites. And marthas like Rita can be oppressive to Offred 
while being oppressed by the Wife. Even though the state strips them of their freedom 
to marriage, the military belligerent but sexually oppressed soldiers are tamed to move 
away their eyes and ‘blush，once they catch sight of a woman (21). In the end, these 
unhappy but docile mass buttress the regime to guarantee the functionings of state 
machine. 
The conscripted body can only refer to those outsiders who possess a memory of 
their victimization as the role of their body changes from instrumental to Copernican. In 
the past, when sovereignty of the Will safeguards the uniqueness of individual body, 
body is but instrumental as Offred says, 
I used to think of my body as an instrument, of pleasure, or a means of 
transportation, or an implement for the accomplishment of my will.. .There were 
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limits, but my body was nevertheless lithe, single, solid, one with me. (73) 
But with the conscription of bodies in the Gilead era, individual identity is replaced by 
servile dependence when the handmaid becomes ‘Offred，because she is offered and 'Of 
Fred，. And ‘Ofwarren，for she belongs to Warren. As names are subject to change of 
circumstances after the woman is re-located to another household, a woman's body and 
identity are transferable as she is doomed to evolve, along with other women, around a 
center--a man. And such Copernican movement not only centers on men, but also on 
babies. Thus Offred expresses her frustration when her lunar cycle fails to observe the 
phallic demand i.e., to conceive another center--a baby. 
Now the flesh arranges itself differently. I'm a cloud congealed around a central 
object, the shape of a pear, which is hard and more real than I am and glows red 
within its translucent wrapping. Inside it is a space, huge as the sky at night and 
dark and curved like that, though black-red rather than black.. .Every month there 
is a moon, gigantic, round, heavy, an omen...and I see despair coming towards 
me like famine. (73-4) 
Eventually, her flesh is regarded by the state as a ‘usable body，(163) for the 
perpetuation of species while her mind is reduced to become a non-center capable of 
spiritual thoughts instead of self-determination. And the fragmentary body is 
foregrounded in Aunt Lydia's remark,‘ Remember...For our purposes your feet and your 
hands are not essential' (91). In the end, Offred surrenders, ‘I resign my body freely, to 
the uses of others. They can do what they like with me. Fm abject，（286). When 
abjection is ‘the horror of not knowing the boundaries from me to not me，，the 
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destruction of ego boundary marks the decease of subject sovereignty. 
In turn, such power is countered by the militant torso of Moira, who is, in turn, 
hunted down by the militant ‘Aunts’ or Eyes. As a student, Moira fights against sexual 
harassment by doing research on date rape (38); as a captive in the Red Center, she 
resists against imprisonment and feigns sickness in attempt to escape to the hospital; as 
a convict, she breaks out from prison and wins a short-lived freedom by tying up 'the 
old hag Aunt Elizabeth，. Even though her three attempts have failed and she ends up as 
a prostitute in Jezebel Nightclub, her military spirit sets an example for die-hard 
resistance. Thus to those oppressed women, 
Moira was our fantasy...she was lava beneath the crust of daily life. In the light 
of Moira, the Aunts were less fearsome and more absurd. Their power had a 
flaw to it. They could be shang-haied in toilets. The audacity was what we liked， 
(133). 
On the other hand, Moira's militancy is countered by the terrorist Aunts. For example, 
Aunt Elizabeth wears ‘khaki dress with the military breast pockets: she was the one who 
taught Gyn Ed，(117). And when Moira is brought back from the hospital after her first 
attempt to escape, the Aunts bring her to the Science Lab. At the end of their sadistic 
punishment, ‘her feet did not look like feet at all...They looked like lungs' (91). Though 
the Aunts represent the ‘facdess gaze that transformed the whole social body into a field 
of perception: thousands of eyes everywhere, mobile attentions ever on the alert (DP 
214)，Moira's revolutionary consciousness has defmed the conscience of the era--the will 
to freedom at all cost. 
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And the martyred corpse becomes on one hand, the emblem of heroism--a defiance 
of life; and on the other, a spectacle of terror-a sacrilege of bodies. In the ritualistic 
‘Salvaging，(public execution), the Gilead regime frames political dissidents as criminals 
and get them murdered by the people 2mdf0r the people. Gradually, salvaging becomes 
a means for frustrated ladies to achieve social orgies and wreck suppressed violence. And 
bodies are publicly displayed to exhibit the sovereignty ofpower over individuals. While 
extreme cruelty towards victims tends to invite sympathy, Offred fails to share the 
administration's desired effect, i.e., ‘hatred and scorn' (33). When death produces 
silence, silence breeds dissidence. So Foucault says, 
Silence itself--the things one declines to say, or is forbidden to name, the 
discretion that is required between different speakers-is less the absolute limit 
of discourse.. .than an element that functions alongside the things said, with them 
and in relation to them within over-all strategies' (LCMP 27). 
Resistance When 'to be a subject is to be subjugated and to be 'subject to someone 
else by control and dependence', Foucault think the subject is but the product of a 
particularized, historical construction while ‘the individual is not a pre-given entity，（PK 
73). In contrast to the Cartesian ego that autonomizes human subjectivity, the 
poststmcturalist critique on humanism deflates the Cartesian subjectivity as a product of 
power constituted by a web of forces. When foundational history refers to the 'ultimate 
evidence to serve andjustify knowledge claims or moral judgements, and from which the 
present could be criticized' (LMCP 147)，Foucault reveals the play of power behind the 
mask of sovereign truth and denounces anthropologism (or liberal humanism: Man has 
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no timeless essence but is a historical construction). Thus he proposes to write an anti-
foundational history-a history without a subject—‘to get rid of the subject itself (PK 117) 
in order to expose the 'complications of knowledge and power which have led to the 
subject's historical constitution，(Ricci, "The End/s of Woman"). In a similar vein, The 
Handmaid's Tale is also a story whose T is decentered through the ‘discoursing subjects' 
situated amidst historical practices. With femininity a social construct and heterosexuality 
a political imposition, Offred reveals how univocal concepts like sex and moral 
consciousness are imposed by the totalizing regime on citizens to constitute knowledge 
and subjectivity. Even religion is but a state puppet for political manipulation. With the 
erasure of a unifying T , Offred's obscure story has ‘no transcendental or unified self, 
or any synthesizing concepts which might serve to ground historical change，(LCMP 145-
146). 
In The Handmaid's Tale, resistance can be differentiated into two types: 1) through 
decentered action (i.e., ‘desubjectification of the will to power’ and 2) through speech 
in order to represent and re-present the decentered T (i.e., 'destruction of the subject 
as a pseudosovereign'). 
Decentered Action Chance, instead of T，becomes the sole determining factor in 
Offred's weak resistance. In similarity to what Foucault suggests ‘there is no relationship 
of power without the means of escape or possible flight，(SP), Offred's tale is a story full 
of weak resistances. Without strong resistance (e.g. Moira's strong ego/action or macro-
political revolution), her resistant story can only be characterized as a story full of 1) 
contingent and environment-determined/localized resistance; 2) micro-political 'events' 
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and 3) chance-induced reversals. 
When Offred happens to pass through the guards, she lifts up her head to help him 
see her face clearly (though she should use her wings to cover her face). A violation of 
the rule of gender segregation, she considers this as ‘a small defiance of rules' (21). 
Even though it is so small and insignificant, she knows this is a micro-political ‘event， 
(21) to smash the gender orthodoxy. Another instance of her weak, localized resistance 
is that when she knows the guards are watching her, she deliberately moves her hip a 
little to rouse their sexual desire in defiance of sex puritanism. And she says she 
'enjoy[s] the power; power of a dog bone, passive but there，(22). Instead of aiming any 
totalizing action against the regime, Offred opts for the emancipatory ‘moment，where 
one is dealing with mobile and transitory points of resistance; producing 
cleavages in a society that shift about, fracturing unities and effecting and 
regroupings, furrowing across individuals themselves. (HS1 96) 
Hence the chance of resistance, according to her, is numerous as she says, ‘I believe in 
the resistance as I believe there can be no light without shadow; or rather, no shadow 
unless there is also light，(105). 
Gradually, anti-scientific, divergent, discontinuous events become her locus ofchance 
reversal. When Serena Joy asks Offred to have sex with Nick for 'procreative 
finalization', the Gilead style of instrumental sex eventually reverses to become a 
spontaneous relationship. As Offred knows, after her first try-out with Nick, there is no 
necessity for her to visit him again. And ‘Fear，，instead of love, becomes 'a powerful 
stimulant' to drive her to knock at his door. Instead of having sex as a means to reinforce 
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love or obtain babies, Offred wants to have sex for the sake of pleasure-7or myself 
entirely，(268). When her contingent visit to him depends on chance and circumstances, 
‘Neither of us says the word love, for once，(270). Eventually, it develops into a free 
relationship that she feels content and she can recklessly give herself away. A revenge 
to the shame culture and the puritan regime which has an emphasis on control and 
supervision, she says, ‘I would like to be without shame. I would like to be shameless,. 
In such regard, the strategic, ateleological and noncommittal nature of free bonding and 
free talking between Offred and Nick becomes a challenge to the institutionalized 
family/monogamy, or the totalizing rules of human communication and the disciplinary 
body. And she has also reversed the active (male)/passive (female) pattern when Offred 
is always the one who visits Nick. Though there are no promises, no exchanges ofheart, 
'no heroics', 'no romances' for fear of persecution, the Gilead orthodoxy is subverted 
when the authorised affair for procreation turns into a relationship of rescue. In her final 
impromptu escape, chance is the most determining factor in the reversal of her fate. 
When Nick tells Offred the van is from the Mayday movement, Offred chooses to ‘snatch 
at it, this offer’ not because she trusts Nick, or they have planned to do so, but because 
‘It，s all Fm left with，（294). And in turn, it is such 'hazardous play，of contingent and 
provisional action that marks the watershed of Offred's life. 
Furthermore, in reversal of the essentializing religious discourses of the Gilead 
regime, Offred/Atwood deconstructs the sovereignty of the soul. While modern theory 
of subjectivity presupposes the liberating power of the soul to transcend mundane visions, 
attain self determination and immortality, Foucault reverses the order of the body-soul 
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complex by stating ‘the body is the prison of the soul，(PK 85). And Offred's story 
becomes a record to demonstrate how the Gileadean discourses on the soul enhance ‘the 
submission of bodies through the control of ideas' (HS1 102). When the soul is 
denaturalized by Foucault as 'a surface of inscription for power，（HS1 102)，the soul in 
the Gilead context is revealed to be a product of power to chain the body, rather than its 
liberation. In turn, the perverted Beatitudes ‘Blessed be the meek，and ‘Blessed are the 
silent，are but ‘the reactivated remnants of an ideology，(DP 29) to produce a ‘corpus of 
knowledge，and reinforce the effects of power to drown female voices. In attempt to 
subvert the Gileadean discursive control, Offred hails the politics of the body when she 
realizes it is not the soul, but the body ‘that determines me so completely’（63). 
In The Handmaid's Tale, there are various types of actions apart from Offred's 
decentered resistance. The first type of action is organized by social feminists who 
recommend re-moralization and mass scale consciousness raising among the population. 
And Offred's mother is an active social actionist who participates in collective action and 
mass movement to attain social change. In attempt to re-form the culture, she burns 
pornography (39) in the street with her peers and marches with people with fists raised 
on air (120). Eventually, she despises men for their abstraction and impracticality (120), 
chooses to be a single parent, participates in the pom riots and the abortion riots and 
condemns abortion (180). In tum, the active approach of social feminism to reconstruct 
a ‘moral，utopia and to establish a ‘clean’ culture is implicitly criticized by Offred/ 
Atwood as it can easily be manipulated by the pseudo-moral but patriarchal/sexist power 
in history. Thus Offred ironically comments on her mother's dream, 
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Mother...Whenever you may be. Can you hear me? You wanted a women's 
culture. Well, now there is one. It isn't what you meant, but it exists. Be 
thankful for small mercies (127). 
On the other hand, Moira's radical feminism/separatism to reconstruct a lesbian 
Utopia is also problematized by Offred/Atwood as being escapic and reactionary. Thus 
Offred told Moira she was escapic and was ‘sadly mistaken' because ‘there was more 
than one way living with your head in the sand...and create Utopia by shutting herself 
up in a women-only enclave' (172). However, to Moira, lesbianism is her means to 
challenge the patriarchal dominance/submission, public/private demarcation, to subvert 
male supremacy, and retain the right of self determination. And her sexual orientation 
drives her to confront inequality between male and female. Hence she has devoted herself 
to rescue subjugated knowledge of female oppression. Her investigation on gang rape in 
college paves the way to her working for a publishing division that puts out books on 
‘birth control and rape，(178). And she actively resists the Aunts and their manipulative 
discourses in order to break away from the Red Center prison. However, once 
domination becomes less prominent, and women are left happily alone, she is ahnost 
content in the Jezebel's Club. In that regard, her resistance is but piecemeal and 
reactionary because the dualistic oppressor/oppressed approach does not call for 
fundamental changes in women's life. As her oppressors change their tactics, her 
powerful activism has cooled down to apolitical escapism. And she almost finds the Club 
a Utopian area--‘it，s not so bad, there's lots of women around. Butch paradise，（249). 
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The last type of action is organized by voluntary associations like The Mayday 
Movement and The Underground Femaleroad. Due to racial, sexual, religious intolerance 
of the Gilead regime, these organizations devote themselves to rescue the large number 
of persecutory subjects. When the Jews must either emigrate or be converted, the black 
be resettled, and Quakers, Baptists, Catholics, abortionists, lesbians must face 
persecutions, these organizations are functional in their provision of refuge and means 
to escape to England. So Moira receives help and is sheltered by the Quakers before she 
is brought to the club. However, given the immediacy of its goal (rescue) and the 
marginality of its existence, these organizations must operate at high cost (i.e., small 
number of people rescued with large number of martyrs--Ofglen committed suicide after 
the execution of two organizers). 
Speaking vs Writing In contrast to the ‘grand narrative', Offred's tale is a 
vocalized 'small narrative，. Eventually, the 'destruction of the subject as a 
pseudosovereign' is revealed through her self reflexive narrative in which the T is 
destabilized to become a ‘voice，in the making--a voice that changes constantly during 
the process of reconstruction and memory retrieval, and a voice to be transcribed and 
interpreted by archaeologists/historians. In opposition to an autonomous ego, Offred is 
represented by means of a series of tapes to demonstrate 1) the dispersion of the 
subjectivity 2) the discontinuous process of reconstruction and 3) the indeterminacy of 
the form, characters and meaning of a text. 
(1) The Dispersion of Subjectivity: In attempt to subvert the (phal)logocentric 
hierarchy of writing/speaking, language/speech, Atwood deconstructs the logocentric/ 
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phonocentric, text/voice boundary with her character Offred trapped in the signifying 
process-a ‘voice, (in present tense) while the novel The Handmaid's Tale is presented 
as a reconstructed transcript. When the repeatability of signs is stabilized by writing, 
signs can be trans-contextually repeated in the absence of subject/context/ address (e.g., 
exceq)ts, quotations, cutting from a book) whereas a voice must carry a subject without 
the presence of signifiers. Under such circumstances, her ‘thinking through the body，not 
only marks the 'immediate presence' of enunciating position, but also reveals her 
unstable and reconstructing voice/Self. In turn, the dispersion of Self can be seen in her 
opaque narrative and her play with language. 
In the first place, her opaque narrative (anachronism, plotlessness) betrays the 
disintegrating self. Instead of writing or narrating a transparent novels/memoirs, her first 
person narrative is painfully limited and partial. While a panoptic narrative (as in realist 
novels) suggests the existence of a strong, unified ego, D.A. Miller argues such 
perspectives and angles tend to reproduce social modes of surveillance and supervision 
with its omniscient narration. In such regard, Offred's story is a refusal to this unifying 
perspective to see through everything with an authoritative eye and a mastery voice. On 
the contrary, her fragmentary narrative exposes her contingent Self ‘Give in, go along, 
save her skin，(249). When Offred must ‘Tell rather than write, because I [Offred] have 
nothing to write with and writing is in any case forbidden，(39), her lack of access to 
pen/knowledge becomes a political weapon to liberate her Unconsciousness--the Semiotic-
-the feminine aspect of language. As symbolic order represents a temporal order that 
delineates boundaries between a linear past, a present and a future, Offred's anachronism 
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demonstrates*that her Self is full of non-linear, regressive, and contingent reminiscence. 
Her lack of an autonomous ego is manifest in her many retractions when she says, T m 
not sure how it happened，(265), ‘I wish it showed me in a better light.. .then at least 
more active, less hesitant, less distracted by trivia, (267), T m sorry it's in fragments, 
like a body caught in crossfire or pulled apart by force. But there is nothing I can do to 
change it，(267). As she says, Time's a trap', what she needs ‘is a different perspective' 
to fight against her imprisoned consciousness. In the end, Offred creates the montage 
effect (by means of anachronistic juxtaposition) so as to attain ‘an illusion of depth, 
created by a frame, the arrangement of shapes on a flat surface，(143). 
The plotlessness of her self is eventually mirrored by the throwness of her situation 
(to become an unwilling but compliant mistress), constant digression and the lack of a 
beginning, a middle, and an end in her story. And at the end of the novel, she has 
attained no epiphany, no growth of character. Unlike Alldera (Charnas's heroine), who 
begins as a femmish slave and ends up with ‘cognitive estrangement', Offred merely 
drifts along the course of history. Eventually, she comments that her life has 'no 
meaning. No use, that is. No plot，(215). When the phenotext (the manifest discourse, 
dialogue, factual description) only mirrors the plurality of ‘voices，in her mind--the 
genotext (comments, desires, impulses), Offred's signifying process must result in 
opacity due to her presentation of the two texts--her ‘articulation of the drives as 
constrained by the social code yet not reducible to the language system as a genotext and 
the signifying system as it presents itself to the phenomenological intuition as a 
phenotext, (The Kristeva Reader 28). When she tries to recollect the love scenes between 
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Nick and her, she presents three different versions. The first one sounds like an excerpt 
from those whirlwind romance of heartache ( T m alive in my skin, again, arms around 
him, falling and water softly everywhere, never-ending, 261), the second version is that 
of cynical realism (‘1 get paid, you get laid，262)，while in the third version, she presents 
no picture but admits words are but the approximation of feelings to show the 
impossibility oftotal representation (the way love feels is always only approximate' 263). 
Hence, Offred relies much on the use of poetic language to bring out her non-
representable sensuality. And poetic language is a feminine form of writing that 
‘inscribes the signifying process and manifests the negativity, rejection and heterogeneity 
of the subject' (some Kristevan terms). With the free use of sensual imagery (e.g. 
flowers as the ‘fruiting body', 195; or ‘my hands; they fill with flowers of light', 49)， 
Offred's hybrid memoirs become a mental violation against the univocal, timeless, 
puritanical discourse. For example, she sees herself in the mirror as ‘a distorted shadow, 
a parody of something, some fairy-tale figure in a red cloak, descending towards a 
moment of carelessness that is the same as danger. A Sister, dipped in blood’（9). The 
horrible image in opposition to her ethereal role (angel) effectively symbolizes the 
grotesque, ‘dangerous，imposition of power/costume (spirituality) upon the body (matter). 
As a result, her life/self is distorted to become ‘a parody，. In addition, her multiple 
consciousness as a daughter/a wife (to Luke)/a mother/a mistress (to the Commander)/a 
lover (to Nick)/a student/a friend (to Moira) eventually drives her to record events, 
dialogues and her mental monologues to these people. Thus, through her voice and her 
description, there are traces, rebuttals or erasures of Aunt Lydia's pedagogy, Luke's 
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comment, Moira's anger, her mother's protest, the Wife's complaints and the 
Conunander's frustration and the marthas' whisper. With the present, the nostalgic, and 
the commentary mode of discourse overlapping and juxtaposing against each other, her 
heterogeneous narrative yields a hybrid, polyphonic orchestration that disrupts the 
univocal voice of the regime. Gradually, with her multiple identity and split self, her 
subjectivity is but ‘one possibility of organizing a consciousness of self when in fact, it 
is the body, 'the locus of a dissociated self, that gives 'the illusion of...a substantial 
unity，in the subject (PK 82). 
On the other hand, the challenge of (phal)logocentric language is achieved through 
Offred's play with language. When the control of knowledge/word marks the foundation 
of authority in the Gilead society, Offred's play of language helps subvert 
masculine/political power to uphold differance--the infinite play of differing and 
deferring. As differance (according to Derrida: ‘a play of differences，and a differential 
play of meaning through the use of supplementarity and displacement) helps 'de-
essentialize，signs to reveal the instability of word, as if she were Borges, Offred used 
to 
sit in the chair and think about the word chair. It can also mean the leader of a 
meeting. It can also mean a mode of execution. It is the first syllable in charity. 
It is the French word for flesh. None of these facts has any connection with the 
others. 
These are the kind of litanies I use, to compose myself. (110) 
When the Gilead regime places knowledge and the right of interpretation in the hands of 
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a(n) man/authority, the dissemination of meaning becomes a means to subvert the 
hierarchical discursive rationality in order to liberate the infinite play ofmeanings. Thus, 
to the Gilead authority, Scrabble is a forbidden game for it is ‘dangerous，and ‘indecent， 
(138). When Scrabble ruffles the absolute authority with a play of words/grammatical 
rules and leads to the possible exploration of multiple meanings, the language game may 
eventually lead to a redistribution of power and knowledge. Thus Offred is so excited 
with her Scrabble as it is a game of power. Hence she says, ‘The feeling is voluptuous. 
This is freedom, an eyeblink of it...The letter C. Crisp, slightly acid on the tongue, 
delicious，(139). 
Eventually, people's dissident voice is dispersed through various ways. So James 
Scott, in his Domination and the Arts of Resistance, notes that anonymous gossips, 
euphemism, grumbling and the existence of oral culture (e.g., folktales) can carry 
symbolic inversion of political orthodoxy. Such 'rites of reversal' is manifest in Rita and 
Cora's gossip and eavesdropping in the kitchen. When gossip is a form of 'disguised 
aggression' that on one hand reinforces normative standard (143), and on the other hand 
displays an informal censure, gossip in the kitchen can be a sign of defiance. For 
example, when Cora conjectures the death of another martha is an accident, Rita says, 
'No such thing...Everything is meant，(21). A criticism to the regime's atrocity, she 
further adds, ‘That was a bad death，. Through the use ofhidden transcripts and repressed 
speech, people gradually build a secret code for expression. In Offred's room, the 
prisoner's discourse is written in Latin {Nolite te bastardes carhorundorum-‘Don‘t let 
the bastards grind you down', 187) so that ideological resistance is disguised, muted, and 
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veiled for safety's sake. As localized power is present everywhere embedded within a 
heterogeneous web of forces, Foucault says, ‘there is no relationship of power without 
the means of escape or possible flight，. 
(2) The Discontinuous Process of Reconstruction The reconstruction of the past— 
either through memory (Offred) or historical review (Pieixoto)-signifies an effort to 
descend into history; yet, as Foucault says, instead of retrieving a unifying history, such 
effort usually ‘shows the heterogeneity of what was imagined consistent with itself 
(LCMP 147). As a result, when reconstruction shows the impossibility of total 
representation, discontinuity is but a means to resist a totalized reality. 
In the end, Offred has not only questioned the masculine Word, but also challenged 
the politics of representation with her discontinuous narrative, i.e., through self-
refIexivity. Thus Offred keeps saying narrative/representation is but a reconstruction 
instead of the real thing: for example, 'I made that up. It didn't happen that way. Here 
is what happened' (262)，'It didn't happen that way either. Fm not sure how it happened; 
not exactly. All I can hope for is a reconstruction' (264). Instead of knitting up a grand 
narrative that unifies her life, Offred's self conscious narrativity, on one hand, helps 
destroy narrative realism and reveals that all ‘realistic，texts are but literary artifice 
mediated through language; and on the other hand, it shows the impossibility of total 
representation. When the Gilead law or the post-Gilead emphasis on evidence tries to 
build a totalizing discourse through the ‘process of segregation, accumulation, selection 
and confinement，，representation can only stand for the interest of power. However, 
Offred's refusal to narrate a flawless story and her insistence that she only lives ‘between 
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the gap of the stories’ (57) can disrupt the unifying discursive formation of the two 
societies (the totalizing historical discourse and Gileadean discourse). As her 
discontinuous narrative is heightened either by strategic silence in face of power or her 
inability to articulate her feelings (‘1 would like to be ignorant，263)，Offred's story is 
a network of heterogeneous histories that defy unity. 
In a way, her effort to reconstruct the past only reveals her discontinuous identity as 
she becomes an angel/whore/handmaid, humany'organ, wife/illicit lover. The split of her 
Self eventually transgresses the boundary of good vs bad woman, lawful vs unlawful 
existence, duty vs pleasure to challenge the Gilead propaganda. When the Commander 
proposes to take her out to the Club, Offred agrees to go because she wants to 'subvert[s] 
the perceived respectable order of things' (231). In the end, her transgression becomes 
an endless task of self-discovery so much so that she finally realizes the Self is beyond 
representation--'We were the people who were not in the papers. We lived in the blank 
white spaces at the edges of print. It gave us more freedom, (57). 
Accordingly, Atwood's fictionalized memoir is a pseudo-genealogical effort of 
descent and emergence into Offred's world. As descent ‘permits the dissociation ofthe 
self , rejects the selfs empty synthesis to liberate ‘a profusion of lost events' (LCMP 
145-6), emergence is ‘a play of confrontation ...offering the spectacle of a struggle 
among equals...[and emergence] always occurs in the interstice' (150). Under such 
circumstances, Offred's hybrid narrative and micropolitical struggle are but an 
‘autobiographical，dissociation of the self (descent) and a record of the repeated 
confrontations with power (emergence). As a ritual of confession for 'acts of 
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presentation, representation and self-representation’ (Brian Macaskill 434), fictional 
autobiography is a genre that blurs the boundary of fact and fiction, history and story, 
character and author. Eventually, Offred's self fashioning project reiterates the motif of 
discontinuity as it firstly, aims not at the revelation of ‘reliable self-knowledge-it does 
not--but that it demonstrates in a striking way the impossibility of closure and of 
totalization，(De Man, "The Autobiography as Defacement" 71). And secondly, it shows 
the discontinuous nature of Offred's autobiographical construction is not a fixed ‘genre 
or a mode, but a figure of reading or of understanding' (70) for the liberation of the 
reader's power of interpretation. When Offred's destabilized Self must mediate through 
readers，reception through writing/speaking and interpretation, Offred addresses her 
audience using a generic 'you'--somebody 'without a name' (39). With the uncertain 
identity ofher audience, the degree of communicativeness and the possibility ofachieving 
fusion of horizons remain unknown. And understanding her story becomes, for 
interpretants like Professor Pieixoto/audience/ reader (me and you), another creative 
reconstruction. 
(3) Indeterminacy The indeterminacy of this metafiction as a confusion of 
story/pseudo-autobiography/metacriticism, open ended/closure, arranged disorder/ 
spontaneous collage, presence of authorial voice (Offred)/absence of authorial identity 
(who is ‘Offred’ anyway?) effectively challenges the traditional novel to opt for an 
indeterminacy of form and meaning. 
In the first place, Atwood problematizes the form of a novel as a lucidly arranged 
product by leaving Offred's series of tapes in disarray. Under such circumstances, 
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temporal disorder is caused by first of all, Offred's anachronistic narratives when she 
unfolds her memory and (un)consciousness; and secondly, by Professor Pieixoto and 
Professor Wade's efforts of reconstruction with regard to the sequential order of the 
thirty tapes. Thus Professor Pieixoto says, ‘what we have before us is not the item in its 
original form，. And ‘Strictly speaking, it was not a manuscript at all when first 
discovered and bore no title，(300). 
On the other hand, the form of a novel is also blurred by its mixture of genres. With 
a novel pretending to be a personal memoir, and a personal memoir pretending to be a 
historical document, and, in turn, to be (meta-)criticized by a scholar, such valorization 
ofmeaning interacts with each other so that the story and Pieixoto's critique becomes an 
ironic antiphony of text and metatext. 
Thirdly，the indeterminacy of the characters' identity challenges the convention of 
novels. The anonymous character Offred and her identity must remain a mystery to 
Professor Pieixoto and to readers. As James Scott says in the Domination and the Arts 
of Resistance, anonymity is a sign of dispossession, her anonymous identity not only 
protects her from persecution, but also from the tyranny of ownership of her text-from 
what Foucault calls the ‘author-function，. To Foucault, to situate an author amidst the 
centre of a text is to ‘reinscribe in transcendental terms the theological affirmation of its 
sacred origin，(LCMP 120) (hence to exclude everything that is different from the 
author's meaning or intention etc). Thus Foucault once says if the author function 
disappears, discourses will develop 'in the anonymity of a murmur，(LCMP 130). In such 
regard, the effacement of author is an ‘exterior deployment' to subvert the a priori origin 
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of truth/meaning so that, 
writing unfolds like a game that inevitably moves beyond its own rules and 
finally leaves them behind. Thus, the essential basis of this writing is not the 
exalted emotions related to the act of composition or the insertion of a subject 
into language. Rather, it is primarily concerned with creating an opening where 
the writing subject endlessly disappears. (LCMP 116) 
With the absence of author that liberates the text from the origin of truth through 
authorship and ownership, speaking/writing becomes a play ofrepresentation. In the end, 
her anonymity is an anti-panoptic device that allows her an ‘anonymous individuality' 
(Foucault), or to remain ‘below the threshold of description' (DP 191). Furthermore, 
Offred/Atwood challenges the four functions of authorship as named by Foucault in 
"What is an Author?": 
1) the explanative function: ‘the author explains the presence of certain events 
within a text, as well as their transformations.. .modifications' etc; 
2) unifying function: the author 'constitutes a principle ofunity in writing where 
any unevenness of production is ascribed to changes caused by evolution'; 
3) centralizing function: ‘to neutralize the contradictions that are found in a series 
of texts'; 
4) derivative function: ‘the author as a source of expression.. .manifested equally 
well...in a text, in letters, in fragments' etc. 
In opposition to the supposed author function, Offred/Atwood can neither explain the 
presence of certain events or unify the changes in her text. Instead, Offred/Atwood 
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refusM to neutralize the contradictions in her narrative and remains anonymous 
throughout the story. As a marginalized voice and a female *Other', Offred finds the 
coming ofthe Gilead regime sudden and unexpected—‘Since none ofus understood what 
had happened, there was nothing much we could say, (177, vs explanative function). 
Hence, the sudden confiscation of women's private property, the abduction of children, 
the recruit of women to the Rachel and Leah Re-education Centre all happen as 
accumulative but dispersed events. And Offred only knows the takeover of her job is 
accompanied by men in uniforms and in machine guns as if they were ‘sudden 
apparitions, like Martians' (177). These faultlines in history as well as in her personal 
history destroy any sense of unity in her. And her feelings vary from time to time, from 
anger CI could have slapped him [the Commander]，，159) to timidity (‘Give in, go along， 
249)，and from timidity to recklessness (‘I went back to Nick. Time after time' 268). 
And eventually, instead of neutralizing the contradictions of her life and explaining her 
inconstancy, she prefers to ‘give in, go along, and find ‘context is all，(144). When a 
game of scrabble can turn the Commander from a monstrous man to a tolerable 
companion, or the sudden love towards Nick can change hell to a endurable place, she 
understands human interaction must be placed in context but not in totalizing principles. 
In the end, she denies the Commander's masculine/universal truth (that 1 + 1 + 1 + 1=4) 
and agrees with the feminine truth that ‘One and one and one and one doesn't four. Each 
one remains unique，(192). 
As an 'intellectual who speaks the truth to those who had yet to see it’ (LCMP 207)， 
Offred is a ‘specific intellectual，. And in contrast to all the Professors in the Symposium 
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who speak in privileged sites and produce universal knowledge, Offred is immersed 
within specific sectors, in specific contexts and ‘at the precise points where...[her] own 
conditions of life or work situate [her], (TP 126). And gradually, her challenge to 
univocal truth shows in the story/history's resistance to closure. The indeterminacy of 
the plot shows in Offred's narrative as she is but a homodiegetic narrator situated at a 
specific moment in history, passive and ignorant to her future. In contrast to the idea that 
a novel is a finished product, the fate of Offred remains open-ended, and therefore, 
unknown. While traditional novels record a continuous history of a character, Atwood's 
‘effective history，upholds the importance of ‘events’. And eventually, it is an accidental 
event that saves Offred from further suffering as she 'snatch[es] at it, this offer，（294). 
When ‘An event, consequently, is...the reversal of a relationship or forces, the 
emancipation of power，（LCMP 154), Offred's future is determined by an accidental, 
instinctual impulse to ‘step up, into the darkness within; or else the light' (295). And the 
plotlessness of her fate becomes a challenge to the deterministic view of story/history as 
its openness and contingency cannot be contained by false determinism. In that regard, 
Offred's words ‘What I must present is a made thing, not something born，(66) must 
place the apriority of history, of knowledge in a skeptical light. When Professor Pieixoto 
asks at the end of the Symposium, ‘Are there any questions7'-the end of the book is but 
the beginning of protest. 
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CHAPTER FTVE 
Conclusion: Resistance Topos-From Dystopia to Heterotopia 
When Thomas More capitalized his Utopia with a name that means ‘nowhere, (ou-
topos) and ‘good place，(eu-topos), topo-space or site becomes an important mirror 
either for the critique of reality (for ou-topos; e.g. a sub-genre of satire as in Guilliver's 
Travels) or for the enactment of ideals (for eu topos; e.g. scientific or socialist utopias 
are mostly presented in the form of imaginary travel literature as in Walden Two or 
Utopia). And utopia, according to Mumford, can be characterised as a land of ‘isolation, 
stratification, fixation, regimentation, standardization, militarization' {Why Utopias Fail 
8). With the supremacy of Order and Obedience, the fallen utopia gradually develops into 
a totalitarian dystopia when ideological commandment (Animal Farm, The Handmaid's 
Tale), party (1984，Darkness at Noon) or technology {We, Iron Heel, Brave New World) 
has engulfed the individual. And utopia, a secular paradise to solve the salvation anxiety, 
has finally led to the damnation of mankind. 
While a totalitarian government uses ‘separation and division in order to unify; 
parcelling out in order to structure; atomization in order to encompass; segmentation in 
order to totalize; closure in order to homogenize; and individualization in order to 
obliterate differences and othemess，{State, Power and Socialism 107), Foucault 
problematizes three important aspects, i.e., power, sexuality and knowledge in the 
process of subjection. And subjection becomes a two-way flow when the process of 
domination (whichpassively subdues the mass for political governance) interacts with the 
process of production (which actively turns people into agents of power relations). In the 
three novels, governmentality, sexuality and truth become the three effective 
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administrative apparatuses to activate subjection. And the progressive masks of party 
collectivism, sexual freedom and moral conservatism are subverted to reveal power's 
processing of docile bodies. Eventually, the will to mastery (power) must revitalize ‘the 
intransigence of freedom，and 'the recalcitrance of the will，to push subjects towards 
resistance. As a result, Foucault celebrates the margin of freedom one can possess, 
Instead there is a plurality of resistances, each of them a special case: resistances 
that are possible, necessary, improbable; others that are spontaneous, savage, 
solitary, concerted, rampant, or violent; still others that are quick to 
compromise, interested, or sacrificial; by definition, they can only exist in the 
strategic field of power relations.. .Resistances.. .are the odd term in relations of 
powers; they are inscribed in the latter as an irreducible opposite. (HS1 95-6) 
In 1984, Winston and Julia join the Brotherhood in order to launch resistances that are 
‘possible，necessary, improbable', John initiates a romantic cult in Brave New World to 
demonstrate his ‘spontaneous, savage, solitary, concerted, rampant, or violent' struggles 
against ideological serfdom while Offred prompts a ‘quick to compromise, interested， 
defiance of power in The Handmaid's Tale. 
And Foucault is optimistic about the possibility of resistance: 
Just as the network of power relations form a dense web that passes through 
apparatuses and institutions, without being exactly localized in them, so too the 
swarm of points of resistance traverses social stratifications and individual 
unities. And it is the strategic codification of these points ofresistance that makes 
a revolution possible, somewhat similar to the way in which the state relies on 
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the institutional integration of power relationships. (HS1 96) 
However, in contrary to what Foucault thinks, ‘strategic codification’ has failed to make 
revolution possible in the three dystopian worlds. In 1984，Winston and Julia's 
sexual/linguistic alliance (the preservation ofpleasure/ Oldspeak) and political protest fail 
to rouse plebian support. At the end of the novel, their conversion only demonstrates the 
effectiveness of sadistic regime when Winston can finally doublethink. On the other 
hand，John's romantic individualism against sex/science/instrumental rationality only 
leads him into despair when his ethical/religious quest for reconciliation with Gods/ 
nature has failed to influence others. Eventually, his polytheistic beliefs reduce him to 
masochistic torture in juxtaposition against the sexual promiscuity or scientific 
determinism. In The Handmaid's Tale, Offred's strategic ‘save her skin，approach against 
religious conservatism is too passive and reactionary to effect any real change. And the 
secretive, localized resistance can only demonstrate her helplessness when she wants ‘to 
slap，the Commander instead of doing so. At the end, her rescue comes as a contingent 
surprise, a reinforcement of the 'Harlequin romance' when Nick (many'active) saves her 
(womany'passive). And these totalitarian governments drag on. When all efforts have 
failed to bring forth change, is resistance a revolutionary consciousness for political 
praxis or merely a gesture for intellectual problematization? 
For centuries, resistance is closely related to humanism. As a result, struggles are 
largely conceived in terms ofhuman action and resistances are grounded on the existence 
of transcendental Truth (Ultimate Justice, Freedom), on the sanctified Self(Cartesian ego 
or the Romantic self), and on the ubiquity of human rights (the natural law). And the 
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ruler/the mass are categorised in an antagonistic dichotomy (insider/outsider, 
privileged/deprived position). Hence, stages of revolt may range from skepticism 
(gossip), commitment to a just cause, revolutionary consciousness, to personal action 
(civil disobedience), and collective affirmative action (mass movement or revolution). In 
^984, Winston fights for freedom while John tries to revive the destroyed self in a 
scientific regime in Brave New World. However, to Foucault, the traditional analysis of 
power and oppression is misdirected as his ultimate concern is not to overthrow totalizing 
institutions but to wage war against totalizations. Thus he questions the foundation of 
humanistic resistance-i.e., the autonomy of Truth and challenges the concept of Man. 
Eventually, he concludes that Men and their will to Truth are falsely understood as the 
controlling factors (to construct the illusion of pure truth) in order to seal the operation 
ofpower. In the end, the intellectual's task is but to recover the 'subjugated knowledges， 
for the mad, the sexual minority etc. 
The politics of Man, gradually, turns into the politics of discursivity when Foucault 
radicalizes (or reduces?) political resistances to discursive struggles. Under such 
circumstances, Foucault thinks the 'political status，（AK, 209) and the ‘ponderous 
materiality，of discourses can affect and interact strategically with webs of power while 
resistances are hailed as ‘micropolitical，acts of ‘strategic codification，. As a result, the 
ultimate resistance is not to initiate another revolution, but to engender new discourses, 
new forms of power and new political entanglements. Eventually, the Foucauldian 
resistance is not directed against ‘a group of institutions and mechanisms that ensure the 
subservience of the citizens of a given state，，nor is it against ‘a mode of subjugation 
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which...has the form of a rule，，nor against ‘a general system of domination exerted by 
one group over another, (HS1, 92-3). And the sign ofpower must coincide with the sign 
of resistance, for both are ‘produced from one moment to the next, at every point, ...in 
every relation from one point to another' so much so that ‘when there is power, there is 
resistance，. As Foucault concludes that power is nominal rather than material (a ‘name 
that one attributes to a complex strategical situation in a particular society', HS1, 93)， 
the subversion of power can be attained through a strategic manipulation of discursive 
practices. In such regard, Foucault is hailed on one hand as a liberator who introduces 
a radical egalitarian struggle (for discourse is open to all, regardless of class, age, etc.) 
while on the other, he is condemned for his reluctance to go beyond discursive 
practices^ When utopia and dystopia are both essential, static spaces saturated with 
benevolent or malevolent power to evoke critique of reality, Foucault says, ‘Utopias are 
4 As a result, six charges are launched against Foucault. The first accusal pinpoints 
Foucault's failure to differentiate between productive or oppressive forms of power or 
privileges. When different discursive powers are entitled to differential treatment, 
Foucault may have overrated the politics of ‘strategic codification，. And secondly, given 
the existence of omniscient power and the lack of transcendental truth, Foucault has 
failed to explain the origin of ‘recalcitrance of the will，or the 'intransigence of freedom，. 
Thirdly, Foucault's equating power to knowledge can only produce ‘normative confusion' 
as categories of truth/falsehood are suspended (Nancy Fraser). As a result, such deferral 
of values can paralyse action and deradicalize Foucault's intellectual queries against the 
post-enlightenment power machine. Fourthly, the subject-less theory of history can only 
incapacitate human beings as the center of action as they are reduced to a 'bunch of 
senses subject to behaviouristic conditioning' (Axel Honneth). Fifthly, his fear of 
universalismy^ totalization only leads him to what Habermas called ‘neoconservatism，--a 
project of anti-enlightenment, a threat to modernity, historical continuity or rationality. 
Eventually, it can only bring chaos and nihilism when, at the end, Foucault celebrates 
the kind of literature which is almost incommunicative，mad, and in some way, elitist. 
Sixthly, when resistances are not for political transformation or emancipation, Foucault 
is notoriously vague about the purpose of resistances and where resistances would lead 
to. 
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sites with no real place...They present society itself in a perfected form, or else society 
turned upside down, but in any case these utopias are fundamentally spaces，. Instead of 
constructing a hypothetical place, Foucault blurs the utopia/dystopia boundary in quest 
for a new form of space--heterotopias. And heterotopias are disturbing because 
they secretly undermine language, because they make it impossible to name this 
and that, because they shatter or tangle common names, because they destroy 
‘syntax，in advance, and not only the syntax with which we construct sentences 
but also that less apparent syntax which causes words and things (next to and also 
opposite one another) to hold together，. This is why utopias permit fables and 
discourse: they run with the very grain of language and are part of the 
fundamental dimension of the fabula; heterotopia (such as those to be found so 
often in Borges) desiccate speech, stop words in their tracks, contest the very 
possibility of grammar at its source; they dissolve our myths and sterilize the 
lyricism of our sentences. (OT xviii) 
Instead, heterotopias are ‘real sites' (vs hypothetical places) that go beyond description 
when ‘places of this kind are outside of all places, even though it may be possible to 
indicate their location in reality，("Of Other Spaces"). In a way, heterotopias are 
disruptive, destabilizing moments that transgress rules (e.g. grammar) or reality (specific/ 
unrealized places). As a multiple/random juxtaposition of sites that destroys hierarchy or 
totalizations, heterotopias become the particularised moments oftransgression to hail the 
dissolution of subjects and language. In the article "Of Other Spaces", there are four 
types of heterotopias to resist against static/authoritarian power, namely, literary 
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heterotopias, eclectic heterotopias, temporal heterotopias and contextual heterotopias. 
In the first place, literary heterotopias are signifying kaleidoscopes that subvert the 
real and unreal, the inclusive and exclusive, the fragmentary and reconstructive. In The 
Handmaid's Tale, Offred's heterotopia contains real sites that 'simultaneously 
represented, contested, and inverted' (24) the Gileadean culture when her narrative 
mirrors the imaginary Gileadean society, exposes the unreliability ofnarration> l^anguage, 
and disrupts the stable self (via the process of reconstruction). And her fragmentary 
memoir helps produce a hybrid experience that challenges the homogeneity of the Gilead 
Utopia. On the other hand, according to Foucault, such heterotopia can trap the T and 
displaces the T to a land of illusion in order to connect T to the world. As a result, the 
T in the literary world can express her knowledge of a particularized place-'a move 9f 
notable importance for the poststructuralist response to social science and to society in 
general' {In the Nature of Things 7). And through Offred's discourse, the ‘ghosts, of 
historical events/traces can be revoked for the reconstruction of history/reality. 
Gradually, the Self and the world are but 'relations of promixity between points or 
elements' (23)--through a random, spontaneous process of reconstruction. 
On the other hand, eclectic heterotopias are subversive and heterogeneous spaces that 
‘no one absolutely universal form of heterotopia would be found (24). And Foucault 
further classifies two sub-types, namely, crisis heterotopia and heterotopia of deviation. 
In the first place, crisis heterotopias are ‘privileged, sacred or forbidden places' that must 
be temporary and subversive in nature. For example, the love nest of Winston Smith and 
Julia (the forest, Mr. Charrington's room) and Offred's refuge (Nick's room, the hiding 
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place after her escape) are typical crisis heterotopias. As they are ^places of nowhere， 
and regions of exclusion, such transitional spaces are important moments full of 
particularized events that mark dramatic changes. In a moment of haste, fear and 
uncertainty, Winston, Julia and Offred all commit themselves to subversive acts in their 
crisis heterotopias. In the forest, Winston and Julia ally themselves to form a political 
commitment against the administration. In Nick's room, Offred wills emotional 
attachment to Nick; and in her shelter during escape, she has dedicated herself to an 
autobiographical project of self articulation. Under such circumstances, crisis heterotopias 
are transitory but determining moments that either precede, originate or demonstrate 
disruption and changes. Meanwhile, the heterotopias of deviation are for people whose 
behaviours are different from the ‘required mean or norm, (25). And prisons, hospitals 
are notable ‘deviated，spaces of. that kind. In that regard, John Savage's world is a 
heterotopia of deviation in opposition to the scientific norm. Furthermore, the 
heterotopias of deviation are marked for the engineering of new discourses or new 
epistemes as in John's revival of classical literary tradition, primitive lifestyle and 
romantic individualism (the quest for the sublime). In turn, such manufacture of new 
discourses or epistemes can engender new consciousness (e.g. John or Hermoltz) to resist 
against the mass in the World State. 
Temporal heterotopias are, according to Foucault, ‘slices of time，that break from 
traditional epochs. And temporal confusion can cause discontinuity and diachronic 
juxtaposition of objects. And Foucault differentiates two types of temporal heterotopias 
as one of them is accumulative，while the other is dispersive. Accumulative heterotopias 
174 
are sites like museums or libraries in which ‘time never stops building up, (26) in an 
‘immobile place,. For example, Mr. Charrington's shop in 1984 belongs to this type. 
With a place full of antiques, ‘heteroclite objects', and pre-revolutionary decor, his shop 
is an archive for preserving historical consciousness, witnessing cultural change and, as 
a result, an ideal site for trapping political infidels. On the other hand, dispersive 
heterotopias are ‘fleeting, transitory, precarious，，‘not oriented toward the eteraal...[but] 
absolutely temporal，(26). The pub which is opposite to Mr. Charrington's shop and the 
Jezebel in The Handmaid's Tale are dispersive heterotopias of the kind. First of all, the 
pub is full of dynamic movement with assorted characters, spontaneous conversation and 
accidental encounters. Secondly, the absence of rules in the pub or the Jezebel makes it 
a relatively freer place for the dispersal or exchange of news and information (e.g. 
between Winston and the old man, or Offred and Moira). As the pub and the Jezebel are 
places that belong to the past, it revokes a discontinuous history to unsettle the unifying 
but totalizing reality in 1984 or in The Handmaid's Tale. 
Contextual heterotopias are heterotopias that carry different meanings according to 
‘the synchrony of the culture' (27). Though a 'heterotopia has determined ftinction within 
a society，，the function of heterotopia is never static/fixed and will always change 
according to time and space. For example, John's deviated heterotopia in Brave New 
World is depoliticized by the World State citizens to become a prelude to erotic foreplay 
for 'Orgy-Porgy'. And Jezebel changes from an evil place to a gesture of freedom in The 
Handmaid's Tale. When different time yields different critiques, contextual heterotopias 
are but discursive sites that lack ‘unity or coherence，. In the end, contextual 
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interpretation not only guarantees difference, but also freedom. 
All in all, from action to expression, resistances in dystopian worlds have changed 
from the quest for a new utopia to the questioning of totalization and dystopia/utopia in 
different cultures and contexts. In the end, freedom is equated to the freedom from 
totalizations/monologism (negative freedom) while the freedom to attain something 
(positive freedom) remains unknown or undefined. And the power of people lies in the 
power of signs, for people must resist the ‘system of intense registration and of 
documentary accumulation，(DP 189) via strategic moments, reverse discourses, 
intellectual problematizations in order to fight till all the silenced minority, oppressed 
groups, subjugated Other could possess equal access to discursive practices (hence the 
‘insurrection of subjugated knowledge，，PK 51, and the ‘minimum ofdomination，，EOC 
18). In the end, the battle against domination is but the war towards problematization. 
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